THE JAINA RELIGION 



LITERATURE 

VOLUME I : PARTI 

,mnALAL RASIKDAS KAPADIA M. A , 
Lecturer in Ardfaamagatlht, 

M. T. B. College, Surat, 
and 

University Teacher foe Ph. D. in Ardhamagadhi, 
University of Bombay 


Price Rc. 0«10*0 



PahUifud 

MOTILAL OANARSl DASS 
Bookjeltcrj Publitlicn, 
Sirjct, 


LVUOIIU 



TO 

HIS HOLINESS 
VIJAYAVALLABHA SORIJI 



TABLE OF CONTENTS 


Page 

Preface V-VII 

Analyst? VIII 

Synopsis IX-XI 

List of Abbreviations * XII-XIII 
Errata XIV 

The Jaiua Relitjion (to be continued) 1-193 
Appendix: BtbVtograpliy of Jainism L-S 



PREFACE 


We are nob, indeed, \7h0lly without manuals 
in English dealing with the subject treated in 
this work But, there is still, I think, room for 
a work hi e the present one, which may be found 
useful by the general English reader and student 
as it tries to furnish in a moderate compass a 
tnorough exposition of the important Jaina 
tenets and terminology along with Tama ritual 
and literature Ify aim in writing this work is 
that Jainism as expounded by the Tirthankaras 
especially by Lord Pjrsva and Lord Mahavira 
may be correctly understood and justly evaluated 
In preranng this work, I have tried to 
consult as many sources aa were available to 
me out of those mentiOLed at the end, and I 
take this opportunity of thanking the authors 
concerned I have cited, where needed, antho 
titles without quoting them tn extenso I am 
thankful to Hr S P Badami B A , Uj B , a 
retired Small Causes Court Judge for the valuable 
suggestions he mado while going through tho 
press copy at the suggestion of Jainlcsrya Yijya- 
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vallabha SQtijI I am deeply indebted to tins 
venerable Sunjl, for, M xras at hi3 instance that 
I undertook this work. A scheme was aug^jested 
by lum as he wanted to have a book prepared 
for the students of “Shn Atmanand Jam College” 
(AmbaH City) which provides for the imparting 
of religious aud moral mstrncfcions on a broad 
theistie baejs I hope that tho readers who may 
get bonofittod by this work will join me in 
expressing gratitado towards lum. 

When tho complete press copy was ready by 
Joly, 1943, this work was divided into two parts 
the first dealing with *Jama Dharma* and the 
second with ‘Juoa Literature ' But, owing to 
the abnormal times the progress of printing has 
been delayed. So tho original plan of issuing 
both the parts as one volume ^is now modified, 
and Yolumo I conlainiDg chapters I to XIH ol 
Barb I is being published Volumo II will consist 
of the remaining choptora of part I and part U 
complete Purther, analysis, bibliography of 
Jamism, and list of abbreviations, which were 
meant to be given on tho completion of the work, 
are inclnded in this Volume. 

I have twice gono through the pagination 
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proofs of this wori. Bat oven tbon somo mis- 
takes liavo remained annoticod. These are atten- 
ded to in the errata 

In the end, 1 crave indulgence of tho learned 
readers for any omissions or commissions and 
request them to weigh the worth of this work 
after taking into account my 'Narioas commit- 
ments and especially the nnfavoniable circnm- 
stances daring which I had to carry on this work. 


H T. B College, 
Sem^T 

27th 17o\ ember, 1941 


Htralai R Kapadm 
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THE JAINA RELIGION AND LITERATURE 
PART I . 

THU 3AINA DHAEMA 
CHAPTER I 
Dbarma 

Every mundans being banters after happiness and 
i abbois miaeiy, and that is why it is anxions tn know 
and follow a path which can lead to tbo desired goal 
This path IS manifold, for. every prophet has ohalted 
out a hoo suitable at least to his followers and the 
age IQ which he flouiisbcd Each of those lines goes 
hy the name of dfuirwa' It enjoins noble and en 
nobling principles such as ‘live and let live', and 'bo 
honest, chaste and content* T hese are the oomer- 
1 This can ba rougSlj translated as rebgion’ The word 
religion’ ts differently deffoed Bomam Bolland's daSnition of 
religion as given in his L\fe oj i?aina KraUM is "tho search for 
truth at all costs with single mindod emcerit/ prepared for any 
sacrifice faith in an end to human effort higher than the Ufo 
of existing society, and eren highat than tho life of hnnunity 
as ft whole " ^ 

(Quoted from JaicnhaTlalNekruM ttxiM»cgra^% p 3S0) 
"Beligion 13 the act of bnnglng ono's own life up to an 
accepted standard of excellence morally and spiritually " So says 
Herbert ^Yarren in JaxtiKm (p S) 
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THE JAINA RELIGION AND LITERATURE 

PART I" . 

THE JAINA DHABHA 
CHAPTER I 
Dbarma 

Evopy mundana bomg hankers after happiness and 
abhors misery, and that is why it is anxious to know 
and follow a path which can lead to tho desired goal 
This path 13 manifold, for, every prophet has chalked 
out a Imo enitable at least to his followers and the 
age in which he doainsbed Each of these lines goes 
by tbe name of dhanna' It enjoins noble and eu 
nobling principles such as 'live and let live’, and *bo 
honest, chaste and content’ T hese are the comer- 
1 This can bo roughly traoalated as rcligton’. The word 
religion' Is difierenily defined Bomnin RoUand's definition o£ 
religion as gnen in his Ia/so/ Hama Knzhna is “tho search for 
truth at all costs with single miodcd sincerity prepared for any 
sacrifico ^itb in an end to human effort higher than tho hfo 
of existing society, and eron higher than tho life of humanity 
as a whole ” ^ 

(Quoted from Jatcaiiarlal Nehru an aulobtogra^fty p 880) 
Religion is the act of fanngtag one's own life up to an 
accepted standard of excellence morally and spiritually ” So says 
Herbert ^Yar^en in Jatmsm (p 3) 
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stones of othtcs' But dharmi does not mean only 
[ ethics It deals with metaphysics theology and 
‘ ritualism as well It oxammes the problem of e7il 
and the origin of the uniTerso It defines the attn 
\ hates of God if it postulates or proves His existence 
It explains the relationship between man and God’ 
and between man and the universe as well Further 


it propounds the devotional* and ecstatic* aspects of 
ntualism Its mam function is to point out a practi 
cal path which if properly followed can make any 
and every living being oiontually ..ttam perfect ovo 
lution and froodom from miseries and worries for ever 
In other words all the rules for ordering life are so 
enjoined that they give a practical aid m attaining 
-the perfection of the self 


Different prophets have propounded different tenets 
in this connection But some of the pioachcrs and 
inteiiireters of these tenets failed to realise and evaluate 
1 It deals witb Ibe problem oi m-in s conduct m society 
3 This IS only a pact o{ theology tor it also teaches 'wbst 
our 1 or ego is ^ 

3 This aspect is lihe the devotion, ol w fe to husband or 
of child to {0!fbc The devotee feels near to and m the pee 
Bonee of the groat nch hriUisat burning ideal which has 
presented iteolf to him as an ever Inspinog ever vivifying in£ 
mty of pnnty and joy Vide OuCftnes cfJamtsm (p xx v) 

i In this aspect it is the husband or father conscious ol 
his power of his roeoption of the devotion of wife or child The 
'*'^taey feds itself to bo the light — Ihtd p xxiv 



them m a correct wa^ This became a means of mis 
gniding tho masses regarding their desiimes and duties 
It has given nse to canons beliefs, meaningless super 
stitions and undesirable ceremontolsS and has at times 
created an atmosphere whore the utility of dhar^ is 
not only challenged but its holy name is even jeered at 
Dharma connotes more than what is expressed bj 
reUgioQ It IS one and not many , for it is truth and 
truth 13 universal and never sectarian, and that is why 
It neither comes m confiict with true science, nor runs 
counter to the laws of human understanding It is 
open to all end needs no blind faith to support it (or 
it thorougblv stands the test of reason Not only 
does It protect man from degradation and difficulty 
but it immensely helps him in facing them and attain 
log unadulterated and perpetual bhss It acts as an 
umfying force and not as a dividing factor, and thus 
it forms a nucleus of universal brotherhood 

Whatever the allegations of the antagonists of 
dharma may be, they fail to belittle its importance 
Tbeae allegations at best expose pseudo religious and 
thus rather serve dharma than harm it — much less 
dethrone it or demolish it 

All religions from the most primitive to the most 
fully evolved admit a superhuman being or power Its 
nature is however variously defined by different 
1 This leads to downright hypocrisy and drives away aln 
€«nty the soul ot &U tellgiousily 




JAIN \ RELIGION AND LITERATUTE f CE 


psrajns svea in the same countrj The»a diEfareae' 
combined with those partamins to the practical oipn 
asion of dependcnco on a suporhninan being or pom 
bare led to the rise of a number of rabgions 

B»bsions differ from one anotbcr according to f- 
scope thci giiotoaontimantal intellectnal and pracll 
ca elements which are the mam constitueata c 
'“rum In some religions God is reeognisad as tb 
centre from which thoj proeeed and to which thn 
rn again Thoj are thus theoccntrJe PoJigiorJ 
for mania the centre o 
j 's either consider*! v 

the Bu ^ competent enough to rwei 

. '"•"■""“fclPh'v.rs or that On) 

is teVrin^nasalurther dorelopmant of thoan- 
=P to the utmost parfcelion allaiuablo m this world’ 

? rchgion which c ap do tba greatest good to 

•/ J’*' ptsw end /mpowow 

•ppcsi. la u,. i prajllesl .iracal .bid 

irl'Eion la loeh 1'^,' owruiavri lh« .boh 

»at»rtla*ts addition t>, * •lemeol* becom* eel; 

tarwrile ““orlLT r°.“‘ ’ 

•pKUl iMlatv g,r tk T * I nUllec tual element liti* 

MdlnUaiJlshatliB eutli««oa 'll* *** Brahcunlia 

etatSfnled ' * •oltUseSutl •.rnecl (• 

s. nu 



Jainvueligion 4ND liter \tdbi: 

jthe gim^est number of living beings— which can secure 
jabsolute and eternal happiness for the living beings 
I J the shortest and simplest process is considered 
jexceUent Several religionists assert that their leli 
fSiOQ alone 15 the best The /nW. too sail m the 
same boat The object of this work is mainly* to 
^Tionstrateastohow far their claim is justifiable 
\Ve therefore propose m the following pages to 
ermine the Jama view about the problem of evil 
e method suggested for reducing misenos to nothing 
y eir spiritual leaders and the consequent attain 
0 the summum honum Jainism promises But 
sore we do so wo may note that according to the 
ina raditioQ. philosophical and relfgious principles 
0 ainism have been propounded by their Jtnas i o 
*'■1 iiiaras— the persons who have crossed the 
Wean of mundane existence and reached the shore of 
^ after they had attained omniscience 

y air own effort and not through any divine or 
^pamatural agency* These principles have been 

, ^ ’^‘**'1^’ moans ft followot of /*no the victor of passions 

0 also known as n Tirifian^ra 

Incidentally this will servo as ft means for studying 
o stn to ft student of eomparsttvo lelisions — the student who 
® 03 to broaden strengthen and universalize the basis of 
It will at the some time servo to uradieata the miseon 
P ions about Jainism — the misconceptions based upon half 
®o»ledge or prejudice or error 

IIUb Impbcs that Jainism is not a rerelation 
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recapitulated tn the Jatna scriptures aud rational 
argumcotatzon to support aod check thczn has been 
indulged'’ in wherever possible And desirable For 
Tainism now dedmtely admitted as ono of the most 
ancient monastic organisations of India arrives at 
some of its view points about the universe m a wa^ 
which IS not within the reach of the limited compre 
hension of ao> and ever> average man 



CHAPTER n 

Antiquity and Spread of Jainism 

Truth and untruth are both cooval i o to say they 
have been existing and will exist side by side m tho 
world According to the Jatnat their religion as pro 
pounded by their omniscionb TirthanXmas is nothing 
but truth and hence tho> are inclined to believe that 
thero Was never an ago when Jainism did not exist 
nk least in some part oi the world and that there will 
never come an age when it will be completely wiped 
out from the surface of our globe 

leaving aside this new we can assert without 
any reserve that itjgjo itbor an o ff sbootof^^IiJsm 
propounded bj Buddha os some of tho onontal 
and occidental scholars onco believed* nor is it a 
branch of the VmdilM religion so often named as 
Brahmanism * and popularlj designated ns Hinduism 
1 Just as H T C olebrool o and othe rs looked up oo Bud 
^niaasan offshoot oF"jainism soTl II Wilson A Webet 
and others looked npan ■Jnin'sm as an offshcOl of Buddhism 
Bat It was Dr H Jacobi who in 16 9 A D ably proved that 
Jainism and Baddhlsm had each a separate and independent 
^stenca 

9 From the onginal stock of the Indian Roligioo Jainism 
and Buddhism branched oO ^s aeparita-tsllffions many years 
®ftcr tho time of tho great reformers llshavlra and Oautama 
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AccordiDB to tbo late ‘Punjab kesari Vijayananda 
SQri alias Atm&ramaji Maharija (1837 A D —1897 A D ) 
soma of the Jaina Ttrthankaras aro alluded to in 
Yajuneda {ix 25*) TatUittya Arapyaka (i 1* I\,5 
17' \ , 4') etc It appears that there aro references 
to Jama saints and thoir doctrmoa in Vahdbhdrata 
For instance l^apanalca is mentioned m Adi parvan 
(ill 128)' bhdta yajAa to 6anti panran (ccCLXVi} 
and saptabhangf m iSanli parran (CCSXXVIII V 6) 
Baddba and cTcn wben oveataally Bf\bmanisia Jainism and 
Bttddhuni stood oat as r lrat teligio os In tbo country they in 
flttonccd each otbar mochmow pAfoundly than tbcir foUoven 
oare to admit Owing to thoir c ommon . ot{g in they possew 
I mainly the sjunorellgioQs traditions ioclud n g the P antheons 
t— Dr A B Chrura s'Kol^fp 5) to fais edition of Sj/advadet 
•mafljiiri 

1 3 Here la mentioned Ari'tanemi the 92nd T^rtha kara 
of the prosBot atosnrpi u 

The rroid AnEtaneou oconrs at least in the S&ntipatha of the 
UuK/Jala Projna and ilandukya Upani^ada of the Atharviveda 
Thera it is an ep tbet of Tarksya * e Aruaa the herald of the 
sun In Affodhpayi (VI 9 100) thera la a reference to an 
An?tlirit3pura Vide PrahJad C Dirsajt s article Ong n of the 
Bhagavata and Jama Relig ens puhl shod in tbo A imlso/B 0 
R I (Silver Jubilee Volume p 122) 

3 4 Herein tbero Is a raforenre to Arhat lehiob means a 
ririfian^ara 

5 Hie word ^ramana aimilarly occurs m Rama^anct 
(I 14 22) and it is mterpreled by the commentators as a Dt^am 
J^ina 


its exposition sec Chapter ;ii 
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Badara^ms&tra^iu, 33) refers to si/adiada ' That 
IS bow it has been intc>Troted bj Saniaracarya 
and others Bkagaiata jjnrana (skandba v, adhjayas 
3 b) supplies us with the btogmphj of Lord ^tjabha*. 
and so does Slaiida puratut’ This Tirlhanlara is 
mentioned in Brahmajtda purav^a ^iia^purana and 
^dgajniratia as well Vido TaUiantriuiyaprasada 
(pp 306 523)* Some of Iho Mathura inscriptions 
too refer to Lord l^^^abha , ^ 

^'JFrotn this it nia^ bo safoly inferred that Lord 
Mahftvlra (590 B C —527 B C was not tho foondor 
of Jainism He was not tbo first toconcene the eardi 
nal principles of Jainis m but ho mtbor pa\o a diffe^t 
sUttpo-tothc Toligion propounded byJiis predecessor 

1 lor it« clusidatioa 800 Chapter su 

2 Ho is mcnllcncd h> Dbannatirli in \y«ja6indu (chap 
hi p 120 I 16) -jod in Jl# commentary by Dharmottara 
(P 12S, 1 10) 

3 loMBh (XM 1,125 130) Lord R’abha is designated as 
Unbrnam and as one of the SoAhby ftcaryas who preceded Kspila 

^ ^ (evr extracts {ram this are given by Mr Jr J Mehta 

in his mt-oduction (p ir) toAdfif/otiKaiaPtalaKa 

5 teeording to Parttt*{aj>arcan (viil 332) Lord JtahA 
vtra attained salvation 155 rears before thfl accession of Candra 
gnpta which is usuallf nssignod a date 333 or 331 B C Thos 
there IS a difference cf opinion about th*' date of this salvatipn 
amougsv the Jainos ns well as amongst tho modern teholaTs In 
the Casa of Jeans Chnst it was no'ieed after a numbo- o* years 
that his birih-dato ti-as rcallv aboat fourvears earlier than the 
commeacemen* of JuTent ' 
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Lord Pirsva (877 B C —777 B 0 ) who lived about 
250 years prior to him This is what several scholars 
^ mean v/hilo tracmg the origin of the fivo maka^alas^ 
m edturyima dharma* of Lord Parsva'^ 

It may bo added that modem historical lesearcb 
has proved beyond doubt on the 1 asis of literal} 
i«i3onees*ibafe Lord Piu^ia and Lord ilsbarira (the 
elder contemporary of Lord Buddha) aro not mythical 
figures Por matanco Vtahaj)atttiatn‘ ( I 9 s 77) 
deals with i discourse between KolAsjavaisikaputra 
(P Kfilttsavesijaputta) a follower of Lord Parsvaand 
disciples of Lord Mahavira as regards various topics 
An aganui named Otta>ajjhayana‘ (xxiil) records a con 
versation between Xndrabhuti tbo first G/itfadkara 
(immediate and pcmcipal disciple — apostle) of Xord 
Mahavira and Kesio a follower of Lord Pirsva 

(n 8 401) says that the parents of Loid Mah&vira were 
worshippers of Lord Farsva Stlyagadc^ (ir 7) notes a 
discussion between IndrabhQti anti Udaka a follower 
of Lord Patsva 

The insciiptional evidence of the 3rd century B C 
supports this vioix* for m the soveot^i pillar edicts 

1 See Chapter air 

2 See Chapter xir 

3 These nro t voinid () baseduponthei/ainaca&onordirect 
and (b) based upon the l3a tddha canon or ind rect (collaterally 

i-S Each oneol 11 is a Jatia scripture For details 

^apters zxr i and ^sy ti lespeclively 

Th s !s a iTizino aenptnre Fordeiaila see ch xxrit 
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nsu^llj ascribed to Emperor Asoka* there is mention 
ot ntganth(i'i (knot less or nnfottcred) who seem to ba 
no other than the followers of Lord MahavTra and 
the Hathupimpha inscription of Emperor Kbanvela 
appefvrs to hononr this yerj sect ' 

^ord Ari^tancrai was a cousin of Lord Kr§na 
acc^mg to Jaina works* These two great person 
ages along with i*radamna, son of Kr?na bj Eukminl 
are dealt with, at gieat length in the iTnino and Bkaga 
io<o works Soltis rathei difficult tobelieio that 
Lord ArisHnomi IS merely a mjthical personage and 
not one who actuallj had a physical existence ©spo 
' daily when the Jama mythological works contains 
Gonstdonvblo wealth of several details regarding the 
Vadaiaj whereas the Bltagavala works onlj such as 
were fdund /hrir tnlerpreten vteful for (Jeiehptng 
their themes^ *^1 

That there were more than one Tir lhankara$ who 

I li was his (iniid son esmpnxti under whom the 
mission was sent ^Co the Sooth India The earliest litht 
relercnce to the m South India is found in an in 

senption of Eadamha ilfge&aTarma (vide ’ Indian tntlqnary 
'll P 8S) Another 1*. in Fplyraphva Camatxea (U ^dvan: 
BcJgoU 254) In the former the ^wfomtaroj ore tailed Stela 
piitha and In the latter Sxtanbara Vida Jairxsm and Kamatah 
Culture (p ISO) by Prof S B Sharma 

I S«.e Tr%failiialak5puruiaeanira {parvan vUi) and ch ir 
3 Cf Prahlad 0 Diranji e article Probable dates cl tw 
Pre-histone Tirthankaras ' (p 26) published in * 5rt Mahl 
Tira Jaina VidyMaTS Bajats Mahotsara Orantba’ 
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preceded Lord Mihnnra has been deduced bj Hr 
Kamta Praead Jam m his ^xjpendix to Lord 4rts?iffl* 
nmi from the following data mentioned b> him — 

Emperor Kh&ravela names ^l^abba as Agrajma 
in hi3 inscnption of 160 B C SeeJBORS (vol 
in p 447) 

In Uahaiagga (i 22 13) them is a mention of 
a Jfltna temp\e of Lord Suparava (the 7th Ttrthan 
kaTo) situated at BSjagraha in the time of Lord 
Buddha It further informs ns that Upaha a recluse 
of the Ajtvika sect was a worshipper of Lord Ananta 
who could be no other khan the 14tb TirthafiXara of 
the Jatnas especially when the Ajlvxlas were very 
much connected with and accepted most of their 
tenets from tbe Jainai themselves See Anya Panye 
Sana sntf a quoted in ^Thelndian Historical Quarterly 
(vol III p 247) 

A Hindu traveller notes that King Srenika alias 
Bimbisara caused to be built shrines of 24 Jama 
TirthaftltaTas Vide Tbe Journal of the Bov al Asiatic 
Society (January 1824) 

N&gendra Nath Vasu in his intro ( p G ) to 
Eaniamia purdya vouchsafes the historicitj of I<ord 
Nemi In this Unrjiomfft puropn (p 4B8) Lonl Notni 
IB referred to as a cousm of Lord Kr^na 

Smeo Lord Ky^na is regarded as a historical person 
there is no reason why the same privilege should 
be denied to Lord Nemt 
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The mention of one Nemi is found m the Yajwtcda 
(iX, 25) Though there is nothing to show that he 
IS a Jama, some of tho Jamas and some of the 
orthodox Brnhmana Panditas believe him to be so* 

, In Prabhdsa purana Lord Nemi is referred to 
as a Jtna who obtained salvation on the mount 
Raivata He is no other than the 22nd Tirlliankaia 
of tho Ja%i\as 

[^ow a WQ^ about the spread of Jaimsm If it is 
assumed that Jaimsm dates at least from Lord Pfiriva, 
it can ho said that its first home was near Benares 
which was the seat of Yaidika onit, but, m courso of 
tiDio it migrated westwards and northwards^with the 
remarkable consequences' that to day there are hv, 
Jamas among the indigenous inhabitants of Bengal 
including Bihar and Onssa where tho cares of Udaja 
gin and Khandagln near Cuttack bear witness to its 
popnlarity m the earl> centuries of tho Chnstian era 
Besides, to the north in Mathura, Delhi, Jaipur and 
Ajmer, it is still fairl> represented There is a great 
influence of Jainism on tho moroantilo commnnities of 
Gujarat and Marwar,.and there are£6venL.cuUirator? 
in tlm^Karaataka’^istrjct oLBelgam_JiTha-J.ro Jamas 

I Aa regards tho Infla^nce of Jalaism on tho prOTlnce of 
Karnataka' tho reader is referred to 7 K 0 Therein on p 170 
wa bare ' ■ ■' ■'» 

“Wbsterc; nuiN be the antfijaity of Jainism In the South 
no one can denv that there b enoagh ccnclnsire orldesce to the 
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Inscnptions showlhat JamUm T^'lsalreadJ %er> 
powerful in Onssa' m tii6 second contuii and m 
■Mathura in the northwest jn the first centuri B C 
Under Emperor Aiokj. Jaimsm 19 said to have been 
’inti'oaueed into Kashmii 

* Jainism found its wa> into Slysoio* and the Tamil 
country at a very earl\ date (293 or 296 B C ) 
^twelve 1 ear famine 13 supposed to ho the reason for 
tins early transplanting of the faith to such a distance 
It flourished oxceedmgh m the south till the middle 
of the seventh century when a Jmra King Kuma’ 
became converted to Satvism and if we mav tiust the 
sculptures at Triratur m Arcot*. slew with the most 
horrible severit) thousands of bis former co religionists 
wbo refused to follow his example Even if tbs 
account of the persecution is exaggerated there no 
doubt tbat after this time the prosperity of Jaimim lu 

-clloct that at lea^t from tho begioDiox of tho Chnittaa era down 
to the epoch making coavorsion <rf VijnaT^rdhana HoysaU by 
Rto&Duja in the 12th centaty A D was the most 

powerful rcliginn id Karnataka 

Hiuen Tsiang AD) aayV thatKalinga (Orissa) 

Ss the chief centre of Jamlsm 80 it follows that this reli^on 
had its bold on Orissa for a long time 

2 This is spoken of as the cradle of Jainism m the South 
1C its childhood ScoJKO (pp xni and S9) ' 

8 See Early /Tisfory of Tndu (3rd edn p 455) by Vln 
cent Smith 

4 There is still a sisterhood of nuns m South Arcot who 
shave and wear white cloth These might bo Di^ambarcu So 
t^n F Thurston in hit Castes and T^bes ej Southern India (Vol 
Tf C (p 165) 
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the south steadily dccliocd This decline from abou 
I Q QQ . A . J? t was__dae to a senes of causes (i) th< 
mSuenco of Sadkaracir^a (ii) the fall of Ganga Ling 
dom of TaUmd (lOW A D ) (ni) the hostilitj of Chola 
^ngs towards the Jaxruts (iv) conversion of Ballalrsja 
to Vaifnavism (v) Iho revival of Vai^navism undot 
Basava about H60 A D (vi) tho teiching of Madha- 
V acarya (v n) thb nsing of the Brabmauical kingdom of 
Vijavanagar and (vni) n wave of Vatfnava enthusiasm 
inspired hj Caitanya m the 16th centurj See -1 
Htslory of Kanarese LtCcrature {p 21) 

The centre of Jainism was graduallj chr*Dgmg from 
Bihar to Gujarat Some argno that this can be de 
dneed froto the fact that the great council of 454 A B 
Was suromoned not m the histone land of Magadlii 
hnt m the 'western country ? 

The zenith of Jbnia prosperity Jabte<l from this 
council of Valabhi down to tho 13th century \astu 
p5la and Tejahpala had n hand in establishing thu 
glories of Jainism • 

Jamism had onco spread in Cojion ror> the chro 
nicies of CJoJlon bear testimonj tothu ^ido MaJia 
tiro ills f»/t Olid 2Vachi«ps (p 5l) 

As stated m Partsi^faparcan (pp 69 and 233) 
Jainism was th e state religion of certain kingdoms' 

1 Several kiDf^ of Iho GaAgm and dvnast es 

l»tromicd JaiDisHL Lvea iba Gilukjaa of the S^nth sod those 
?• ‘“0 PJlndj-a dynasty aUoiv-^ Jaiusmto floari&li The Patlava 
(<lh to 10th centanes) too did tho same Thekinw of 
5?®T***J up to IHl A P or sowera J’ainAi !■ or detuN see J K 
tj and lltdiotval Jhtnurs by B A Sale tore 


16 


JAINA RELIGION AND LITERATURE [ CH. 


inasmuch as it was adopted and oncouiaged by certain 
kings. The history of Korth India and that of the 
South, too, can never be complcto unless a due notice 
IS taken of Jainism which brought about immense and 
important ebages in the laity and the royalty thereof. 

Some of the firmans* in Persian available 'to-day 
show how powerful the Steiimbara community was 
duiiog that period and how much influence of pei'sua- 
sivo nature it could exorcise over the rulers of those 
days from whom they secured grants of places of pil- 
grimage throughout the length and breadth, of India 

Jainism has never iccovored its tomporal power 
since the days of tho Mahomodan conquest, it is no 
longer in any sense a court-religion, nevertheless 
the influence that it wields m India to-day is enor- 
mous The wealth and position of the Jamas have 
helped them in getting a number of edicts issued by 
the rulers of Native States whereby, they have prohi- 
bited slaying of animals on Jairui sacred days 


The spread and importanco of Jainism can be in- 
/en’ed from the various iTVmim* temples built at great 
cost in different parts of-dndia In the eleventh cen- 
tury there were temples m the United Provinces- In 
the Punjab, Sind, Bajputana and Central Froviaces 
(12th to lith centuries) there were Jatna temples in 


olden days. 

bf them arc given Li tfce Appendix of E J. 
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msa, (12) V£aupQ]ya, (13) Vimala, (14) Ananta, (16) 
Dbarma, (16) idaati, (17) £oaihu, (18) Ara, (19) lilaUt. 
(20) Maoisuvrata, (21) NamI, (22) Nemi, (23) iPar^va 
and (24) Mab&vlra. 

There are other names, too, for some of these Tir- 
thankaras For inatance. the 1st Ttrtkankara is 
named as Vr^ahha, the 9th as Pu^padanta, the 22nd 
as Arl^^anemi, and the 24th as Vardhamana, Jn&ta- 
pstra, Vs)i£}]ka, Banmati, DerArys, hfafaatirira' etc* 

Jainiam divides time into mfioite kdlaeakras or 
wheels of time which rotate ceaselessly downwards 
and upwards Each kdtacakra which may bo looked 
upon as an aeon, is divided into two cycles known as 
avaaarpttii and ulsarpt^h The former which is as it 
were the fallmg of the wheel is a descending oyele 
from the stand-point of matonsl and apiritual progress 
whereas the latter, which is as it were the rising of 

1. Cf tbo {oUowiQR line occcring ii^ DhanaiijayanamanSM 
(v 116) ‘'Sanmatir tlahnUTtro tlsbaTtro'ntyekaSyapali " 

3 Foe TanoQs names of Lord llahaTira seo At 

times he is named In the Jatna canonical works as aama^. 
muiit, mahatia, Vidohajacca, Videbadinna Nfiya and Easasa 
too. He was known to the Bauddhaa as Nlgantha N&taputta, a 
oombioation of two epithets religious and seenlar The name 
‘N&taputta’ has a parallel in Sakyapntra (Buddha) Be is to 
called as be was a scion ot tbo Sskya clan The Bauddha 
texts and commentaries however do not dofimtely explain the 
^aiaputta Vida hi L T (p. 6). 
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the wheel an ascending one' Each of these cycles 
which are eqab.! in time is divided into six aras (spokes) 
of unequal length with their distinguishing charactens 
tics fixed for ever 

The names of tho six arcn of the avasatpini penod 
are — 

(0 Susamit-au^ama the axo. of oxteome happin-^ss 

(ii) Su^ama the ara of happiness 

(ui) Susama duhsama the ara wherein happiness 
preponderates misery 

(iv) Dahsima 8 U 9 aina the ara wherein misery 
exceeds happiness 

(v) Duhsama the ara of misery It is the ara 
wo are living m 3468* years have elapsed 
by this time 

Cvi) Duh^ami duh^amii the ara of extreme misery 

The BIX aras of the utsarpi^t cycle have the same 
names but in the reverse order Thus its first ara is 
named as Duh^araa-duhsaniA and the last as Su?ama 
8U?ama 

It 18 during the 3rd and the 4th aras of the ava 
sarpiifi a nd -uisarpmi cjclos that 24 Tirihankaras 

1 Herein strength prospenty height of the body piety 
i-Vnowledgo gravity and courage are oo tbo increase Cf P l^pa 

daafa a ilahapurana (II p 25) For details seo The Heart of 
Jaxmsm (pp 272 27C) 

2 This data IS baa i upaatha twlitional date of the ntr 
caita of t*3td Mfth&wta which i» 527 B G 
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flourish m each of the five Bh&rata Ajetras and in each 
of the five AirAvata k^etrat as vreIK‘ Wo are here 
concerned with those 24 T^rthafilcaras who flourished 
during this Handdrasa/pit** in our own country. 
They are nono else but those whose names have been 
noted on pp 17-18. As regards their lives, we shall 
noto only some momentoas ppiofs, and shall begin 
with Lord Mahavira / 

Lord Makailra — ^The Kfatriya Ling Siddh&itha 
(P. BiddhatthaV of KiUyapa ootra (lineage) had one 
brother named Sup&riva. one daughter named Sodai' 
4an&* and two sons named Nandivardhana and MahBi' 
Tlra (tho last being the youngest) and a Efatriyftn! 
wife named TrisaU She belonged to the Vaiii^tba 
gotra and was known as Viclehadatt& and Priyakgriul 
as well. She was a sister of Oetaka* of Videlia 
whose order was obeyed by all the Liochavis and 

1. Caeh of the 5 Mab&videba trjiftrai has 33 and, 

{n at least foar of these vtjayu a 3Trf hoAftara is alwaja to be had. 

2. He IS also named as Srejramsa (P. Bijjamsa) and Yafat 
vin (P. JasaihsO. Vide PaxicaaiavSkappa (s 107). 

3 liord MahaTtra had aa oldet sister named Sudatjan& 
(vide Jj/rtro II, 18, 9). 

4 His other relatlans niaj bo represented as under 
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ilallas One night she saw 14 xronderfal dreams' 
\vhich wore interpreted as foreteUiog the birth of an 
lUastnous son In course of time, in 599 B C, on 
the 13th day of the bright half of Oaitra (March April) 
she gave birth to Lord Mahfivira m Kundagrama, a 
suburb of Vaiaah He is hence known as Yaisalika 
(P Vesaliya) The parents of Lord Mahavira named 
him as Vardbamana for, since his descent m the 
womb of Trisala wealth fame and merit of the family 
had immensely moroased* Gods named him as 
Mabfivira in virtue of his fortitude and hardihood m 


Supariva 


TnUU Cetaica 

} alias kingefVertU SubhadA 

Sldahltthi Videhadatta I I 


1^ i ] BimbUiln Cellana 

NandlTardbana Mabavlra SodaiSanli Viag cl Magadba ) 


matned 


L 


to 


YaiodH 

•I 

Aiiod;& (F Ano]}i) 
married to 
JatnSIi 

SesavatT 


I 


J 


Xonika alias 
AJStasatru 

Dariaka 

I 

ITdajin founder 
of P£tal! 
putm 


Cf 8 I! E (toI xxli intro p xv) 

1 According to the Ihyambaras (lit sky clnd) there were 
16 dreams The Sthanakacanna dl{f<.r from the idolatrous 
orriomtdroa Oit clod in white) regarding the natara of soma of 
the dreams For detaUa see XZ J (pp 23 25} 

2 Bco PajjosSTaxtSkappa (s IW 105) 
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patiently putting up mth all sorts of hardship of 
privation for his strict adherence to the rules of is 
ceticism and penance and do less for bis complete 
indifference to pleasure and pam ’ 

Lord Uahavlra 13 also known as JuStaputra (P 
Nayaputta) as the name of his clan was Juata ( P 
N&ya)* Ho was seven cubits tall and was married* 
to Yaloda who gave birth to a daughter named Prija 
darsana* alias Anodyi When he was 28 years old 
his parents died Ha then wanted to renounce 
the world but owing to the pressure of his older 
brother Naodivardhana he waited for a couple of years 
at the end of which period he bade good bye to the 
life of a bouse bolder and began to load the life of an 
ideal ascetic Daring this period GoSala an early 
antmomian became bis disciple but after six years 
' 1 Und 8 106 

3 Babula SaAkrtjajana in fats Buddhacarya lajs 

Jnatf ]5ti is a branch ot the LiccbaTi^as Eyen to-day there 
lives a yait named Jathanya ahrsoeb of tho Bfa&iaibsrs near 
modern Va sail The vrord Jathariya is a deformation ot jnat; 
and the district Ratti the ohief res dential quarters of the 
Jatbariyas is aaaoeiated with jaitf nattt latti rattl Further 
tbs golra of these Jathanyat is Kaiyapa the eama as that of 
Ijord UahSvIra 

3 Accord ng to the DtganAarat he remained unmarried 

4 She was married to JamSH eon of Zjord Mahav ra ( 
eiater SadatianS ITbis Yaioda gave birth to a daughter named 

as ^eeavatl alias Ya^asyatf Seep 21 
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ho separated himself from Lord Slahavira After 12 
years of severe penance’ the latter attained omm 
science on the bank of the river ^jnpihka and became 
a TirthanXara He preached sermons for full 30 years 
At the age of 72 m 527 B 0*, he attained at PavS 
salvation* leaving behind him two Ganadharatlairz- 
bbQti* and Sndharman* and a lot of other disciples 
and thoir disciples and a vast number of lay adherents 
male and female as well * 

The Bavddha canon refers to BSjagrba Nfilanda 
VaiSali (P Yesali). Piva and SravastT (P Savatthi) as 
places where the activities of Lord Habavlra and bis 
immediate followers were concentrated Vide hi L T 
(P 7)’ 

Lo rd Pdrita— Lord Parsva was bom In 

1 It Ii for thU nasoa tb»t fao has bees spoken of as 
' Dirgha lapasria ' la the Sxuddhi works 

2 The dsf was the now moon day of KSrtika 1 • that of 
AiTina according to Guiarat It is the Dlr&ll holiday 

3 According to t^e Pani^ifaparvan (rill 333) this took 
place 155 years ahead of the ooronation of Caodragapta On 
tbit hails Prof H Jacobi Ukos this date to be 476 or 477 B 0 

i See H J (pp Cl es) 

6 Beo H J (pp C3-C1} 

C He had ai030 Sadhut 36 000 5aiAcvr 1 53 000 Sra 
vahis and 3 18 000 SrSv*kiu 

7 In H J (p 36} we hare ~ 

* If we contrast the stories told of Mshdrira with those told 
for initaace of Krlsna by lUndns we shall see at once that the 
thoaghts of these early followers of Jalnlsa -nimd on a higher 
cleans' plane and this parity of tbonght Is one of the gloncs ef 
Jalnlita to-day • 
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877 B C io Benares m the Iksvfiku family. Ilts 
father A4vasena was the king of Benares. His mother's 
name was V&m&. He was nino cubits tall Once he 
defeated the Yavana king of Ealmga, and be erentually 
married Prabhavatf, daughter of Prasenajit of Ayodhya 
•At the age of 30* he renonnced the world, and within 
a short period he became omniscient and Tirthaiikara 
He had 8 Ganadharai He attained salration in 777 
B C on the Sammetasikhara mount situated in Bihar, 
when he was 100 years old*. He had propounded 
four ydmaa instead of the five mahSvratas These 
vows differ only in number, otherwise, in their appH* 
cation and significance, they are equal * 

Zord Nevii—‘Jjotd Nemi, the 22nd Tlrthankara bad 
a cousin m Lord Erfoa, for, Samudravijaya, the father 
of the former and Vasndeva, the father of the latter 
were sons of Andbakavfsni. who had eight more sons 
Each ol these 10 persons is known as Basdrha Lord 
Nemi, son of Samudravijaya by,6iva was born in 
Sauripura. He was betrothed to Bajimatl, daughter 
of Ugraaena and sister of Eamsa.* But fie did not 
marry her ; for, when he had come very near the 

1. See BhSvadava'a PdrivaTt^hacanfra (vf, 1031, 

3. Foe details see M Btoomfield's Tlis L\je and Slones of 
the Ja\n Samor Parsionath which glyes os a eummary ot Bhara 
devaSuri'sFariiana/Jtacan/racomposed in Vikrama SaoiTatUlS 

3 Bee Chapter xiv 

4. For all these relations see A History of the Ccinonieal 

Iii'^^oiure of the Jainas (p 151) < . 
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mamaga pandal, be heard piteous cries of a number 
of birds and beasts eoUected together for the mamago 
feast to be shortly given He shuddered at this very 
idea of his father m lav? and turned back At the end 
of a year he took dikfa i o renounced the world and 
soon attained omniscience He founded a tirtha as is 
expected of every Tirthanlara Eijimati who had m 
the meanwhile renounced the world was appointed 
the head of nuns Lord Nemi had a brother m Ealha- 
nemi Both of them attained salvation, the former on 
mount Gimar The Kurus and the PAndavas flourished 
during the life time of Lord Nemi 

Lord Instead of dealing with the lives of 

the remaining 21 TirthaAlaras m this reverse order, I 
shall commence nith that of the first In the third ara 
of the avasarpmt, when there remained about 84 lacs 
of piirias‘, lord Biabha who was in his previous birth 
a god in Sarvarthasiddhi (a celestial world), was con 
ceivod by Marudava, the wife of N&bhi, tho 7th kula 
kara\ This opoch'*a3 well as his birth were celebrated 
by gods with eclat, and equally so were his marriage* 
and coronation' So far as the present orasurpttil is 


1 Puna ineani (8400000)* yeart 

3 For the description o( 7 iuTakeras, tho ratrisrebs see 
pp. 20-S0 

S According to tbe eostom ot those days he was mamod 
to BamadgaU his own twin sister and SuoniidA whose brother 
fbom as » twin) had died In childhood 
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coacarnsd he was the first to teach 72 Ttalis Carts), 
5 iUpas, 18 Upis Cscnpts) and to fix various measure 
ments and to establish various customs and judicial 
procedure etc Further, he was the very first Tlrthan 
kara to deliver holy sermons The sight of his sama 
vasarana affected his mother so much that she attain 
ed omniscience soon followed by salvation He too 
reached final emancipation id due coarse ' 

He had 100 sons Amongst them Bbarata was 
the oldest, and B&hubalm* the strongest The former 
was the first Cakravarttn He composed four Vedas 
but they got perverted and distorted 2&ter on dunog 
the interval between the tirt^s of the 9tb and the 
10th Tirthafikaras when the eootmuity of the dviia 
iahgts preached and propounded by the previous 
Ttrthankaras came to a full stop for the first time and 
when same became the case with Jainism* Bharata 

1 For details about his life seo my digest’ of Podmd 
fianda Maltakavya 

3 Ha ia named as Gominata by ^he Piyam&eroe At 
Sravana B*lgola or ’the white pood of the irUTnanas (J E 0 
p 151) there la his node coIomI image 57J feet high carved in 
9S3 A D For an illustration see J E 0 There are two similar 
images of this same saint la the Tulava country one at EArhals 
lift high dating from 1133 A 1> and the other at Temur 35ft 
executed in 1601 A D They are said to he the largest free stand 
log statues in Asia (Vinoeat South s Sutory of Pine Arts an 
Iridia) See H E L (p 19) 

3 Such au uodesirable stata of affairs occurred iu India 
interval between the tirthat of every two rar/haAfcifiJy 
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had a son named Maitci ^ho took dik^a; 'but being 
unable to abide by the rigorous rules of discipline 
gOTeming the life of an ascetic, ho chose a mean' 
between this life and that of a house-holder and be- 
came the first Tridavdift* It was ho who after billions 
of years was bom as the first Vasudeva named Tripre- 
tha, subsequently as a Cakravartiyi Priyamitra by 
name in the Mahllvidehas, and I ater on, bom as Lord 
ITahavIra. 

Lord Ajila — As regards Lord Ajita, the 2nd 
Tirihankara, it may be noted that his brother 
Sagara was the second Cakravartin. Further, during 
his life-time, there fiourtsbed one Tirthai'ikara in each 
of the other 4 Bhacata k^etras, in each of the 5 Air£- 
vata kjeiras and in each of the 32 vijatjas of each 'of 
the 5 Mahivideha kfeiras. Thus, in all, there were 
170 (1+4+5+160) Tirtkankaras in JambQdvipa at 
one and the same time. Such a unique occasion of 

having a maximum number of Tirthafikaras has not 

— 1 . 

bcglaalog ibe Otb and ending tbo IClb. Thus, in ail 
there have been 7 extinctions of dvadafdngta (and Jainism as 
well), rortnnatelf, howercr, tb« dvadaSaft^ preached by Lord 
Santi has practically sarriTed In spirit ap to the present 'day, 

1. Bome believe that this is the origin of the SShkhya 
system of Flulosophy. (p. xix) suggests that in the Urns 
of Lord i^bha, tho S^khya and Saiva schools were extant. 
The schools o! MlmAthsA and Nyftya floariahed during the period 
o! Lord ^ital) and those of the Val^e^iha and Banddha came to 
prominence during the time of LordTar^n and Maharira. 
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Since arisen during the life time of any other TirOian 
hara who flourished here m this avasarpinl 

Tcrlhatlkaras III— XV — In the Iires of the 3rd to 
the 16th Tirthankaras nothing of importance is worth 
noting 

TirtJianharas XVI-*XVIII — Of the 16tb, the 17th 
and the 16th each TirtkoAkara was a Cakravartin as 
well Even though each of them was destined to 
attain salvation m that very birth, none of them conti 
nued to rule the big empire but followed the golden 
path of taking difcjo— the path leading to final beati 
tude, if properly followed 

Lord ilfafft— Lord Mailt was a daughter of king 
Kumbha by PrabhiveH The Digambaras, however, 
take him to he a son She solved her father's difBculty 
when BIX kings wanted to marry her She remained 
unmarried throughout her life 

In the interval between the 20th and Slst Tirth 
aiikams there flourished Baina‘, •Lak^mapa Sita 
Havana and others the well known characters noted In 
Volmiki B HAmayapa and Yimala SQri 6 Paimacanya 
So far as the life of the 2l8t Tirthankara is con 
cerned there is nothing special to mention 

This finishes a rough survey of the lives of the 24 
1 Hd ]9 Bot looked upoB asaa locaroation ot VJsou but is 
called a Karanapuruta lea being with a special destiny in 
Paw^j^dwat/ano Bee H K £ fp S5) 
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Tirthafikara^ So, before I may end this -chapter* I 
shall take a brief note of the 7 kulakaras 

It was in the third ara of this avasarptm that the 
first kulakara Vimalavahana by name was born Dur 
mg his time the ten kalpavrk$a^ gradually ceased to 
yield the desired fruits and couples iyttgmtns) began 
to claim certain kalpavrkfos as their own property 
As they could not agree amongst themselves, they 
unanimously appointed Vimalavahana as their lord 
to safeguard their interest He distributed the kalpa- 
vj’kfaa amongst them and promulgated a policy known 
as kakara nlti which consisted in saying 'oh, 
you hare done a wrong thing’ His grand son Yasas 
vm, the third kulakara (Caksusmat, his father being 
the second) bad to promulgate viakara ntlt as the 
former was becoming ineffective The hakaranlii 
was utilized for minor offences whereas the makara 


1 It xaaj be noted that eicb of these T7r(7(0»%»ras his a 

separate laMiana (cosnirance) For cri^izance, colour, names 
of attendant spirits (ysk^at and YaLsinI*) birthplace etc see 
Df Bargess’s Appendix to Bilhlcr s SteU of the Jamas 

(pp 66 fi ) and H J (pp 312 313) For short sketches of the 
lives ol the 24 TTrlhanharas eeo The Jatna leonograpJuj (pp 40 00) 

2 They vrero desire fulfilling trees "One tree gars' them 
sweet fmits another bore leaves that formed pots and pans the 
leaves of a third murmured sweet music, n fourth gave bright 
light even at night, a fifth shed radlaoco like little lamps the 
fiowers of a sixth were exquisite in form and scent the seventh 
bore food which waa perfect both to sight and taste the leaves of 
the eighth served as jewellery the ninth was like a many storied 
palace to live In, and the bs^kof the tenth provided £cnulifal 
clothes " yjdo H J (p 373). 
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niti for grave ones Prasonajit the fifth kulakara 
the grand son of this Yaiaavio and the son of Abht 
candra the fourth kulakara was obliged to promulgate 
a third policy viz dhtkkdri^ nUt He was the grand 
father of Kabhi the father of Lord ^^sahha N&hhi 
was the seventh kulakara and his father Marudeva 
the son of Prasenajit the sixth one * 

According to the Digamharas there were 14 kula 
karas and not 7 Out of them the 7th the 6th the 
9th the lOtb tho 12th and the 14th' have the same 
names as the lut the find the 3rd the 4th the 6th 
and the 7th of tho Sieifimbaras 

It may bo mentioned en passant that these kula 
karas aro not included amoag»t 63 i$afa&opurt{;os' or 
Karana purutas by either of these mam sects of the 
Jamas The Dtgambaras mention them along with 9 
Nftradas' 11 Rudras* 21 Kdmadevas* 21 fathers of 
the 24 Tirthankaras and 24 mothers of the 24 Tirth 
ankaras , 

1 For iucthsr data Is about thsja Bovea hulakaras sea D F 
(pp 63 64} 

2 For tha names of tbs rost soe O 7 (p 136) 

3 •.They iacluds 24 Ttrlha ikareu 13 Cakravarlitvi 9 Tasu 
devasiXiM Narajanat 0 Praltotuudevas alias PraliTtarai/a las 
and 9 Baladevos ot Iialadharas In tba /mna Anlvguarjj (vol 
Til nos 1 3) an article entitled Narayaaas Pratiadrayanasand 
Baladharas and written by Dr Harisaiya Bhatt^cbarya bas 
been publisbed in> two instalmaata and it is still to be completed 

4 6 For tbeir names see OJ(p 137) 



CHAPTER IV 
Thejalna Church 

Constitutioo — ^The Jatna church has for its rota 
ries both* the clergy and the laitj The former includes 
monks as well as nnns, and the latter house holders — 
males as well as females of any and every caste, colour 
and country/ Any human being who has an unflmchinj 
fa^h* m fcne^rds of a TtrtJtankara, is a Jatna, even 
vrhM by chance, such an individual may have become 
,a prey to the worst t^T ies of all the seven vices* Thu 

1 This nght faith alosg vntb right knowledge and ngh 
conduct forma a collection of three jeTroIa [retna traya) nbici 
when set together sdom a glonons diadem for man aapmog anc 
exerting for salration These threo jewels of the Ja^nas misy b< 
compared with the Houddha ones Buddha, the Law and the 
Order, with the jrashm tnad Happiness [hher) Ucrcy (I'lrra) 
and Pnyer (handoyi), with the .^erexw/rtan tno Holy illnd, 
Holv Speech and Holy Deeds, and with the Chnsl\an jewels 
Pailh, Hope and Love 

2 They are (i) gambling (ii) flesh>eating, (in) drinking 
wine, (iv) prostitution (t) bunting, (vi) stealing and (vii) adUl 
tcry Sce^u^rfafmifcfnpuZT fp 61a} where it is Kiid 

* ^ ^ Jlfg ^ gpi ^ I 

HH tntfJcT II” 

Since hunting is here specifically mentioned, shooting fish 
tug etc are tobo taken as implied 
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may appear strange, but this is perfectly logical, for, 
the right type of faith is not always necessarily side by 
side translated into action A note of warning may 
be sounded here The faith lo Jainism should be bona 
fide and siiould not bo used as a cloak fpr the vicious 
life to be led There must be a thorough repentance of 
having become a slave of a vice or vices and of conti 
numg to lead such a wretched and undesirable life, 
winch is the outcome of sheer helplessness to with 
stand evil temptations Such an individual is to be 
pitied, rather than condemned One who even parti 
ally leads a life consistent with one's firm faith in 
Jainism is, of course, on a higher plans than this 
individual, and one who leads an ideal life, is by all 
means -on the top most rung of the spiritual ladder of 
liberation Thus it will be ee‘>Q that there is a big 
number of stages gradations pertaining to a pious life 
based upon the right type of faith Those whose vows 
are of a minor character' are called Sravakas, if males 
and <$)onfcos, if females. Similarly, those whose vows 
are ma)or and of a more exacting nature* are named 
as Sadhus and Sadhvts according to their sex It 
may be here noted that Lord hlahavira admitted nuns 
m the monastic order from the very beginning, and 
thus he differs fiom Lord Buddha, who, later on, 


1 They are kcowa as anuvraitn} 

2 They are known as fTWihacnittn} 
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admitted females as Bavddha nuns and that too 
after great relcctance * ^ 

It IS the dnty of the Sraiakas and &rauhas to 
offer to Sadhus and Sadhvts articles of food that 
are allovred bj tho Ecnptnres when thej approach 
them for alms Farther they shonld see that these 
have not to go without the accessories* which are 
necessary for leading the life of an ascetic Morco\ eT 
they are to render help even to their co religionists 
who are m trouble and who ha\e not renounced the 
world 

The clergy though superior to tho laity cannot on 
that aecouot look down upon the latter If a monk 
or a nna has unnecessarily offended the laity — even a 
Srauka he or she shonld request her for being par 
doned for tho offence committed’ Besides if a monk 
cveno^a^ery high position makes any wrong state 
meat m a religions discourse with o ^raraka or a 
^rdvika ho mnst beg pardon and correct his mistake* 
It 13 not tho nnmbcr of individuals that constitutes ^ 
a sangJia (chnrch) but it is their quality Even only 

1 See The Lt/e cf Buddha As Ltijend avd History (pp 
by E J Thomag 

3 Tbey aro usually au alms bowl a bosnl a bod cloth ug 
a mat etc 

3 Vide SamanAsalla 

* CL the ep soda ct Indnbhull vrlio bogged pardon cf a 
irocuha Anauda by come 
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one monk one nun one ^raiaka and one ^ravika 
eacli of intrmsio ■worth, make up a sangha whereas a 
number ot them, il bogus, ts only a collection of bones* 
Tbs importance and the position of this sangha can be 
inferred from the fact that even a TtrthanKara, though 
omniscient and an incarnate of sterling character, 
bows to the sangha* Besides, the sangha of real 
worth has a power to excommunicate even a monk of 
a very high calibre, in case he is guiltj ^ 

From this it will bo seen that in the Jatna church 
laymen and laywomeo are not mere spectators but 
they hold an important and indispensable place there 
m, and thus they form an integral part of the Jatna 
organization ^oreover> they are not puppets of the 
clergy, on the contrary they can challenge their orders, 
if unjustifiable This is perhaps the reason* why the 
Jattia church has survived m the land of its birth 
whereas the Bauddha one (where as said, the laity ore 
looked down as a nonentity and are only passive 
supporters of their church) proved incompetent to 
maintam itself under the fierce assault on its monastic 
settlements made by the Moslems of the 12th and 
the 13tb centuries 

Grades — In the ecclesiastical world, there are 

1 See Ratnatekhara Son a Sambadhasattari (v 37) 

2 Cf the Balutation 'futnio Mtheusa 

3 See Dr Hoernle s Fresideotial address of 1698 A D 

referred to In H J (mtro p xu) ^ 
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moaks ot vanons ordara Acari,a (preceptor) tops the.r 
I3t, and Vpadhjaya (sub preceptor) is neat to him in 
rent The rest are known ns Sadhus Acarya is a 
person ot emdition and noble character and is a past 
master in administration concermng the group ot tho 
hadte ot whom he is the head He is to be respected 
es much as a Tuthankara . for he too, like the latter is 
one ot tho Pammesihns'. and his word is practicallr 
a taw He explains the meanings of the scriptures 
aught bj* a sub preceptor On that account he js 
existed to know many languages and to have gone 
'onfoottoanambarof oties and villages to have a 
fst rato information about tho customs and manners 
pnvaleat therein * 

ScAiiTns— It 13 m a waj true that even nbat is 
stated in unequivocal terms or oven what is written 
in an unambiguous language is at times open to a 
Wrong interpretation^ For some may take it at its 
tice value some ma> trj to read botweon tho lines 
and somo ma> endeavour to understand the spirit 
Underlying it This being so, it is no wonder, if in 
olden days marked difTcrencoa of opinion prevailed 
XBoarding the interpretation of certain portions of tho 

1 Sec Ch XIV 

2 About hh qu»IifieatioBS sec KappMi)ju,n (t 311 311) 
PavayafLisSrwUluira {Aim 6() and its cam (pp 

laos-isjb) 
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Jama scriptures. ' When ifc was found that there was 
not the least possibility for any compromise ’regarding 
these differences, and that the views expressed by one 
party were an open challenge and a defiance to the 
traditional view held by the other party, the former 
party was denounced as mknava (schismatic) by the 
latter.' » ^ ‘ _ 

Amongst the ^vetamhara works such as TMna 
(Vn , s 587) and the ntjjuUt (v. 779), bhdsa (v. 329) 
and mulahh&sa on Avassaya and Vtsesivassayabhisa 
(v 2300) are noted seven schisms, whereas in Hems* 
eandra San’s com (p 935) on Vtsffd* (v 3305) are 
noted eight schisms. 

The names of the dkarmdcdryas associated With 
the seven schisms, the views they dogmatically asser* 
ted, and the dates and the places where they were 
first declared are as under . — ' ■ 



Naipa , View Data . Placo 

Jamdli Baharata* 543 B. C. ^rSvasti 


THE JAINA CHURCH 


87 


ddEOEOErjS 
. a tj o a 

:;i.2 2 S I g I S 2 


Go?thamahila Abadahiba* * 57 A. D. ' Da^apura 

{Vtra Samiat 584) 

1“8 For these foot-notes see p. 38 
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To tbesa seven scbisms may be added the eighth 
known as Botika drfii The founder of this drfU was 
Sivabhuti abas Sahaeramalla He insisted upon 

1 According to this view a thing doss not originate during 
the time o{ its origination but it takes a longer period In short 
it does not accept a statement which sajs that what is being 
done is done — a statement made by taking into acoonnb samaya 
the ultimata unit of time the countless number of which passes 
whilst one is winkiDg an eye tearing a rotten piece of cloth or 
snapping a finger ! 

i Aecordmg to thie view there is a soul only in its lest 
^radtin and not in any other out of its asan'k'ky$yi pradeSai 

S The propoundeis of this view doubt the asceticism of all 
monks as pseudo saints cannot be easily detected and distin 
guished from the reel ones 

4 Every object penshcs la all respects after it Is produced 
This Is what this view means 

5 According to this view one cm experience two a"t3— be 
attentive to two topics in one and the same samaya 

6 He is also named as Robagupta and is looked upon as 
the founder of the FuiiMifca system by the •Taina tradition 

7 This view propounds that over and above animate and 
inanimate objects there are no ystxts also e g a tail of a lizard 
just cut ofi 

8 According to this view karman hs connected with the 
mundane soul In a way a skm of a serpent with the serpent 
That is to say it does not permeate all the pradeSas of the soul 
concerned and it can be eradicated like a slough 
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practising jma-ia7pa\ tfaotigb he , was dissuaded by 
Aearya Arjakrsna from doing so* Ho began to go 
about stark naked His sister Uttara once came to 
him, and she, too, undressed herself A ganiha on 
seeing her naked, covered her body with a piece of 
cloth, though UttarS did not like it Thereupon Uttara 
informed ^ivabhuti about this Ho persuaded her not 
to give up the cloth, for, he said that firstly it was 
given by a deity and secondly a naked woman pre* 
seated a very ugly and indecent sight In course of 

1 This la one of the two typos of the life to be led by the 
Jaina moalts the other being ilhaura Italia Even dormg the 
life tune of Lord UshSTira and tboFeatter till the salvation of 
JambusTSmiQ, cither of these types of life was resorted to, by 
monks according to their meDtsl and physical attainments 
Farther there was neither any nvaliy nor ill feeling between 
the monks who practised sthamra kalpq and those who practised 
j*no Jalpa As this cycle is OKMOryinl, the mental strength and 
the physical constitatidh of bmnan beings go on deteriorating 
Snch being the ease, in conrso of time it became impossible for 
Ja\na monks to practise jina Ualpa, as the qualifications for its 
acceptance not only meant nndity but mastery over nine Punas, 
observance of severe aostenty, complete indiflerenco to body, a 
great deal of stamina to put up with even the most trying hard 
ships and harassmenta and capacity bf leading a solitary life 
See the com on Favayanasaniddhara (v 499) 

2 Pot the pertinent discussion see Fisrsd (v 2553 
2605) 
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time Suftbhuti gave dikfa to Kodmna* {Sk Kaun 
dinya) and Kottavira* and this resulted m the estab 
lisbment of a sect known as Digambara 

From this it follows thit the ^vetambaras believe 
that the mam reason why the Jatna church got split 
up into two sects' known as the ^vetambarat and the 
Digambaras la the -undue msistanes on the part of the 
latter to expect nakedness from nil types of monks and 
that too under all circumstances 

Some of the modem scholars think that even dur 


Jng the Ufa time of Lord Mab&vlra the Jatna church 
'was divided into two groups one advocating 
Imitating the rigid life led by Lord Mabavira who 
remt^Md comple tely n ndad and the other leaning tn 
tvardstlr&iifircfiaiKdoub bj Lord Parsva This differ 
ence in the outlook became wider and wider and it at 
last culminated in the schism; 


There are other scholars who believe that this 
culmination was brought about by ^ famine of l2 years 
•which affected Bibar and which obliged some of the 
Sadhus to go to the southecu India These Sadhus 
A 3 Each of the«9 names soands 1 ke a Ka mada (Cana 
rese) one and may rem nd one of Kaandakunda fKundakunda) 

3 Fot patallela v?e may noW Ui&t the havddhoi ace mainly 
d ided into Hlnayanas a&dSIa'hSyaDas the FchiiAn R ndas into 
S vamaigtns and •7i;nnm&tgnks the Mnslims into Biyaa and 
Sunnis the Zoroastnans into Kadam s and S'lhensabi^ and the 
Chnatiane into Cathol ca and PioteBtantB 


IV] 
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on their return found that thoir brother — monks wore 
cot as ngid as themselves in *^the obssrvance of 
vows etc I -• 

i^hatever may he the right view the ^vttambaras 
believe that tho Dijam&om sect arose in 83 A D 
whereas the Digamharas hold that the ^vet&mhara 
sect arose in 80 A D There are 81 items wherein 
these two seots differ from each other So says Yaso 
vi^ya Gagi in his Hindi work entitled as Dikpata 
Goryasl bola^ If wo take a broad view of this situa I 
tion we may say that both tho sects have almost all 
tho phijosophical doctrines in common’ but they 
ntua^jThe Digambaras maintain that (i) the 
the omniscient ’’do not take food’ (ii) monks cannot 
have any clothing as that too means attachment 
(ui) women cannot attain salvation’ m that very 
existence because of their sei^* (iv) there can be no 
place for nun s lo the Jatna monastic order and (v) the 

*.T.? publishedna Prakaraifaratnakara fVol I pp 66G 

S74) compiled by BbimsBimlia Mannka ^ 

2 As regards the minor diOorencss aboat the Tsnous Unda 
ol knowledge seo Nandi (App TV) pnblished as No 2 in Oandana 
Jainagama GranthamSia 

3-4 These two^ views are challenged and or t cised by 
Gunatatna Suri m his Tarkarahasjfadtjnka a com on Saddar- 
ianoiamueeapa ol Haribhadra ^un Beepp 63b-54bandpp 79b 
81a respectively 

5 Some of the Digambara works snch as Telokkasara how 
ever entertain an opposite view 
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^vctambara canon 13 a patch work and not genuina* 
This 13 not tho place to examine these views so I pro 
ceed to take a note of sab sects’ 

Sub sicir— According to Tart-arahasyadipika (p 45 a) 
the Digambaras are divided into four sanghas viz 
(t) EastbA sangha (11) Mfila aangha (111) M&thnra 
sangha and (iv) Gopya sangha* The first three do 
not admit that (1) women can attain salvation, (11) the 
omniscient take food and (111) clothing u not a 
harrier in attaining liberation whereas the last 
holds a contrary opinion in the case of the let two res 
pects Further a brash ipicehtka) utilized by the Ea^tha 
sangha is made up of the hair of a camart while those 
nsed by the Mdla sangha and Gopya sangha are made 
up 0! feathers of a peacock The Mathura sangha has 
no brush from the very beginning The Gopya sangha 
13 equated by some with the Y&panlya sangha Of 
these I shall note some details about the last 

1 Sea pp 68 69 ol H 0 L 7 whara this view is discussed 
800 also J E C (p 198} 

3 Of the various classes ol the Chnstiana viz Roman 
Catholic Fresbytenan Funtan Ep scopaf Evangelio etc 
There are good many sects amongst the Muslims too 

3 An Epitome of /atntsm mentions on p 691 Dravida 
sangha ss the fifth and it notes three sub-sects ol Mdla sadgba 
Farther it refers to ganaa and gaeetw of the Nandi sangha a 
sub sect of blula sadgha On pp 653 651 It jnentiont five sub- 
sects of the Dtgambaras vi« ^}BlgapanChr (ii) Terdpanthl 
(ill) EamAiyapanthl (iv) Qom&napaathl and (v) Totapantbi 
J K 0 (pp 151 156) mentions several aanghas partus and gaeeha) 
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The Yapaniya 5'eci— The followers of Jaimsm are 
mainl\ divided mto two sects the iSvelambaras and 
the Diyambdms But there is a third sect known as 
Yapaniya too Devasena Sun (a Digambara) m his 
Damsanasara (v 29) says that this sect (saAgha) arose 
in the city of Kalyana m Vikrama Samvat 205 Han 
bhadra Sun in his Lahtavtstara} respectfully refers to 
this school as Yapaniyatantra Some of the kings of 
the dynasties such as Kadamba Rastrakuta etc have 
honoured the heads of this school by giving them 
ground etc This school was extant at least upto 
the 15th century of Vikrama era for in an mscnption 
dated 6aka Samvat 1316 there is mention of Dharma 
klrti and Nagacandra of this school There is a 
temple Do44a‘bastt m Belgaum. Herein there is an 
inscription from which we learn that this * temple was 
bnilt by Pansayya Jn Saka 935 

According to Tarkarahasyadtptka (p 45a) etc , a 
Sddhu of the Yfipa^nlya sangha remains naked, keeps 
a brush of feathers of a peacock, eats food from his 
palm adores naked idols and blesses the followers 
with dharmalabha This sangha believes in (i) the 
emancipation of women m that very existence (ii) the 
taking of food by the omniscient, (ui) the liberation of 
the non Jamas and (iv) the S\.etamhara canon 


1 Here (p S7) a qaotaHon is given from Yapaniyalanira 
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Saka^&yana* alias Pftlyaldrti (tba author of a gram- 
mar aad Amojhavj-tlt on it) aad Aparajita SQn (the 
commentator, of Dasavevaltj/a and the author of Vija 
yoda]/a) are looked upon as Tapanlyat owing to certain 
references in their works which do not tally with the 
doctrines of the orthodox Dtgambaras ^ivSrya, the 
author of Ardhand, too, is bracketed with them on the 
ground that ^atAas 665 and 6G6 go against the Digam 
baras Strange to eay, m FijaAapo (ch iO) it is said 
that the dead body of a ^adhu should^ be -guarded by 
remaiumg awake at night and tt should be deposited 
the next day in a suitable place~a rite^ wbiob may 
remind one of the disposal of the dead by the Zoto 
aslrtant G&thas 429 and 1514 support the view that 
SiTArya piohably belongs to « the Yapantva school 
Svayambbu the author of Paumncaniia and Harivam- 
lapuraua aud Yile^avadm thi author of Vtiaabhyu- 
daya are also perhaps Tapaniyas So says Pandit 
Nathuram Premi in bis Hindi work ^Jaina Sahitya 
antra Itthasa , 

It 13 believed that it was the lUuslim inSuence on 
India that created a non idolatrous mentality amongst 
some of the Aryas The &vetamharas got split up into 
idolatrous {.tn^rUpGjalta) and non idolatrous sub sects 

1 He la referred to by Malayaglri Burl in hia com (p 33) 
on Nandi aa the hoed of the yapantya rafu {ascetics) 
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in 1474^ A D The founder of tiho latter sect was 
Iionkasaha^ a scribe He became disgusted with the 
\Jaina monks of those da>s in 1452 A D , and ho openly 
established the non idolatrous group in 1474 A. D , 
on his getting a pupil m’ Likhamsl* This new group 
raised ita voice against the performance of essential 
functions of the Jatitas, snah as paufadha , pratiLra-^ 
praUjadthyanc^ etc , and donation that was 
somehow tinged with htmsa (violence) * The members^ 
of this group were designated by the idolatrous ^vctdm 
bams as Lumpakas, Vesadharas and Utthapakas, while 
they called th'emselves as Dfiutu^htyds They are also 

d 0 J (p ssix) honrever, gives a difierent date aod distia 
goUlies between the LwiKas and the SPMnakaiSsins The 
peitineat pasaago ivas under — 

‘ Later divisions gave nso io various other 'seels, such as 
that o£ Lunkaa (1452 A I> ), which denounces idols and that 
ol the still somewhat numerous 5 <Aot»aLj vSsu, or pbunlhlas 
(1653 A *D ), holdmg the same view " 

3 Some Pirojaian, a lavounle of a Patshali was demolish- 
ing J’aina temples and pau*a<IAafolas m these days This seams 
to have given impetus to LonkaSaha to preach non idolatry 
3 5 See Ch XXHI * 

C Lavanyasamaya has mentioned and criticized the views 
of Lodtaiaha in his Guja^U work Siddhaniaexipat compbsed 
in 1497 A D Kamalasamyama too, has done so in his StddJtSn- 
Ujsaroddhara samyaktvolldsa iipjpavaka m Gujarati 
’ 7 They take delight in pomtmg ont the similarity of dates 
between their rise and that of the birth and work of Martin 
Luther (1483 A T> —1646 A D ) m Europe 
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known as Lonkas and Sthanakav&sios Later on 
m 1760 A 2> , Bhikkhanjl and his tvrelvo associates 
founded a now sub sock kifossn^s ‘Torspanthi It 
holds novel ideas about nhimsa {non nolenco) unaccept 
able to the rest of the ^tefamfroms the SthanaKauisvis 
included It is also a non idolatrous sect 

Hierarchs and Oacckas — It was during tho life time 
of Lord Sdabavira that nine ganas (schools) wore form 
od out of tho disciples of his 11 Ga^adharas all of 
whom were Br&hmanas Immediately after his sal 
vation Indrabbuti the first Gaxiadhara attained omni 
science So Sadharman the fifth Gaxiadhara became 
tho head of the Javui church for Indrahhuti handed 
over his pupils to him as was done by the GanadJuiras 
2 to 4 and 6 to ll—the nine Ganadharas who did not 
survive Lord MahivTta' Sodbarman was born in 607 
B C the very year m which Indrabbuti was born When 
the former attained omniscience m 699 B 0 his pnpil 
Jambusvamm’ a Vaisya succeeded to the headship* 

1 6«e The Jama System ot Ediicatuin (pp 201 205) 
published in JUB(VoJ VIII pt IV /an 19i0) 

2 Hu his IS narrated ID BJ (pp 03 69) 

3 The choiea of a successor is not necessatUj based upon 
the Esmonty of a disciple in age ot the monkish order but tho 
competency is the mam factor whieli the gt ru the head takes 
into account and accordingly sheets a disciple out ot affil ated 
ones and instals him as his soccesaoc during his own h{e*time 
usually with soma ceremonies 
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He, too, became omniscient in 515 B C * So Prabha 
vasvamm, his disciple, & Ksafcriya, assumed the 
headship. On his death m 452 B 0 Sajjam 
hhava (P Sejjamhhava), the author of Dasaieyahya, 
a Brahmana became the head, and he eujoyed that 
position till 429 B C He was succeeded by Yaio 
bhadra Sun who remained for 50 years as the head of 
the church i e upto 379 B C He had two pupils 
Sambhutivijaya and Bhadrabahusvamm* Each of 
these was a Brahmana, and each was appointed by 
Yasobhadra Sun as his vtiaradhilann Thus the number 
of paitadharai which was one till then got increased 
to two* Though there wore two pattadliaras, Sam* 
bhutiTijaya acted as the spintual head for eight years 
At the end of this penod Bhadrabahnsvamm succeeded 
him, though he was not bis disciple but ft brother 
disciple, Ho remained as the head of the church for 
fourteen years i a upto 357 B C ‘ 

Sthiilabhadra-r-'E.e was a pupil of Sambhutivijaya 
and had been taught 14 Puviashy BhadrabahusTamm 
who, however did not teach him the meanings of 

1 Kono thereafter has sttaioed omniscience m India and 
none will do so m this avasarptnX 

2 Ho was the last saint to know all the 11 Puttos 'tlong 
With their meanings According to the I)ij 7 awi 6 flrai he had given 
dlkta to Hing Candragnpta 

S Vide Hiranararr VI (p 49) 

1 As stated in PaniM/aponaw ho died in 170 A 
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Fimas 11 to 14 Ho had seven sisters all of whom 
had renounced the world His parents were ^afcadafa 
and LacchaladevI The former was a minister of Kms 
Nanda IX SthOlabbadra was the bead of the church 
for 49 joars i e uplo 303 B C Ho died in 216 A V or 
219 A V at the ago of 99 Ho was succeeded by his pupil 
ArjaMahagiri He was the head of the church for 
30 years i o upfco 278 BO Ho had a brother-dis 
ciplo in Arya Subastm who succeeded him and remain 
ed as the head b( the church for 46^ears (IGjears 
after l\Iabagiri) i o upto 262 BO Ho is said to 
have com erted King Samprati grand son of Asoka 
(271 B 0— 231B 0) to Jainism This king tried hta 
level best to spread Jaioism even m foreign lands and 
bo erected several temples The headship of the 
church passed on in this way from one Acarya to an 
other’ Amongst these Acaryas^ the name of Vajra 
svamin deserves to be specially mentioaed for he was 
the last to know the first ten Pnv\as and one to have 
taken dikfa at a very early ago Ho is also known as 
Vairasvamm His patents Bbanagin and Sunanda 
had joined the monastic order The Vajra saklia of 
the Jftiiui church owes its otigia to this Vajrasvamin 
Siddhasena Divakara* Mallavadm and Hanbfaadra 

1 Sahastm Sustblla and indndmea aro some of them 
Bee H J (pp 75 77) 
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San* are well known saiota who have enncbed the 
Jatna literature Silaguna San* deserves mention as 
he IS looked upon as the restorer of the Cavada 
dynasty Bappabhatti Sun was an influential San 
He made King Ama a staunch supporter of Jainism 
This Sun lived from 743 A D to 838 A D Passing 
over other loaders of less importance we come to 
^llanka Sun who was alive m 876 AD He perhaps 
wrote commentaries on the 9 Arigas but only two 
aro available Seo H C L J ( p 196 ) 

Hddyotana Sun bad 84 pupils each of whom was 
appointed the head of the saints under him m 037 
A D or so This gave rise to the formation of 84 
Most of them have b“como extinct* and 
some new ones have come into existence Amongst 
them Ta^^, Khatutara and Aucala* may be hero 
mentioned 

1 For h!s li(e elo mj lotro (pp xm xxiz) to Antkar^a 
J^i/apataka {rdl I) 3od,3lso tbo lotro to\ol II (la prc'a) 

2 For 3 sketch of h;s life seo H J (pp B2 — 83) 

3 For 3 chronological list of tho heads of Tanous gaedtas 

E J (pp ilvii— IxTii ) 

* Tho namo of Tharapadra may be mentioned ns on in 
stance 

S This name is derived from the t tie Tapd given tc 7agac 
candta Sun m Vikrania Sa »rof 1285 by tho ruler of Slevar for 
hia austere penance 

8 This IS also known as Vidhi pak<a and it or g oated in 
1167 A D 
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Abhaj'adeva Sun tbe commentator of Angas III — 
XI was bom m 1015 A D Ho bocamo a Sun m 1031 
A D and died m 1078 A D Hemacandra Sun* the 
well known polygrapher had a very wide mfluence 
with Siddharaja and. Komatapila He lired from 
1088 A D to 1172 A D 

Just like gaeehas there aro Lulas too e g Kirrttt 
hula Candra Lula N&gila Lula and PraSnavabana 
hula Similarly there are saLltas too e g Ksema 
klrti Sakha Nagart sakha^ etc 

'While concluding ibis chapter I may note that in 
Theravall a section of Pajjosatav,akappa we come across 
a list of ga^as (schools) tbeir idkhas (branches) and 
Oanadharas (heads of schools) This list tallies with 
the items noted in the mscnpiions of the second 
century A D Vide Buhlet s Hpiffrop/tio Jndico I 371 
ff 393 fl Further Nandi (v 23 43) mentions 27 saints’ 
w^o were the leading porsonalitios m olden days 


1 For Hs liio and works soo Kavyan Uasana (vol II Intro 
pp cell u — cccxxx) 

3 VznS.ST&ti boloBgsd to Um Uccaaogiil Ixkfui Seo the 
colophon (r 6) of bis bJ a»ya oo TattiBrlhadhigamasutra 
3 For their names see H 0 Ii J Jp 160) 



CHAPTER V 
Dravyas and Tattvas 

^ The six dravyas — Dravya (substance) is dofinoii 
in Jainism as one which has (existmcs)’ This 
sattd. connotes three attributes (t) utpada coming 
into existence (origination) (it) vyaya, going out of exis 
tence (destruction) and (in)d/trawti/(j continuous same- 
ness of existencs (permanence)* Any and everj thing 
that exists, undergoes modiBcations [paryayas) like 
origination and destruction, but its inherent nature 
essential character persists even when modifications 
take place For, all reality according to Jamism is 
substance cum inode*. 

Every substance which signifies the substantive 
basis of an object or a thing, is the substratum of 
attnbutes {gunas) which inhere in it The relation 
“between a substance and its attributes is not of a 

1 That existence is a quality of a substance is proved in 
27»e Science of TJioughl (p 10) 

2 Cf T S (V, 29) In Paneatlh\}M>ja {v 9) by Kunda 

bundacarya dravya is defined as one wbicb is never distinct 
from saila and which runs — passes Into such and such natures 
and modifications • 

3 Seo Prof A B Dhruva’a (p 31) to his edition of 

SyadvodanwAjarl * 
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temporary character bat of apermaaeat oataro The 
two are not separablo except by pure mental abstrac 
tion , for, a substance is after all a sum total of all its 
attributes, and hence it is known as gunin^ too 

Attributes should not bo confounded with accidents 
which are passing phases, forms or modes of existence 
of a substance For example yellowness, malleability 
etc , being the permanent qualities' of gold are attn 
bates whereas a gold chain n gold bracelet etc , are 
its accidents as they are passing phases Thus it will 
be seen that an accident is a changiDg impermanent 
state of existence of a tbiog, whereas an attribute is 
inseparable from it, and is an inalienable property of 
it for all times, though subject to difTereDces of degrees 
of manifestation under extraneous conditions e g the 
attributes of gold are liable to be affected by the admix 
ture of alloy, m proportion to its quantity 

Every substance is knowable* i e to say it is cap 
able of being an object of knowledge on the part of 
some one or other and so are its attributes and acci 
dents* From this exposition it must have been realized 
that a substance has existence knowability etc , as its 
attributes 

1 Eiglit qualities o< g<dd ara montioned In DasaveijaUyii 
nxjyuiU (v S51j 

2 Foe tbia statement a proof is advanced m S Tb (p 7) 

3 This differentiates Jauusn from Rant a Fhilosopb; 
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All the substancee’ can bo divided into two classes* 
jlca (soul)’ and ajiva (non*&onl). Tfao latter has five 
sub-classes: (i) dharma, (ii) adharma, (iii) dfcdin, (iv) 
pudgala, and (v) kdla, 01 those dharma and adharma 
aro not merit and demerit as some' may bo inclined 
to boliovo by talcing Ihoir etymological meanings 
virtue’ and 'vico* into consideration. But, according 
to the Jiztna motaphj'stes thoy aro substances which 
respectively' act as a modiom of motion and that of 
rest (stationariness). Dharma is the indispensable 
accompanying causa’ of the motion of moving bodies 
animate and inanimate as well*, as water is for the 
swimming of a fish. In itself it produces no local 
ehango. Adharma is similarly the indispensable accom* 
panying cause of tho stationariness — inertia of living 
beings and objects that are at rest, as a shadow of a 

• 1, la E J (p. 23) ’labslance* Is defined as “tho andcrljlDB 

entity ( ) which iL<iclf, wmalnlng esscntlaUj* tho tamo In 

and throngh all lU model of being, elm support and connection 
to nil Its cjnalilks, modaliUes and the tihe". 

2. Every soal U constUallonally free and potoalUUy divine. 

‘ 3. Bee Tke JXxlrine cf Acvman »n /am rintoK^hy (p 2, 

fa. 1). 

4. U Is an indifferent cr pasrivo (BJIriM) and net 

nelivo or lollcltons {prtnka) eaoK. 

6. In OJ (p. IS) d\ama Is translated as 'principle of 
tnollaa' nnd In /utni.m (p. 12) as 'an ether, the falcnua cf 
xscUoa*. 
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tree is for nn exhausted traTcHer inclined to take rest' 
Bach of these two substances is one m number and 
CO e\al each is co terminous with lohalcaia and each 
consists of asankhyeya pradeias (units of space) 

means space It is contained in nothing 
Its function is to afford space or room to other sub 
stances It consists of nnanta (infinite) pradesas It 
is divided into lokaltaSa and alokahaia In the former 
one there are the remaining five dravyas for it is the 
receptacle of all bodies animate and inammate where 
as in tbe latter there is nothmg but space Loka^aici 
IB CO tormmoua with dharma and ad}ianna as well 
and it consists of asankhyeya pradeias Alokakdia has 
infinite pradesas 

Pudgala means matter It has touch taste odonr 
and colour whereas the remaming substances are void 
of touch etc Our body miud senses objects enjoyed 
by tbe senses karman* sound light darkness shadow 
etc , come under the category ot^pudgala Pudgala 
exists only lu lokakasa It may be either subtle or 
gross and that too in a varying degree Its ultimate 
indivisible unit is paramant^ This also possesses 

1 Id Ja num (p 13) adkarma is described as !tDO|ber 
etbei tbe fulcrum of rest m tbe sense of not moving 

2 For its explanation see chapter XIII 

3 This is far far subtle than even an electron of modem 
chem stry — the electron abont wb cb S r ObVer Lodge says 

If an electron is represented a sphere an inch in dm 
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touch, taste, odour and colour, and it can get combined 
with one or many xnpre paramanus and form an aggre 
gate known as skaixdha A paramanu has only one 
pradeia whereas a sTiatidha more than one, and the 
biggest slandJia, infinite 


Kdla means time According to the &vetambaras 
it 13 a function of space, and hence they call it an 
aupacanka dravya — a qnasi substance , but the Digam 
haras take it to be a real one This hala is the cause 
or the circumstance of the modifications of jlvas, 
piidgalas etc ’ It la not a pudgala and so it is with 
out touch, taste etc It is the necessary element m 
OUT dealings with other substances* 


The division of time into kalacakras along with 
their main sub divisions «tsorpt«i and avasarpml has 
nctor, the diameter of an atom of matter on the same scale is a 
I mile and a half ’ (quoted in Iba intro p L of A T L) 

I For, the latter is not an ultimate nnit in the iatna sense 
This paramanu so long as it forms a part and parcel of the object 
of which it is a paraiodnu goes by the name of pradeia Thus 
pradeia and paramapu are cqoal m magnitude In the case of 
the soul dharvia adJiarma and ckaJa wa cannot have paramanus, 
for, their pradsias can ncTer get separated from them 
,1 In O J (p 15) wo have * That which is the causa or 
circumstance of the modification of the soul and other dravya* 
is time’ 

2 Dharma adhamui, akS&t and hala are each examined 
with respect to their dravya kutra, kdla bhSva and ytma in 
n J (p IDS) 
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Ijccn alrcail) nolca on ijp 18 10 For practical par 

poses timo IS dnided as under 

/Uankhysta samayat^*! araltld 
SaftkhySia dialilaa *=1 ticehvtUa or 1 niftimw 
1 i<ccAt(Jsa + l jTraxia 


7 pra^tas 
7 

77 laias 
30 muharias 
15 ahordlms 
a pakfas 
a majas 
Zrius 
2 ayanas 


=1 atoia 
=1 lata 

®=®1 muhiirla (48 minutes) 
“1 ahoralra (day ahd nighl) 
= 1 poi'frt (fortnight) 

®=*1 fnojo (month) 

=1 rf« (season) 

=1 ayana 

®»1 wmafsarn (>ear) 

Tho ponod of eighty four lacs of years is knovra ss 
Pitnartgo and that of 84 lacs of Piin&ngas as Fana 
Filna Trutxtafiya Truftta etc . upto Slrfaprahelika 
aro each 84 lacs times tho preceding one That is to 
say Tnifiidnya is equal to 84 Ij^s of PiZnas=(84 
lacs)* years aaS ^trfaprahehkd iap(84 lacs)** years or 
according to Jonakaray^aga (84 lacs)** years An 
immensely big number of years that far exceeds even 
^Inaprahehlca is named as bodara addha palyopama 
It IS the time taken to empty a circular well called 
Palya which is one yojana^ m diameter and one 


This Is assoc ated with uZsnZfta and not prama^h 

yula or almangula 
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l/iyana m depth as well, which is very very closely 
packed up with hair of the yiigahl.as of the Uttara 
Kuruksetra* grown during the first seven dajs of their 
birth, and from which one IctSagra is taken nut at the 
end of every 100 years If, instead of romoviug only 
a kiiagra, only the smallest sub piece of the hair* 
IS removed, the period then required is said to be 
sUkima addha palj/opama Ten kofakofis* of such 
suk$ma addka palyopamai make up ono snkfma addha 
SagaropaTtia, and such ten ko^akotts of sagaropamas 
make up half the kalacahra 

As already noted there are five sub 
stances according to the ^vtlamharas, and that each 
of th^ has a multitade of pradeias So each is called 
oshioya (osft meihlng proaeia and kaya, a multitade)* 

1 Seo Appendix I 

3. The hair is firstly to bo diTided into as many sraaJ: 
pieces as one can seo, and then each of them is to be conccivec 
*8 diTided into as many small sab pieces as possible 

3 A JeofSkofi tnekns a crotc multiplied by itself It cquab 

lo'*. 

4 This la the usual Interpretation occurring In th< 
^5re/amfiara rvotbs but strange to say, from Anuogaddaracunxt 
(p 29} WB learn that oslt means ‘permanence and kSya ongi 
nation and destruction’ Thus the word ojliArayo stands for a 
substance 

In O J (p 16) the word asttkaya Is translated as ’magnitude’ 
I^irther, there it is said that the five snbstances ’ ate called 
oslilayas because they hsTO soflS and are therefore ojli and 
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According to the Digambaras, kala is not a Sgurstire 
substance but even then it has only one prodeso Such 
being the eabe, according to them, too, the number of 
aslt^atjas is five Since jtva, dharma, adharma, akasa 
and pudgala are each an asttkaya, they are spoken of 
Mjiiasttkaya, dharmastikaya, adharmastikaya, aka 
sasUkaya and pttdgalasltkaya respectively Usually 
only the names dharmastikaya and adhannastikaya 
are cnirenfe 

According to Jamism no world process is possible 
in the absence of any one or more of the six substances 
EoT, space is essential for localization, time for conti 
nuity, dharma and adharma for motion and rest, 
pudgala for supplying the material of bodies, and 
souls for life knowledge and enjoyment Farther, the 
functioning of substances is due to tbeir own nature 
and not the outcome of any one a order or decree 
The Nine Tattvas' 

Jiva (soul) or cogitative snbstance, a;tva / 
or non cogitative substance punyt^ (mel 
(dement or sm), asrava (influx), samvan^ 
nirjara (dissipation), bandha f 
because they have maoy pradtStu and are 
Davvasangaha (v 20) 

1 This is translated In H J (p 94) as 
el landameatal truths" 

2>3 In the intro (p xxxvii) to A T 
lively rendered as ‘virtue’ and *nco’« 
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(emancipation) are known as nine tattias in Jainism 
Tho word tattva 13 variously rendered into English 
(i) essential principle’, (u) predicament*, (in) category® 
and (iv) principle’ 

According to T S (I, 4) there are only seven lattvas, 
for, punt/a and papa can be either looked upon as 
astava or bandha according to the stand point we take 
Both are means of bondange therefore thej are one 
and are certainly by themselves the canse of bondage 

Jiia — As already stated it is one homogeneous 
irresolvable substance not composed of separable fac 
tors* Hence it ts not subject to division, disinte 
gration or destruction Its qualities such as know* 
ledge*, consciousness* etc , are of a permanent charac 

1 See ^Vhai u Jemwnt ( p 5) 

2 See the intro (p xxmi) of A T L 

S Bee the Eng tnns of T S (p S) and H J ( p Od) 

i See O J (p 37} 

5 That every soul la indivisible is proved in S Th (pp 22 21) 

6 That knowledge is the nature of the soul is proved in 
S Th (p 11} Here on p 25 it is said that knowledge is never 
ociiatred from without but only actoslised from within On 
p 15 we have “Knowledge consists in tho modidcations or 
aspects of its own substaneo (consciousness) ' On p 21 we 
have ‘ When there is no modification of the state of conscious 
ness, there is no perception * 

7 Tho question as to whether consciousness as a quality is 
indivisible or it is composed of units is discussed m S Th (pp 12 
13) That consciousness has no existence independent of the 
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According to the Dtgambaras, lala is not a figurative 
substance but even then it has only one pradesa Such 
being the case, according to them, too the number of 
astikayas is five Since jioo, dhartna, adharma, akasa 
and pudqala are each an asUkaya they are spoken of 
&s3ivastikaya, dkarmasttkdya, adharmastikaya, aka 
sasttkaya and pudgatasUkaya respectively Usually 
only the names dharmasttkaya and adharmastikaya 
are current 

According to Jainism no world process is possible 
m the absence of any one or more of the sis substances 
Por, space is essential for localization time for conti 
unity, dharma and adharma for motion and rest, 
pudgala for supplying the m^tenal of bodies, and 
souls for life knowledge and enjoyment Further, the 
functioning of substances is duo to their own nature 
and not the outcome of any one’s order or decree 
The Nine Tattvas' 

Jiva (soul) or cogitative substance, a;tt)a (non soul) 
or non cogitative substance, punya* (ment), papa 
(dement or sm), asrava (influx), sotni-ara (stoppage) 
mrjara (dissipation), bandha (bondage) and mokfa 
becanso they have many praStias and are therefore hSija ” Vi3e 
Daviasangaha (v 20) 

1 This is translated la H J (p 94) as ' the nine categories 
of fundamental truths” 

2-3 In tho intro {p JXtrii) to A T L tbe®6 are respec 
tlvoly rendered as ‘vlrtna* and ‘vlco 
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(emaQcip:itioD) are known as nine tattvas in Jainism 
The word taitva is variously rendered into English 
(i) essential principle’, (ii) predicament*, (iii) category* 
and (it) pnnciplo* 

According to T S (I, 4) tliero are onlj seven tativas 
(or pun\ja and papa can be either looked upon as 
astaia or bandka according to the stand point we take 
Both are means of bondange therefore they are one 
and are certainly by themselves tho canse of bondage 

Jtia — As already stated it is one homogeneous 
irresolvable substance not composed of separable fac 
tors* Hence it is not subject to division, dismte 
gration or destruction Its qualities such as know 
ledge*, consciousness* etc , aro of a permanent cbarac 

1 Seo What u Jcintjnt ( p 5) 

2 Bca tho Intro (p xzxni) of A T L 

S See the Eng trans of T S (p S) and H J ( p 9i) 

4 See O J (p 37J 

5 Hhat every soul is Indivisible is proved in B Th {pp S9 24) 

C That knowledge is tho nature of the soul is proved in 

S Th (p 11) Here on p 25 it is said that knowledge is never 
acquired from without hut only actualized from within On 
p 15 wo have 'Knowledge consists in the modificatious or 
aspects of its own substanco (consciousness) ' On p 21 we 
have When there is no modification of the state of conscious 
ness there is no perception 

7 Tho question as to whether consciousness as a quality is 
indivisible or it is composed of nuits is discussed in S Th (pp 12 
13) That consciousness has no existence independent of the 
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•punya and dravya punya The former is the disposi 
tion of the doer which mates this doer act according 
to the divine hw and the latter is the translation of 
this disposition into action Disposition backed np 
by true knowledge and equipped with a strong will 
power can yield the desired fruit 

There are nine ways of acquiring merit Five of 
tnem result from offering to the deserving 'i) food, 
(ii) watei (ui) clothing (iv) shelter and Cv) bedding 
tl e sixth 13 engendered by paying due respect to them 
the seventh by fully appreciatidg their good po nts 
the eight by personal attendance upon them and the 
ninth by salutation The reward of merit can be 
reaped in 42 ways They are described m H J 

(pp 118—116) 

Pdpa — Papa is a moral disease or weakness This 
IS also of two kinds bhava papa and dravya papa 
Here instead of desirable disposit on we have the 
undesirable one Papa or sm is of l6 kinds (t) himsa^ 
(ii) falsehood (ui) stealth (iv) non celibacy (v) posse 
ssion (vi) anger (vn) pnde (vi i) deceit (ix) avarice 
(x) attachment (over fondness) (xi) hatred (xii) quarrel 
someness (mi) false accusation (slander) (xiv) back 
biting (xv) like and dislike (xvi) scandal 1 decep 

1 In a way th s is the greatest Sin and ^ 
of all crimes 
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a and untrue Bptjech’ and (xvbi) wrong belief.* Tbo 
reward for sin can bo reaped in 82 w’ays See H J 
(pp. 132-139)*. 

• Punyo and papa are each of two kinds from an- 
other view-point, too. While pKiiya Is being realised 
or enjoyed it may either lead to the acquisition of 
rearit or demerit. In the former case it is known as 
Piinyanuhandhupnnya and in the latter as pdpami 
^ndhupxtnya. Same is the case witb p5pa For, its 
realization may side by side be accompanied by the 
amalgamation of merit or demerit. These two oases 
we known as punydnubandht’pipa and papdnubandht- 
respectively. These divisions of punya and ptipa 
explain the anomalies as to why an apparently inno- 
being suffers and why a scoundrel goes scot-free 
e snffercnco is the result of the wicked acts previ- 
ously committed, and it is not the outcome of tbo good 
conduct at present. Similarly a rogue enjoj's an envi- 
able position in virtue of the good acts previously per- 
formed by him whereas ho will surely reap hereafter 


It 13 that species of untruthfalness which in ordinary 
pmversation leads to suygeslto /fllw, and which in religion leads 
w hyprocisy”. So says H J (p 130J. • 

2^ These eighteen types of sin arc mentioned by m 

(p. 79)onJy«ra. 

3 In H J (p. 119 ) it 19 remarked that if one were to make a 
oso stody of the Ja\7ia idea of what sm is, one will bo struck 
^th the profound knowJedgeofhumanheart reflected in Jainism. 
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spheres making both appear as self-same with each 
other 

Since birth and oven previously in the infinite P=^st 
we are and have been acqmting (osrara) and 
mating — incorporating ibandha) loreiga, subtle 
invisible matter {pudgala) This excites us to tin 
natural actions and obscures our wisdom etc 

It may be noted that both osraia and handba are 
mutually related to each other as cause and eflfect 
Asrava is not only the antecedent cause of bandh^ hut 
the consequent one as well, of a still anterior 
Equally so is the case with bandha On this ai^count 
this should not he interpreted os a vicious circle of 
cause and effect for tbeir eternal continuity >8 like 
that of the seed and the tree or that of an e^S 
a hen ' 

This will suggest that Jainism does not beh®^® 
the idea that wo have fallen from a state of punty 
For if such h fall were to bo admitted there he 
no guarantee that the mental and moral disciphne 
penance and rectitude of life will lead to the suid^um 
bonum, and further it will be a sheer waste of time 
and energy to restrain our passions which may h® 
otherwise let loose for eating drinking and tpsrry 
making m an uninterrupted manner 

Samvara — It means 'stoppage It is the reverse 
of asrava It is two-foH bhava samvara and 
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samvara The psychical conilition which is instru 
mental m stopping the inflow of the foreign matter 
from approaching and cleaving to or digging into the 
mundane soul, is called ‘bhava samara', whereas the 
actual stopping 'dravya samiara’. The mundane soul 
can raise its head against the traps and temptations set 
np by the matter It maj refuse to take in any more 
of this mischievous matter by controlhng the sense 
organs and refraining from undesirable activities 
When the soul actually does this, there commences 
the practical side of the Jaina metaphysics 

Nirjara—Nirjara means dissipation or wearing out 
of barmans This may bo either natural or artificial 
In the former case it is colleJ akania nirjara or satn 
paka mriara and in the latter sakama ntrjara or avi 
paka ntrjara In the former case it is a natora! 
maturing of karmans which leads to its dissipation 
and separation from the soul and in the latter case a 
dehberate attempt jo the form of practising penance 
etc , IS to be made Consider the example of a mango 
fmit It may npon by itself or it may bo plucked 
half ripe or even unripe and then npenod by artificial 
means Take another example of a chain It may 
wear out gradually and leave the person free or the 
chain may be shattered and the person becomes free 
Samiara no doubt assists the evolntion of the soul, 
but it alone is not sufficient to work it out in full 
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For, stoppage of tte inflow of fresh matter unless 
accompanied by the dissipation of the matter already 
acquired and amalgamated, cannot make the mundane 
soul attain its natural condition 

Just as in a lake water iloTra in from vaiious pores 
and channels so the foreign matter flows into the soul 
through the five sense organs four passions, non 
observanco of the five vows and twenty two activities 
of mind, speech and body On the pores and chan 
‘ nels being closed, no farther water can enter the hko 
Similarly observance of the five typos of carefulness 
(samifi)* the three types of control igupU)*, perfor 
mance of the ten fold duties* of a saint, entoTtaining 
twelve fold holy reflection {WiatanaY, putting up with 

1 For their nnmes sad description see E J (pp 632 536) 

2 SeeCh XIV 

3 Sea Oh XIV 

4 They aro (i) lorgiTcncss (forbearance) (ii) humility 
(ill) straight forwardness (sincerity), (iv) contonment (v) truth 
(vi) control, (tii) penance (vjii) imparting Icnowlodga etc , 
(ix) non attachment and (x) celibacy * All these are of the 
highest degree For a detailed exposition see H J (pp ISJ 161) 

5 EcCcction or meditation U associated with each of the 
following (i) transitonneas of an object when its modifications 
are takoninto account (») belpicssncsa of a living being when 
attacked by death etc , (in) mndancncss, (iv) loneliness (v) sepa 
rateneas (vi) impurity of body (vii) influx of damans 
stoppage of Aaniians (ix) dissipation of Aamtarm, (x) naturo of 
the universe (xi) rarity of right laitb and (xii) tbo nature of 
truth or right path For detaib sco n J (pp 16C-ici) 
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twenty two kinds of hardship (parijo/tfl)* and leading 
a saintly life {caritraY ra five ways* check the Ttiflnx 
of hannans 

Mok^a — 2161c^a means emancipation of the soul 
from the snares of karman It is a completo delive 
ranco of the soul for all time and from all veils and 
coverings and coatmgs of karman It results when 
the soul IS purged of one and all tho hannans It 
leads to GUal beatitude and antonomy pure and simple 
which can never be wrenched by any body It is tho 
rcahzation of the ideal self m and by itself It endows 
it with inSuity quartette (ananfa catuflaya)\^z .infinite 
perception, Infinite knowledge, infinite bhss and infi* 
nito potency. 

Some other features of the liberated are 
(1) A soul on being liberated from tho karmans 
as it wore flics up to tho topmost part of loKa* and 
1 They are hunger, thirst, coW, heat insect bites, nudity, 
langour or discontent, Tvtmcn vrandenng sitting lodging, aboso, 
Injury, begging, {ailuro in begging, diseaec, contact of pnckly 
grass etc , personal unclcanlincss kind treatment, conceit of 
knowledge, lack of knowlcdgo and slackness in belief For 
dcLaits SCO Ultarajjkai/avLa (II) and H J (pp 148-151) 

a This is Qyc-fold (i) cqnanimlty, pO tccoTCry of cqua 
nimlty after a fall from it, (lii) paro penance, (Iv) freedom from 
all passions except a subtle part of grcod and (v) passionlessncss 

3 The!,o are tho 67 (5+3+10+12-b22+5) weapons which a 
Bonl can employ la its fight against the Inflnx of tho alien natter. 

4 Tho entire unlvorso or cosmos is diTidod Into two parts 
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reaches it in one samaya , for, it has a buoyancy but it 
was so far kept down by corporeal trammels It can 
not go beyond this extreme limit olloica as them is 
non existence of dharmaatikaya Otherwise it would 
have been on a never ending journey Just as a gourd 
when coated with dirt etc , sinks down in water but 
it bobs up to the surface, on that dirt etc , being 
washed off, so a mundano soul, when purged of the 
karmtka dirt, goes up vertically straight upto the 
highest surface of loka 

(2) This upward motion is natural m the case of 
the soul like the fame of a fire 

(3) A liberated soul occupies two thirds of the 
space lb used to, m its final birth That is to say, its 
form and stature are one third less than those of bis 
or her last body 

(4) It IS only from the human condition or oxis 
tence (craft) that one can be liberated and not even 
from the celetial one, much less from sub human and 
infernal ones 

(6) None in the present age* can achieve salva 
tion from Bharata ksetia 

(6) On no account, the liberated can be re bom 
known as loka and afokc In the fonner there aro aU the dravyai 
and in the other onlj one akasa 

1 On this aiiMan’*’“ heing orer ntsaijupi vnll begin 
Therein Tirlkankaraa will fionnsh ‘Forthnir names etc see 
n J {pp 270 278) 
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60 the following idea ospressod in Bliagvadglta (IV,7, 
has no placo in Jainism 

*‘OiiBhaTata (Azjiina), wbonavcr there cornea a doclino 
filth and irrellglon Qprlses, then I will take birth. la every i 
for the protection of the good, the destmetion cl the wicked, o 
the establlshmont o! faith I become {□c.amato." 

(7) Tho liberated can bo grouped under fiftei 
beads. One of them includes thoso who witho 
renouncing tho world attain salvation. For inform 
tioQ abont all tho dftcoa heads tho reader may ref 
to H J (pp. 170-171). 

(8) Every liberated individual maintains bis, h 
or its Mparato entity through all otomity, and th 
this idea dclTors from tbo oon.JalDS ono of absorptf 
into Brahmen or tho Sopremo. 

(9) The liberated condition does not mean t 
extinction of tho soul as tho i7a»^diuis believe 
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iog happiness is distinctly seen; Tjat, in the case of 
the sthavara bsings'sach an actirity is not seen. The 
fire-bedied and the’air-bodied are seen to bo moving 
They have thus motion in common with the trasa 
beings. So, from this view-point the fire-bodied and 
the air-bodied, though tHiavara in one sense, are called 
Qati-trasa, and to distiogoish them from the other 
trasa beings, the latter are called labdhi-trasa. 

Before we proceed further, we may give instances 
of the Jiving beings noted so far. The earth-bodied 
have earth as their body, and they include dust, sandi 
a stone in a quarrj^ a diamond or a coal in a mine, 
metals such as gold etc., in a’mine, mercury, a coral, 
vermilion, talc, orpiment, realgar, coUyrium, various 
types of clay and salt etc. The earth-bodied "beings ' 
become inanimate under certain conditions e. •when 
their body is struk, cut etc. 

'The vrator'hodipd have as thoir body water. Dew, 



CHAPTER VI 
Exposition of the Soul 

Jamism classifies living boings m various 'waj'S* 
According to one of them, they are divided into two 
groups (i) the liberated (nt»I/d) and (ii) tho mundane 
(sanisann) The latter nro further divided into two 
sub groups VIZ , trasa and sthavara The former arc 
classified under four heads (a) pa>lccndn!/as, (hyealii 
nndrtifcis, (o) trindnyas and (d) dvindni/as, nod they 
are so named after the number of sonse organs they 
possess The latter have only one sense organ viz i 
that of touch, and they give nso to five varieties 
(t) tho earth‘bodied, (ii) tbe water bodied, Cm) the Cro 
bodied, (iv) the air bodied and (v) the vegetation 

It may be noted that those whose irasa'nama 
harmar? is in operation {.xtdayt^ ate hero styled as 
trasa, whereas those whose sihavara nnma larmari 
IS in operation as stTiaiara In the case of the trasa 
beings so defined an activity of going from one place to 
another for becoming free from m isery and of attain* 

^ In H J (ch VII, pp 94 lOG), the living beings are group- 
ed in 14 diCcrent irajs 

2 3 Each of these is a kind of nnmA AamiMi one of the 
eight varieties of karman 
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mg happiness is distinctly seen, but, m the case of 
the sthaiara beings such an activity is not seen The 
fire bodied and the air bodied are seen to be moving 
They have fchns motion in common with the irasa 
bemgg So, from this view point the fire bodied and 
the air bodied, though stiiaiara in one sense, are called 
gati trasa, and to distinguish them from the other 
Uasa beings, the latter ore callod labdht irasa 

Before we proceed further, wo may give mstancos 
ofthe^ving beings noted so far The eartb*bodied 
have earth as their body, and they mclude dust, sand( 
a stone m a quarry, a diamond or a coal in a minSi 
metals such as gold etc in a'mxno, mercnry, a coral, 
vermilion, talc, orpiment, realgar, collyrinm, various 
types of clay and salt etc The earth bodied beings 
become inanimate nnder certain conditions e ff when 
their body is strut, cut etc 

The water-bodipd have as thoir body water Dew, 
snow, hail, mist, holr’frost fog moisture ram-water, 
gJianodadhi^ etc , are the examples of the water bodied 
They become inanimate under certain conditions For 
instance water when properlj boiled or mixed with 

1 Lola IS divided mto throe irorlds lower middlo and 
upper The lower world has seven earths ea'^h of which is ear 
rounded by very strong thick water This water 13 known aa 
‘ghanodadhl’ 
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Jamigm cKssifies living beings in various wa^ s ’ 
According to one of thorn thoy are divided into two 
groups (i) the liberated {mttlta) and (ii) tho mundane 
(samsann) The latter aro further divided into two 
sab groups viz irasa and stkaiara Tho former are 
classified under lour beads (a) paflccndnyas 
nndnyas, (c) trindnyas and (rf) rfuntfriyaj and tbo> 
are so named after tho number of sense organs thoy 
possess The latter have only one sense organ vtZi 
that of touch and they give nso to fivo variotios 
(i) the earth-bodied (ii) the water bodied (ui) tho firo 
bodied, (ir) the air bodied and (v) the vegetation 

It ma^ be noted that those whoso (mso*n5?na 
karman^ is in operation (wrfaya) a^o hero styled as 
irasa whereas thoso whoso sfAainra nSma karman 
is in operation as slhatara In tho case of tho irasa 
beings so defined an activity of going from ono place to 
another for becoming free from misery and of attain 
1 In IIJ {eb VII pp 91 IOC), tbo living beings arc ^op- 
ed in II diSerent ways 

3 3 13ach of these is a kind of fiTmn iUirmnn ons of the 
eight Tarieties of l»rtn<iR 
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iDg happiness is distinctly seen, liat, in the case of 
the sthavara bemgs'such nn activity is not seen The 
fire bodied and the air bodied are seen to be moving 
They have thus motion in common with the irasa 
beings So, from this view point the fire bodied and 
the aur bodied, though stluivaia in one sense, are called 
gati trasa, and to distinguish them from the other 
trasa beings, the latter are called labdht irasa 

Before we proceed farther, we may give instances 
of the Jiving beings noted so far The earth'bodied 
have earth as tbeir^body, and they include dust, sandt 
a stone m a quarry^ a diamond or a coal m a mine, 
metals such as gold etc in a*mine, mercury, a coral, 
vermilion, talc, orpimcnt, realgar, coUynum various 
types of clay and salt etc The earth bodied beings 
become inanimate under certain conditions e g when 
their body is struk, cut etc 

The water-bodipd have as their body water Dew, 
snow, hail, mist, hoar-frost fog moisture r^m water, 
glumodadM etc , aro tho examples of the water bodied 
They become inanimate under certain conditions For 
instance water when propetlj boiled or mixed with 

1 Ldka IS divided lato tbtoo worlds lower, middle and 
upper The lower world has sevou earths each ol which is sur 
rounded by very strong thick water This water is khown as 
‘ghanodadhl* 



74 JAINA RELIGION AND LITERATURE [ CH 

another kind of 'water candy sugar etc becomes 
inanimate 

The fire bodied have fire os their body A living 
charcoal a flame a spark a fire brand a meteoric fire 
lightning conflagration a sabmarine fire etc are the 
fire bodied This may remind one of the salamander 
of olden days which is not however a fire bodied being 
m the Javna sense of the word 

The air bodied have air as their body Wind a 
breeze a monsoon a whirl wind a squall a tornado 
a cyclone a trade wmd pftaBOtdfa* tanaxit^ etc 
are t^ir examples 

The maximum size of each of the encasements of 
the earth bodied water bodied fire bodied and air 
bodied 18 very very small — an innumerablo part of a 
cubic finger So this is not visible We see it only 
in a mass Every drop of \mter is a mass of the 
water bodied The minute animalcules (in a drop of 
water) which are seen by means of a microscope are 
not the water bodied they aro other living beings The 
water bodied have water and water alone as the matter 
of their body 

Sonls of the vegetable kingdom are two fold — (0 
1 This is a lizard Itko ADlmal sapposod to lire la firo 
3 It means thick wind It encircles ghanadadki the thick 
water sheath of each of the soren earths noted in In 1 of p 73 
9 It means thin wind It varronnds glMnavala 
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sadharana lanaspatikaya ttnd (ii) pratyeka vana7ispatt 
Jcaya The former is as it were a colony of living beings 
They are hence known m ananta kayo} They, have 
a common body known as ntyoda, and they perform 
simoltaneouslj the acts of taking food inhalation and 
exhalation etc , but are otherwise separate and distinct 
from each other They do not combine to form one 
soul by intensification or any other process or method, 
and death or destruction of one or more does not mean 
death or destruction of one and all 

In the case of the Utter, thero is only one soul so 
far as a frait, a fiower, a bark, a trunk, a root, a leaf 
and a seed are eacli concerned 

All the ekendnyai are both gross and subtle The 
latter occupy any and every place of lokahaia as they 
literally fill it. Pratyeka vanaspatikaya is only gross 
whereas sddkarana vanaspattkaya is gross and subtle 
as well * 

1 Onion gatlfe, carrot radish, tamip yam etc are 
some of them Bulbaous toots tender apronts etc are also 
ananCa kaya 

3 This Is ol two types tjz badara ntyoda and sutoww myoda 
They are respectirely associated with gross and subtle sadharana 
vanaspahkdya 

3 Thus it will be seen that according to 7amlsm not only 
man is endowed with soul but even plants etc This hylozoistic 
theory, as Dr H Jacobi calls It a qmto different from the anl 
mistlc belief m the existenea of spinls in stones, mniilag brooks 
and trees 
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That all sorts of vogetation live, grow and respond 
to human and other forces applied to them* has been 
discussed at full length in Ayara} 

The dvlndnyas have two sense-organs (touch and 
taste). They are : a worm, a shell, a leech etc. 

The have three (touch, taste and smell) 

They are : a bug, an ant, a cochineal etc. 

The caturindriyas have four (touch, taste, smell 
and Bight) They are a bee» a wasp, a fly, a mosquito, 
a gnat, a butter-fly etc 

, The dalndnyas, trlndnyai and caiunniriyas are 
coUootively known as tikaUndrtyas. 

The paiicendnyas having all the £ve senses (toueb. 
'taste, smell, sight and bearing) are of four kinds : (a) 
celestial beings idevas), (b) infernal beings' {nifakas), 
(c) human beings (manusyas) and (d) ttryacs The last 
denote all those pajicendnyas which are not included 
1. A practical demoostration was once ciren is Bonibaj !n 
the University Building by the lateBirJ. 0. Boso 

2 The ilahabhSrala (Anoiisanaparvan 55, 23-32) highly 
praises plant life and divides plants into six kinds . vrha (trees), 
laid (creepers that cling to trees), «oH» (creepers that spread on 
the ground), ffulma (bushes), toatsdra (trees whoso bark is 
strong whiH tho ittsido iftbonow,W» bamboos), and frtw (grass) 
Santiparvan (181, 1-17) supplies us with a graphic description 
as to how trees have life since they feel pleasure and p-iJn and 
grow when cat 

3. These aro aU neuter without exception 
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IQ tho first three kinds They are at times translated 
as sub human* The word tiryac is used also for tho 
beings having one to four senso orgahs So these are 
distinguished by their designation Uryacs 

They are of three species (i) acquatic such as a fisb^ 
a dolphin a crooodde an alligator dtc (iij terrestnal 
such as an elephant a lion etc , and (iii) air animals 
such as a goose a parrot etc 

AU tho celestial beings— gods and goddesses and all 
tho hellish bemgs as well have each a xaihnya^ body 
and a ycit, very long lit© as compared with that of human 
beings Their birth is spontaneous i o to say they 
^pear suddenly at the place where they are to be 
rn Their death is natural and not an outcome of 
any accident suicido, disease or the like In short, 
thoir life cannot bo cut short by themselves or others 
leaving aside these common features of the celestial 
and hclUsh beings, tho former enjoy happiness in a 
sroaUer or greater ^legroo whereas tho latter have a 
hombly miserable hfo to lead 

Celestial beings are grouped under four heads 
(o) Blnvanapati (residential), (6) Vyantara (pen 
paletie) (c) Jyotiika (stellar) and (d) Vaimamka 
(heavenly) The first and tho last have each ten grades 
whereas tho rest eight The ton grades are 

0) Indra 3Jo is a supremo authonty like a king 
1 Eor Us explanation sec p 84 
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Ho 13 so to say an olj mpic monarch 

(ti) Samanika Ho is equal m all respects to Indra 
except in rank and authority He is respected like 
an elder 

(ill) Trayastrimsa Ho acts like a minister or a 
pne=t 

(iv) Parisadya Ho acts like a friend 

(v) \tinaraksaka Ho is a body guard 

(vi) Lokapala Like a policeman ho is a protector 
of people 

(\ii) Anika He is a soldier or a commander in chief 
(via) Prakirnaka Ife can bo compared with the 
publ 0 

(ix) Abhiyogya He is a servant 

(x) lulbisika He is like an antyaja an un 
touchable 

The Vyantaras and the Jyotiskas have not tho two 
grades viz Trayastrimsa and Lokapala out of these ten 
The Bhavanapatis aio the lowest species of gods 
and they resido in a subterranean earth They are 
divided into ten classes and they are like princes as 
Wch of tbeir following ten names indicates — 

(fi) Asuia kumara (6) Noga kumara (c) Vidyut 
kutnara (if) Supama knmora (e) Agni kumara (/) 
Vata kumara (ff) Stanita kumara (h) TJdadhi kumara 
(t) Dvipa kumara and (j) Dik kumara 

The Vyantaras compnse eight classes (a) Kinnara 



VI } ESP0S11I0N OF THE SOTJIr 79 

(6) Kimpurttsa, (c) Maliorttga, (<2) Gaudharva, (c) 
YaV§a, if) Bab?asa, [q) Bhuta and {h) Pisaca Some of 
them servo even men 

The Jyoti§lja3 aro divided mto five classes (i) 
suns, (ii) moons, (in) planets, (iv) constellations and 
U) stars 

Tho Vaimanikas aro divided into tv?o classes (i) 
Kalpopapanna and (u) Kalpatita The former have 
taolve sub elassos’, whereas tho latter, two viz Grai 
voyalavism* and Annltaravusm* 

1 Theu are U-iMd upon tbo paitisohr heaven (svarffa) oat 
of t««lvo they midfl In These twelve heavens are named as 
under — 

(i) Sandharma, (li) Ildna, Od) Hinatlniniam, (iv) Mahendra 
(v) Bnkhnalolci [v) lAntaka. (vu) MabSjulrra fvuO Saha3TS.m, 
(u) Xnata, (s) Pianata, (xi) Arana and (ui) Veynta 

In Bnihmaloka, there aro gods known as lAknotikas whose 
duty It is to roq^acst a Tsrfhan^ra to establish a firffta by tc 
nonncing the world 

2 Tboro are nine graivcyakas Their names are (i) 
Sadarinna, (il) Snpratibaddha fut) htanorama (iv) Sarvahhadra, 
(v)Miaia (vil Snmanas, (vii) Sannunasa (nn) PfUikarvand(a) 
Xditya Vida I#ofca^raka« {rol n p SG3b} They are also known 
as tho lowest, the cUddle and tho uppermost of the loner, middle 
and upper divisions 

3 In all there arc five anuttaras Thov arc (i)\ijai-a, 
(U) Yaljayanta (in) Jayarvta, (iv) Apar&Iita and (v) Barvlirtha- 
iSddha The first is in the cast, tho second in the south, the third 
in tho west and the fourth ia\h* north whereas tho fifth is 
In the centre ^*ide LeX^prakSia ( to! II, p 3GGa ) 
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He IS SO to say an Ql3mpic monarch 

(ii) Simamka Ho is equal m all respects to Indra 
except m rank and authority Ho is respected like 
an elder 

(in) Trayastrimsa Ho acts like a minister or a 
pric«t 

(iv) Pari§adya Ho acts like a friend 

(v) \ttna1ak9aka Ho 13 a body guard 

(vi) Iiokapala Like a policeman ho is a protector 
of people 

(vn) Anika He is a soldier or a commander m chief 
(vm) Praklmaka He can bo compared nith the 
publ c 

(ix) Abluyogya He is a servant 

(x) Kilbisika Ho is Iiko on antyaja an un 
touchable 

Tho V^antaras and the Jyotifkas have not the two 
grades viz Trayastrimsa and Jjokapala out of those ten 
The Bhavanapatis aie the lowoet species of gods 
and they reside in a subterranean earth They ore 
divided into ten classes and they are like princes as 
each of thoir following ton names indicates — 

(o) Asura kumara (6) Naga kumara (c) Yidyut 
kumara (rf) Suparna^niAra (a) Agni kumara (/) 
Vftta Inimara (ff) Stanita kumara (ft) Udadhi kumara 
(*) Dvipa kumara and (j) Dik kumara 

The Vyantaras couspnsa eight classes (a) Kmnara 
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(6) Bampurii|a, (c) Maboraga Gandbarva (^) 
Yalisa (/) Babfasa (j?) Bhuta atid (b) Piiaca Some oJ 
them Bervo even men 

The Jjotisbas ate divided into five classes (0 
suns (ii) moons (in) planets (iv) constellations and 
(v) stars 

The YaimSnikas are divided into two classes (i) 
Kalpopapanna and (iv) KalpatttT. Tlia fotmar have 
twelve anb classes* whereas tho latter two viz Grai 
lovakavusm* and Anattaravnsin* 

1 Tlie$o are baled upeo tho pnrtteolar heaven [$iarfia) oat 
c( tvreiro they rciido ia These tmlvo hearens aro sarnod as 
Q ndot — 

{\] Saedhatina (d) Tt5ri> (ul) Saoatlnunitn hlaheodta 
(v) Brahma1o1ca (n) LSataka (ni) Mah&iakn (nil) SahasrSra 
(ix) Xnata (z) Pr^nata (xi) Xrana and (zi } Ac^nta 

In Hrahmaloka there aro gods hnovn -u Lohantikas rrhoso 
daly it is to loqacst a TirtftanLirti to establish a (irifin by to 
notincwig the world 

2 There aro nlua graiverakas Their nam^s aro {!) 
Sudar^aca t>0 Sapratlbaddha ("iQ Jlanorania {iv) Sarvallndra 
WtUUa (tO Sumacas (ml Saomaaasa (’nuj Pfttlkarvan I (lx) 
Aditya Mdo iofciprafaii!i (sol U p 363b) They aro also Uno««« 
at tho lowest the middle and tho nppcrmosl oi tho lower ml 1 II 
and upper divisions 
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The garhhaja ara s^am three fold according as 
their uterine birth is umbilcal (i e having a yolK sack 
flesh envelope, like a humaa child), unumbilical (• o 
■without any sack or ahell, like a cub of a lioli or a 
kitten) and incubatory (i o from a shell, like an egg) 

(2) Safijila — All the living bomga can be classi 
Cod under 'two groups (0 sailjiltn and (ii) 

The former have a developed hram whereby th^y cm 
^distinguish the beneflcial activities from the mibono- 
fioial ones, whereas the latter have a brain, no doubt, 
bub it 19 leaS powerful as compared with that of the 
former Both the safljtltn and asatljiltn liav<J 
lustincts (sajl;»los) pertaining to food, fear, md 
possession {partgraha) The eicndriyas 
tnndrtyas and calurtndrttjas ere all asailifltn 
amongst ^tho %iailccndrtyaz thoro are some who are 
flsaiTjm and some so/ljilm, too All tho celestial and 
infernal beings are safipim and even those 
beings and txryaa that are garbha;^ are saiViIin^horo 
as tho rest which include sammurchxma human beings 
and samuitirchtma Uryaez are osaiVilm 

(3) Pr&na — A living being that we come across 
in this world, is obviously a combination of tvVO dis 
tmet substances * animate or In ing and inanimiito 
lifeless (dead) We do see purely inanimato objects 
0 g a table a chair, a dead bodj etc , bat wo do not 
and cannot feoo purely animate objects The differed®® 
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between any living being and any hfe less object is 
that the former bas consciousness whereas iihe latter 
18 wanting id it But, if we were to confine onr afcten 
tion to living beings we see we find thorn dving, too 
The state prior to death* shows the presence of several 
Vitalities (pranas) For lostanco, m a dead person 
wo see that his sense organs do not fancuion i o to 
say he has none of the five vitalities assosiatal with 
tbo five sense organs Farther, ho is unable to act, 
speak and think Thus he is bereft of throe other 
vitalities — vitalities psrtaiomg to body, speech and 
mmd But a living person when asleep, uncooscious 
or ID a trance, appears to bo wanting in these eight 
vitalities So, to order to know whether he is living 
or dead, wo esatnme hts respiration If it is there 
we infer that he lives , if not. wo conclude that ho has 
breathed his last^. This shows that respiration (inha- 
lation and exhalation) is another vitahty of a mundane 
living being A popalar sajiog such as 'his da3is are 
numbered' suggests thot life period— span of life is 
also a vitahtj of a mundano living being Tbas we 
see that in all there are (ten vitalities’ in the case of 

1 Death oidinanly m&aos tho sopantion oi the eooI lioia 
tho physical (outer) body It is not of course BDuIhilation of 
inytliiag soul or matter According to Jainism death moans tho 
des'niction of pronas ^ ' 

I Spenser epeab of death M nought but parting of tho 
brosth ' See his Fa^n* Queene (Book VII. canto 7, otausa iG). 

S They are five tenso-organs threo poircrs (those of body, 
speech and mmd), respiration and life period. 
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a human being They can bo grouped under four 
heads (o) tho nfcahty of tha senses, (6) the power 
of body, speech and mmd, (c) respiration and (d) life 
penod 

All the ton pranas exist m tho case of paflcendnf/as 
that are sailjtn whereas all except tha power of mind 
in tho case of those that are osaiVin, Tha fonr sensei 
beings have no thinking power, and same is tho case 
with the three sensed two”3eQ3od and one sensed 
beings ’Further, tho power of communicating which 
assumes the form of articulate speech m the case of 
human beiugs is a common property of all the mun 
dane hrmg beiugs except the one sensed which haTO 
howeyer, only tha power of respiration, life period 
sense of touch and the bodily strength in common 
with tho rest 

From this one can see that tha one sensed bemg^ 
have four prajuis* in all the two sensed two more 
(one sense more and ^ tho vocal strength) tho three 
sensei still one more VIZ tho sense of smell, the four 
sensed one more viz the senso of sight and tha five 
sensed at least one more viz tho senso of hearing 
(and m some caSes the mental, too) t This shows the 
gradation of the development of mundane living beings 
(4) Body — According to Jamism there are five 

1 They*ra sense of toneh physical power rcapirallon 
period 
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kinds of bodies (i) audartka, (ii) vaiknya, (in) ali& 
rdka, (iv) taijasa and (v) hirmana 

Of these the hrst is the gross phj sical body pecu 
liar to animals and men 

The second is the transformation body It exists 
by nature m the case of celestial and hellish beings 
and the 'wind bodied, whereas it can bo acquired by 
some human beings bj practising austerity* 

The third is the translocation body It is created 
by certain ascetics’ who wish to get a solution about 
some dogmatical question from a Tlrthankara like 
StmaodbarasTAmm Uriog in another part of the world 
They send lb there while their physical body remains 
here Nothing can obstmet the passage of this &hi 
raka body so far as it goes from one part of the fra$a 
to another 

Tho fourth is a hcry body It assists m digesting 
the swallowed food It is helpful to ascetics in case 
they "^ish to burn any hnog beings or things, when 
enraged 

Tho fifth 18 tho receptacle of karmans It comp 
nsos kipnika tarpapd See D K J P (l) 25) 

1 AccofdiDS to tho a ffi&n like figere emcatca 

Irom the bead ot tho ulnt caseonied 

a This is & portion of Ma ontsldo which there ere to bo 
foand only elcjmAn jfi\ nnS no IflMfcifrasjs It may bo rosghlT 
translated ns ‘a Etoblle ehannel • 
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Of tlieso 0 bodies each successive odo is finer 
than the precwhng one 

Each of the first tliroo bodies Ins asankliyeya times 
the ■number of pradeias which arc in the one preceding 
it whereas each of the last two has ananta times the ' 
pradeias compared with the body preceding it 

The fai^asa and kanna\^ bodies are associated 
with every mundane living being from the beginning 
loss time Thej are over changing , for, they attract 
and assimilate now karmans and diseanl the old ones 
So, m a wa) each has a begioning and an end as well 
Further, botli of them have a free passage not onl} 
inside trasa nddl but oven beyond it In short each 
can go upto any and every part of hka 

A mundane soul can h&vo at best four bodies at a 
time but never all the five, for taitriyn aud o/ulrnlfl 
bodies cannot co exist, though the powers to generate 
them can 

(o) Paryipli—A mujpdane soul requires a body 
in order that it can function §o as soon as a 
mundane soul on death reaches its now abode of 
incarnation, it begins to assimilate matter and then 
transform it m a suitable way The first thing it 
does 18 to collect vanons targaiias* useful for develop 
mg body, sense organ vocal organ mental organ and 
respiratory organ After collecting the m it retains 
1 Tor explaoation sea D K J P (pp 24 25) 
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those 'which can serve the purpose and discards the 
rest. This act is known as *ahSra-paryapti' (1). 

Whence portion of the acquired matter assimilated 
by the soul is further develop^ as to form a body, 
the completion of this development is called 'sailra' 
parj'apti’ {!2}. 

When a part of it is formed into sense-organ, the 
completion of this development is called 'indriya- 
paryipti’ ( 3 ). 

Similarly the completion of the capacity for 
respiration, and those for forming bha^a-vargaija into 
speech and mo.nO'Vargav>&, into mind are respectively 
known as 'prartfipSna-parySpti’, 'bha?a-parypfiti' and 
‘mana^-paryflpti* (4-C). 

A newly bom mundane being is incomplete but 
has the capacity to become complete in assimilation, 
body, sense-organ, respiration, speech and mind. This 
six-fold capacity is not developed by each and every 
mundane being; for» some die before they have done 
so. Puither the one-sensed beings can have at best 
the first ^our ^arydplis ; tho two-sonsod, the throe- 
sensed. the four-sensed and tho azaHjiiin five-sensed 
five ; and tho taiijhin five-sensed all the six. Bach of 
those hinds of living beings cannot die before the first 
three capacities are developed. Further, each of them 
trios to develop simultaneously all the capacities it 
is entitled to. 
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(gooci) and amhha (bad). The former is three fold 
tejai^ (fiery red) padma (pmL) and suUa (white) The 
latter la alao so l.rpia (Uach), ntla (blue) and hupota 
(grey). Thus it will be seen that there jh.i-q bis Usyis 
in all, VIZ (i) kpgna, (u) nlla (in) kfipota, (iv) tejas, 
(v) padma and (vi) Sukla*, and they can be distinguished 
according to the tints~colout3 they give to the mun 
dane soul 0! them the first is the worst, and it 
13 characterized by the possession o{ the greatest sin 
' fulness Each following one is better than the precod 
log one, and the last is thd best I ma> lUustrato 
these reoaarks by means of the following two parables 
given In ^ho Jama literature 

’ Sis hungry men saw a Jambfi tree, lull of ripe 
fruits They wished to eat these fruits One of them 
proposed to hew down the tree from its very root 
The second suggested to chop off the big boughs of 
the tree The third recommended to cut off only tho 
branches and the fourth only «tho bunches The fift)i 
advised to pluck tho fruits while tho sixth said that 
they should only gather tho fruits fallen on the ground 
and eat them Here the first has n black frsya, 'the 
second blue, the third groy, the fourth fiery, tho fifth 
pmk and the sixth white 

I Instead of fejas pits fellow) is mcntionod fa the English 
translation (p 57) of TS 

3 For the description ol colour taste etc , of these U4yS4 
and tho iaflseneo ooch ororts on the correspoodtag indwtdual 
SCO II J (pp 10-2 101) 
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Tho development of the first paryapti reqnii’®® 
least time. The time taken by each of the 
paryaplis is greater than the one taken by the preced- 
ing one Thns the development of the sixth paryopf* 
takes the maximum time, whereas that of th® 
minimum. 

(6) LtiyS , — Tho word feiya is differently d®”ved 
by different writers. For instance Devendm 
his com on Ka,mma-viv&Qd (v- 92) says: 
a*Ufyaie harmaxid saltd' tmd' naye'U leiyd" i e 
one that makes the sonl embrace lartnan is 
‘leSyft’ 4)r. Charpentior traces it from hia 
Dr. Jacobi from^ Kleia \ ' 

As legards.tho natoroof hiyi there are'-^^*'®? 
theories . 

(a) Some believe that it is a nifc^yanio (prP““®^^ 

of lafdyas (passions). i , 

(b) Some take it to he a parii^ima (reault)^o^ 

((activity). t 

* (c) Some think that it is a parindma of the ^'S*'** 
kinds of karman ' 

In 0 J (p- 45) lejyd is defined as under 

“La^ya (tint) is said to be that by means gt i’hich 
tho soul is tinted with merit and demerit.” 

In the English trans (p 57)' of TS le^yd h trans- 
lated as thought point. , ^ 

are broadly divided into two classes ; 
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(good) and aiiibha (bad). The former is thies-fold : 
Ujas' (fiary-i'ed), padma (pink) and iuUa (white) The 
latter is also so : Tirana (black), nila (blue) and lapoia 
(grey), Thns ifc wiU be seen that there jire sis Zciyds 
in all, viz, (i) krjna, (ii) nila, (lii) k&pota, (iv) tajas, 
(v) padma and (vi) Sukla*, and they can bo distinguished 
according to the tints-coloura they give to the mnn- 
dane soul. Of them the first is the worst, and it 
is characterized by the possession of the greatest sin* 

' fulness Bach following one is better than the preced- 
ing one, and the last is thd best. I may illustrate 
these remarks by means of the foUowiag two parables 
given !a (he Jotno literature: '' ^ 

' Six hungry men saw a JambU tree, InU of ripe 
fmits* They wished to eat these fruits. One of them 
proposed to hew down the tree from its very root 
The second suggested to chop off the big boughs of 
the tree. The third recommended to cut off only the 
branches and the fourth only 'the bunches. The fifth 
advised to pluck the fruits while the sixth said that 
they should only gather the fruits fallen on the ground 
and eat them. Here the first has a black Uiya, tfio 
second blue, the third ^ey, the fourth fiery, the fifth 
pink and, the sixth white. 

1 Instead of fejas, pKa ^cHov) u mentioned in the English 
translation (p. 57) ol TS 

S. Par the description ol colour, tasto etc , of these iriydj 
snd tha indcienco each exortsoQ the cotTOsponding {admdaal 
sooHJfpp loa-iw). 
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The Becond parable refers to six robbers who 
wanted to plunder a village The first robber wishes 
to kill all living beings, quadrupeds and bipeds, tbo 
Becond only the human beings, the third only males; 
the fourth only the armed ones, and the fifth only 
those who oppose them and fight. The sixth however 
advised them to take away only the treasures but not 
to murder anybody. This parable is to be explained 
in the same way as the first 
. Broadly speaking, the earth-bodied, tbo water- 
bodiedi the vaMspUhiya, Bhavanapatl gods and god* 
desses and Vyantara gods and goddesses have the first 
four leiyds beginning with the black one. The fire* 
bodied, the wmd-bodied, the vtkaleTidnyai, sammir' 
cchitna-ttryak-pancendnyas and sammiircchima human 
beings and infernal boiogs have three vis* black, blue 
and grey. The garhhaja-tiryak-paiicendnyas and the 
garbkaja human beings can have all the six. Gods 
of Saudharma and IsAna and all th^ YaimSnika god- 
desses have tejoleiyd Gods of Sanatknmfira, Maheodra 
' and Brahmaloka have padma-leiyd and tho rest of 
gods only hikla-leiyd 

la the case of garhkaja human beings all tho six 
Itiyas exist. These 'can bo difTerentiatcd according 
to their types. For instance, the hostile, pitiless, 
emol, barbarous, impious man, who has a bad tongue 
and who takes pleasuro in torturing other beings, has 
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a black , the fraudulent, corruptible, inconstant, 
hypocntical, * voluptuous man has a blue lesya , the 
thoughtless one who in all hts acttons does not weigh 
the evil and the wrathful, has a grey one , the prudent 
man who stops the influx of new ka}’man, who is 
liberal and honorable and who has a fnendly mind 
towards religions, has a fiery leiya , the compassionate, 
bountiful, steadj and intelligent one has a pink leiya , 
and the pious man who performs good deeds and who 
'18 passionless and impartial, has a white lesya^ In 
O J (p 47) it 13 observed 

‘ the fix UiylU are the coloan of the aan of the haman 
body in oecalt Jaioism The theosophical vieir of the colours 
of the aun may bo compared tbe aun of the saint » ethereal 
bluish, bke the shimmcriDg blae of pare nbite ice , that of the 
angry man is red that of tbe wicked and sinful man black, and 
BO on ” 

(7) Samhanana — ^Tbis is variously translated as 
osseous structure, skeleton and constitution. Its 
strength depends upon the type of joints and bones ' 
In all there are sis varieties of it (i) vajraTfabha na- 
race?, (ii) rfablux naraca also known as ardha tajrar- 

1 Bee D HJ F (p 48) whore a substance of six verses 
occomog in Devendra Sun's com (p 114) on his own work 
CAdsTl (p 114) 13 given 

J This is explained as "amphlaxthrodial articnlation, when 
the bones are slightly moveable and united by an intervening 
substance” m the Fnglish tranalatioa {p 1C5) of T S 
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^dblia and vajra naraea, (m) naraea', (iv) ardha naraca, 
(v) hhka^ and (vi) sevUrta* also called cTieda pr^fha 
The first is the strongest and the last weakest, for, 
herein the ends of the bones only touch one another 

'Vajra' means a bone of the shape of a tack^ Vsabha’, 
a bone of the shape of a bandage, and ‘natflca’ a markata 
bandha at both the ends In the best type of samlia 
-ttena, tho two bones are booked into one another at both 
the ends ;*e to say there is a markafa-bandha on 
each side, and a tack is bammored through tbeioimng. 
and the whole is surrounded by a bandage It ts 
strong like adamant 

!I?ho rfabha naraca samkanana ts not so firm aa 
the first; , for, it is lacking in a tack If wo name it 
as vajra naraca', it ts to be considered as wanting m 
a bandage 

In the naraca samhanana the two bones are booked 
into onq another at both the ends, and thus there is a 

1 ' Ordinary amphiartbrodial atllculatioa and hones" 

Ibid , p 1C5 • 

2 This !s styled as "kllita" and explained bs "synarthro* 
dial articulation la ivhicb bones are unmoveablo and directly 
joined " Ibid , p 166 

3 This 19 named as a$ampraplSsrpii{ilia and explained as 
diarthrodial articnlstion in which bones may ho more or less 
moveable when tho articular andacesare covered with smooth 
cartilage and surround'^ by a fibraus capsnlo Ibid , p 1C5 

4' In The Samw Pltitosophy (p 41) lajra is translated os 
a sort of bolt or pin, and rfoMia as an envelope of tissue 
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marka^a handha This samltanana la lacking m both 
a tack, and a bandago ^ , 

In the ardha nanicet samltanana fc^ie t^vo bones are 
hooked into one another at one enl only and at tho 
other end the bone 13 simply straight "and a ‘tacL is 
bammerod through it There is no bandage 

In tbs kiltka sai ihanana both the bones are 
straightj and a tack is hammered through tl em Bub 
there is neither any hook ndr any bandage ' 

In tho sevarta samha loiwi tho bones simply touch 
each otbsr orare in sockets They are lo constant 
need o! being besmeared with oil etc Here there is 
an absence of a tack a maTkafa bandka and a bandago 
The samluinana of most of us is like this 

Only the first three samkananas are considered 
good Therein the first is ezcellont and it is o^soutia! 
for the highest type of dhjana which precedes salvation 
(8) Samatliana — This may bo roughly translated 
as the figure or shape of the body of a mundano living 
being Tins is of six kinds (i) samacatiirasra 
(u) nyagrodlut p<iriwa?f^oio (iii) sadt (iv) hibja (v) 
tamana and (vi) hunda The first is perfectly sym 
metrical Suppose a person is seated with his legs crossed 
and hands placed on the navel i e in a paryanla 
posture If wo further imagine that his two knees 
are joined by a straight line and that three straight 
lines are drawn one from hi9 right shoulder to his 
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leffe Lnee and oaa from his left shoulder to fiis right 
knee and one from the forehe^d to the hands wo get 
four straight lm“3 If all of them are equal the 
figure 13 called 'satnacaturasra and it is perfectly 
symmetrical and proportional all round if not it is 
one of the remaining five samslhanas 

The second samslAana is like a bunyan tree short 
in the lower extroLnitie» an I large m the upper body 
Heroin the upper part of tlie body is symmetrical and 
not the lower one 

The third is reverse of the second for here the 
body below the naiel is symmetrical 

The fourth figure is that of a hunch back Hersm 
bands feet the head and the neck are symmetrical, 
but tho breast and the belly are uosymmetncal 

The fifth is dwarf like Here the breast and the 
belly are s}mmetncal but hands feet etc are not so 
The sixth is quite disproportionate It makes the 
entire body perfectly unsjmmetncal 

Death — Death means an end of the encasement in 
which a mundane soul got itself mcamated This 
end IS of two types It may moan a death blow to 
death for over or it may bo a preparatory ground 
for a subsequent death to result when a new birth 
follows The former leads to tnoksa tho final eman 
cipation whereas tho latter is a temporary release 
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from a pnson-house m the form of a body' This 
latter one tales place only after the soul concerned has 
found out another encasement for it BrJuidaranyaka 
Upanisad (rV, 4, 3 5) express this idea as foUovrs 
m the case of a human beuii! — * 

‘ As a caterpillar leaves the end of one blade of gT3s» pnh 
after it has secared its hold on another, so docs this self (atma) 
leave the hnmaa body only after U has found out another teno 
ni»nt in another kind cf cust'^nce " 

Farther, in this latter type of death, the soul as it 
ttere migrates along \nth its Karmika property accu 
muhted upto the last moment — a heritage of the past 
as well as its present life It was during this present 
life that it determmed its new landing place and the 
period how long it will stay on there * 

While the mundane soul is on its passage for 
re mcamation, there is only larma yoga i e to say 
Jcarmila activity 

Farther, it> morement is in a straight line i e 

1 The mundane soul, if not liberated is mcamaUid la a 
sew body with the U»yS it bM at the time of its death 

2 A parallel idea occurs lo DrJtadaranjaka Upanlsad (m, 
2 13, IV, 4 2-C) There it is said 

* The soul, at death, moves out ond u accompamed bv the 
person’s occumulatfoas of ell actions {^rnuisayn) dating his 
hie- time , and this hartnasaj/a determines the form which the 
sonl has to take in the next Krth '* Vide JTindJ Social 7njli 
laiKma (p C) ^ 
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parallel to any of the four directions or up or down' 
This soul takes only ono $amaya Thus a mundane 
soul gets incarnated in a new body in one samaya in 
the least and four samayas at best , for, the maxfmnm 
number of turnings for its passage is tlirco, however 
crooked this passage may be If the passage is quite 
straight and has no turning it takes only ono samaya 
as IS the case with a parama^a going from ono end of 
the lola to the other m a straight upward direction 
Bofoia -wo end this chapter we may note the follow 
ing fundamental \charactenstics of the soul which 
incidentally servo to distinguish the Jama view from 
those of other systems of i^ilosophy 

The soul IS recognised, as against the CArvaka 
view which recogaies no proof but sense porceplion 
The Nyay a system recognises the absolute differ- 
coco between a quality and the possessor of a quality: 
but, AS Jainism maintains that tho soul has tho quality 
tipayoyo? which is raado up of jiluna and dariana, that 
. theory of Nyaya is exploded 

Tho soul usually poriades tho body only, though 
its knowledge is unlimited Hereby is drawn a dis 
tinction between Jatmsm and those other syst ems of 
1 Tbs direction ef tbft lib^mtol souHt ^orlicftJly strsigbl 
quite direct and with no taming whalwever 

3 XjpcyoyiXs tbo rrsnllant of conielousncs* It m»y 
*aia to l« a sort ol inelvnalion anslng Itotb con»clMnn««-*tb9 
inclination toward tlnrlnna or^Aau ^ 
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philosophy such as tho Nyaya tho "Mimamsa and the 
Sankhja which look apon the soul as ubiquitous 
i e CO extensive with tho universe 

The soul enjoys fruits of kannan This view 
distinguishes Jaimsm from Buddhism 

The soul is different in different bodies Tho 
belief of the Adiaiiavadtns that there is only one soul 
pervadmg the universe is thus denied 
" The soul undergoes modifications This serves to 
distinguish Jainiam from tho Njaya and tho Sankhya 
8^ stems of philosQphj 

Tho soul woars a matcrnl garb that is to 
larmaii is matter This Jouki view distm 
^uishos it (i) from that of the NatyHytkas and the Vats 
Bjvkas who consider fearman (dfiamn and oclfiama) 
as an attribute of the soul (ti) from that of the Sau 
[fd/ms who call KantMtixasana and (m) from that of 
the Srahmaiadins who advocate the theory of audyd 
Tlio soul has a tendenej of going upwards This dis 
tmguishes it from all non Jaiua systems of philosophy 
Tho soul does not require the help of anj thing 
else in knowing itself for if it does not know its 
own existence no ono else can impart that 
knowledge to it since instruction from without 
can never take tho place of tho /eeling of consciousness 
of ones own presence which is implied in self 
knowledge / 
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If the soal 19 not considered as the agent, 1 0 the 
doer of actions and en]oyer of the fruits of these 
actions, we would fall into the error of e'tempting the 
soul from all responsibilities for its actions and thus at 
one stroke uproot all ethical distinctions and put a 
full stop to discriminate actions 

Bhavas — Some of these differences can be gatborod 
from the theory of bhavas treated in Jama philosophy 
There it 19 said that the soul is neither absolutely 
permanent {kutastha nU|/a)’ nor absolutely imporma 
kfanika)* bu t it is partnimt niti/ci* i 0 to 
1 3 There ate three diflereot tio«s about ntli/siua — 

(1) Aoeordios to tho ootbing which Unotabso 

lately ehaugelese {kufiuUux nitya) is mli/a and tho nitya sob* 
Btanees aecordiog to them are aKSh, paramilnit etc 

(u) According to the VedanUns there aro two types of nifye 
iva (o) reUtiTo and (h) absolute The former is designated 
by them as anvai/ifro, anoifufinT or st/nrAfoo It is such as be- 
longs to kSrana la all its changes (e g clay in a jar, dcstfuctlon 
of a Jar etc ) Further they baso it on (the ground of protya 
bltijiTd just Ilka tho Jhinrts Tho latter type of miyatra Is such 
as belongs to Brahman or ulman and to It alone la so far as 
tho TftfaiUias trace rl/tirafra or nntifufm in the midst cf change' 
they are at one with the Jaxnas But in 80 far as this relstiro 
nvtyaiva is of small Importanco in the VedAnta sj-stem. dd 
absolute nifyafca alone couots tho rcdauliw are at one whh 
tho I'a»Je«jkaa who hold tho now that apToeyuld nuipann/it'ht 
raiharfipam nityatn" I c who look upon ni'j/a asabsolotcly 
changeless 

(lU) According to tho Jaiuos Ibe only jutyn'ra which U 
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saj it IS pcrmaDent so far as its osscnco goes and is 
impermanent so far as its modifications Iiko LnovvloJgo, 
happiness, misery etc are concornej these modi 
fications do not exist id one and the same condition of 
the son] Thus modifications are associated with 
diflereat conditions which are known as bliaias^ In 
the case ol a living being there can bo at best five 
bhaias-\i‘z, anpasamika, kjiyjlo k$'i>jopnsamtka or 
inisra audatjtka and pannamika 

(а) Aiipasamika bhaia nsos irom the suhsiilonco 
(wpofaina) of moluiniya karman* Hero tbefo is no 
realization (.itda'ja) whatsooior of this karman nhich 
IS m potontia (snlhi) This bhiia is a kind of punt} 
of the soul It can bo compared with tint of water of 
which the dirt has settled down hut not destro}o<l It 
is of two kinds VIZ , aupdiamika %am>jakUa and <iUiKi 
snmika carilm 

(б) Kpvjika bMva n'cs from tho destruction of 
gJuili kanmn^ It is the highest t}*po of puritj of 
the soul It can bo compared with water of which 
passible IS tho rcLitiro mlyatra as absolute nUj^alra is a pure 
fiction They mnns^c to reconcile onpnation and destruction 
with this relative viti/ntca lid* the late Dr A B Dhmra’s 
Holes (pp 43 44) on S mdradim/iiljnti 

1 The word tlium IS iranslatcdas lhacghk>sclivitj in the 
English ttans (p 49) ol T 8 (TI 1) 

2 For iU explanation see Ch XIII 

3 For cxplaaitioo see Ch XHI 
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all sorts of dirtiness ara completely annihilated It 
13 nine fold omniscience hetala darsana infinite 
power ideal conduct ideal faith ideal chanty infinite 
gam undefiled enjoyment and undefilod re enjoyment 

(c) K^ayopasamtlca bh im rises from the partial 
destruction subsidence and operation of gfiati karmans 
It IS also a kind of purity of the soul It is of eighteen 
kmda some of which are associated with the kfayopa 
sama of passions 

(d) Audayika bhava rises from the operation or 
fruition of karmans It is an impurity of the soul 
and can bo compared with the dirtiness of clean water 
mixed with dirt It has 21 varieties viz 4 
(grades of existence) 4 passions 8 sexes wrong belief 
Ignorance vowlessness unltberatedness and 6 USjas 

(e) Panxiamt! a bfiava is a natural condition of 
the soul It 19 not the result of the operation subsi 
dence destruction or Kfayopasama of karmans It is 
manyfold consciousness or soulness capacity to attain 
salvation incapacity to attain salvation existence 
distinctness non omnipresence etc Of these the 
first three belong to the soul whereas the rest exist 
even in the case of some of the inanimate objects 

The liberated bomgs have only two bhaias viz 
ksayxka and pdrinamtka whereas the mundane ones 
have three to five 



CHAPTER Vra 
Eplsiemology 
Or 

The Theory of Eoowledge 

According to Jaiatsm upatjoga (attentivenesa) i 
oao o! the fundamoatal characteristics o! the soul 
It. is-also -<le3ignate 1 as cefan«-or wtfurti/s-meanmi 
‘cansciousuess ' or awareness for ntteotireuess is a 
kind of it This upagoga which is after all the direo 
tion or toadoQcy of conscionsness to apprehend or 
comprehend an object', is two fold differentiated 
(sUdm) ty undifferoatiatsd (a»3A.ara) In the former 
case it supplies us 'nith details about the object in 
view and is known anjilana whereas in the latter 
case it mentions onl> bare outlmes of the object 
concemel and 13 known as dariani Thus jgjua is 
differontiated knowledge and darsann undifferentiated 
Farther jilana like a Inmmary illumines itself as well 
as its object 

Jtldna is two fold according as it is direct (pratpa 
I ?«) or indirect {parolfo) The direct is depen 

1 This is not tho fuaetton prop t*y or so rction ct mittor 
or tho material brain 

2 Vido the English translation fp 59) of T S. 
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dent on the soul only and so there is no scope for 
sense organs or the mind to act or assist tt m its 
realization Thus it is immediate and super sensuous 
and differs from intuition' The mlireet jilan^i is 
attained by the soul by moans of the sense organs oi 
the rami or both and it is interior to the direct jilana 
The direct jilana la eikbar complgte or mcomplete If 
former, it is named as sakala and if latter as vikala 
£liili;ala jilana (omrmscienco) is also known aa kevala 
as it 13 'absolute It enables a person to comprehend 
all objects, and phenomena of the past present and 
future and that too m all respects* The incomplete 
direct ;nana has two varieties tiz nrad/it and maMuft 
paryaj/a Avadhi jUdna* reveals all the mUHa (corporeal) 
objects — the objects harmg r&pa, bat not the pure 
souls dharmastikaya oto . which are mcorpoteal and 
hence such as hare no rUpa whereas manahpary&ya 

1 IntalCion 13 esptatoeja^ (i) iimnsiiatd approhonsioa by 
tho mind without retsotiiag (ii) immadiats appcaheasion by 
ganso and (ul] loioiiRaCs insigbt Thugithsat beat (oimadnte 
but not direct 

2 Lord Buddhi icfort to omnia loaco tn the mos* gloivins 

terras as that separate and supreme wston of all suIQcing noble 
(Aryan) knowledge passing boram ken Vide Fncjc^pfit hd 
o/ Jtritgion an<Z (rol II p TO) 

8 Some translate tbts as 'clalrroyanco but it is not correct 
for this is a faculty of seeing mentally what Is happening or 
exists out of sight and it tbos takes the help of mind which is 
not required in rtCrtdhiyllantf 
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jilaiia, only paryatjas of the mind of the sailjiitns The 
latter enables its master to road tha thoughts of others 
but, on this account it cannot bs said to correspond 
with ‘mental telepathy which is an indirect knowledge 
Tha indirect jJiaKO is vikala only It ig twojfold 
dbhtmbodhika and irwln Tha former is not as mature 
as the latter and hence these two can he respectively 
roughly compared with milk and n dish prepared from 
milk AbhintbodhiJca jflana which is also known as 
maU jilana deals with the existing substances whereas 
sntta plana with all things now existing and also with 
those which are dead and gone, and with the things to 
appear in future^ Thus abktntbodhika jilana has a 
limited range for the past and the future are not with 
m its province ^ruta jilam is based upon hearing or 
reading a scripture* or the like It implies knowledge 
acquired by the mtar protat ipn of signs symbols, 
words etc 

Thus m all, wo have 6vo kinds of knowledge 
ahhtnibodhika, drula avadhi manah parydya and 
keraln Those five kind® of knowledge ma> remind a 
Bauddha scholar of nntamaya panna, cintamaya panna 
vilohana cetopariyanana and sabJiannuta * 

1 An cclips" oo"nmng to-day may bo known by vinii j land, 
but ODO m the tlmo of Vloxander oc one to happen (say in the 
next month) ran no a bo known hr t rufaj lana 

2 Pot the cbaTactcnBiies of n trne senptUTO soo 3*Ih (p 4C) 

3 Boo M L T (p 8C) 



104 JAINA RELIGION AND LITERATURE [ CH 

Before we deal with the varieties and sub vaiieties 
of the five kinds ofknowiedgeescept kevala jnana which 
has no yar eties wa may note that even the lowest 
type of living beings like the suhma mgoda has matt 
jflana and sruta jilana Avadkt jiiSna exists in the 
ease of only some human beings and tirgacs but it is 
always possessed by all the caldstial and infernal 
beings either m the natural or perverted form Manah 
pary&ya jilnnei is solely a property of some saintly 
characters Keiala jnatta which is perfectly perfect 
is a price less attainment of the soul m its thoroughly 
pure and undefiled condition In this all embracing 
knowledge all the objects of knowledge of the past 
present and future somtilhto like stars in the inSnife 
firmament 

There are differences of opinion as to whether an 
ommsciont being has all the fire kinds of knowledge 
or has only kevala especially when abhimbodhika 
jiiana and iriita jilana ate lodirocfe acvl they along with 
avadhi Jflana mi manah paryaya jnana holong to the 
k?ajopasamtka bhaia ani not the kfaytlaono The 
latter view is preferable See Ch Xllf 

It may bo mentioned en passant that Jainism ros 
pccts that knowledge which is based upon the right 
type of faith and it attaches greatest importance to 
omniscience — the knowledge which is complotly purged 
of the infatuating olomonis of anger, pride etc 
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Abhttuholhika iiiann IS mainij of two sorts viz, 
iruta riiirila and nirjita nisrtto Tlie former has four 
variotiQs known as avngraha, iha, avclya and (lhj.ranci, 
and each of these is six fold inasmuch as it is nsso 
ciated With five senses and the mind The latter 
{airuta msnta) has four varieties They are known 
as aulpatih, tain'iytkl Larmtki, and parniamikl with 
miti added to each of those words Thus abhmiho 
dhiha jilana ho,% varieties mall. So say some of 
the Aeftryas, hub it 13 not a sound mow according to 
Jmahhadrv Gam (vide his Vtsesa* v 300 300) He 
counts 28 varieties in a different way fov which 
the reader is referred to p 107 

Before we deal with those varieties we may note 
that an avayraha is of two types (i) vyafltanavayrahi 
and (u) arlhavagraha The former is a stage beyond 
the mere darian'i (perception) as it is after all jilana 
though very vary little m measure This in course of 
time gams in strength as the contact between an/ 
object to bo comprehended and the sense organ act 
ing as an lostrament of knowledge becomes stronger 
and stronger ‘When it reaches a stage when w'e 
know that the object to be eomprehondeJ la some 
thing it 13 known as arthavagralia This arthava 
graha is six fold as it is associated with all the five 
senses anil the mind bat lyailjanaiagraha is only 
four fold smea the sense of sight and mind have no 
scope therein 
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The refJectiOQ io dekarmine what this somethiag 
comprehended by arthivagraJia is is called Via It 
js the attitude of enquiry leading to the ascertainment 
of truth about the object of avasraUa For instance 
suppose while going on the way something touches 
oui feet It creates doubt in our mmd as to whether 
it was the touch of a serpent or a rope But a subse 
quent thought that m spite of our almost trampling 
upon itj It neither raada any sound nor any attempt to 
bite us suggests that it ought not to be a serpent 
Thus 1 13 differont from doubt 

'When the dual decision m this matter Is amred at 
that It was the touch of a rope and not that of a sor 
post IS hnowo as avApa It is the ascertainment of 
truth in respect of the subject of enquirj 

The retention of the avapa is called (Viuran/l So 
far as ilia avaya and dharana are concerned the con 
tact with anj sense-orgao is not quite necessary dur 
lag these stages of knowledge for ^le mental nctirity 
13 rather predominant here 

It may be noted that when the object of at^ya is 
being examined with regard to some other ebaraetens 
tie of it this avaya may be inetaphoncally spoken of 
as avagraha In onlsr that this avagraha may be 
distinguished from the initial one it is called tpdia 
hanka (convoutioual) as opposed to the initial one 
which IS then stjled as naiicayiAa (transcendental) 
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This tijaiaharika aiagraha ihz aiaya and dharana 
giva riS3 to 23 Tarte*'ies of abhinibo Ihtka jnana 
Further, each of these varieties has twelve sub varieties 
according as it is associated with (t) one object or 
(ii) many, (iii) an object of one type or (iv) one of 
many types (v) it is quick or (vi) slow (vu) tus 
rifa or (vm) arnSrtla, (ix) certain or (x) uncertain and 
(xi) dkmia or (xii) adkniia 

The Digambaras mention mhsrta (exposed) and 
anthsrla (unexposed) instead of msnta and amsrita 
and ukta (described) and unukld (undescnbed) instead 
of certain and uncertain Farther, it seems that the 
arords dbruva and adhruva are interpreted diffbrontly 
by different schools One takes dhrttva to mean last 
ing— 'permanent whereas the other as one which ought 
to occur 

Whatever it may be according to the ^vetambaras 
the first four sub varieties oat of twelve are associated 
with an object wheteas tbs remaining eight depend 
upon the kinds of k$a!/opatamt one may have 

Abhimboihika jiUin't is of 283 kinds or 33G accord 
mg to the stand point we take Aiagraha etc , upto 
dharana are each six fold as stated on p 105 If we 
think of each of these varieties with respect to twelve 
sab varieties wo get the first result (4X6X12=238) 
If We add to thess the twelve sub vaneties of each of 
the four t>p33 of lyailtanavagraha — the four t>-p®3 
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associated vfith all the senses that o! sight exceptei 
and mind too, we get the second result (288+4X12 
=336) Here it should be noted that since according 
to Visc^a' (y 305) avc^raba, tha AvRya and dharam 
exist even in the case ol the /oar i arietias of ajnita,- 
ntsnla abhinihodhiht jilana, this jnana gets included 
m irutantsrila abhtmbodhika jHana 

We shall now deal with the four varieties of ainda- 
nisritn abhmibodhika jAana 

The first variety viz , mati has as its 

object oue which was never seen, heard or dreamt 
before and which thus presents itself for the first 
time further, this kmd of matt gives n correct idea 
about this object m an uofailiog manner In a way 
this matt shows the presence of mind 

(2) Vatnaytki matt is fruitful and enables an 
mdividual to undeisband woiks dealing with dharma, 
artha and hama Ic is acquired by paying due raver 
ence to a teacher ^ 


(3) Karniifct matt is what is found in the 
black souths, goldsmiths, cariwaters and other 
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jilanci. It is of two kinds: anga-p^avi^ta (contained 
in the aiigas^) and (2) anga-buhtja (outside the migas). 
also called ananga-pram^ta The former has twelve 
divisions whereas the latter, many. • The tw'elvo 
divisions are known as the twelve angas nil of which 
are practically written in the AddJiamdgahi^ language — 
the language of the masses and not a sola pioperty 
of tho cultured classes*. Thoir names are: (l) 
Aijara, (2) Suyaga^, (3) Thdna, (4) Saviavaya, (5) 
Vidhapannatti, (6) NayadhammakaM*, (7) Vvdsaga^ 
riasA*. (8) Aniaga4adas!l^, (0) AxmttaromvRtyadasS^ , (10) 
Panli&vdgaranc^, (11) Vtv&gamya and (12) DiUhiv&ya. 

Anga-hdliya-inUa has two divisions (i) diaiyaka 
and (li) dmiyaka-vyatinUa. Of these the foimer 
has six suh-divisions viz. (n) taTtiaytka, (6) cniiirw^H- 
Satistava, (c) xandanala, (d) pratikramana, (e) hiyoU 
sni^aand if) praty&khy&na, whereas the latter, two 
viz. (o) kdhka and (6) iitkdlika ® Thirty-one works 

1. Theso aro the 12 ecnptoics prepared by each of tho 
Ga^haras of a TtrOianleara. 

2. In The Impenal Gaietteer of India {II, p. 2C1) this 
language Is referred to as "one of tho moat important, tho best 
preserved and the most co^os of all tho Frakiit dialects". 

S. InHJ (pp 15 1C) it IS eaid that tho Jamas "aro aery 
proud of this fact*', and "wo who havo our scnpturcs and our 
book of Common Prayer in oar mother tongue can understand 
their pride”. 

4 6. Each is really in ploral. 

9 For a tabular representation eoc H C L J (p. 23). 
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assooiaked wjfch all the senses that of SJgbfc e-^cepted 
and mmd too we get the second residt (288+4X12 
—336) Hei 0 it should be noted that since according 
to Fisejft (v 305) avagrdha %lui avaya and dh8.Tma 
osist even in the case of the four varieties of asrata 
niinta ahkinibodhilM jiiana thisjAano gets included 
m iniiamsnta abhintbodhika jAana 

"We shall now deal with the four varieties of ainda 
niirtio a&hini5od/u^a jilana 

The first variety via autp&till mati has as its 
object QUO 'which was never seen heard or dreamt 
before and which thus presents itself for the first 
time Further this kind of mati gives a correct idei 
about this object in an unfailing manner In a ivay 
this matt shows the presence of inmd 

(2) Vatnaythi Tnatt is fruitful and enables an 

individual to understand works dealing with dJiarma 
artha and kivui Ic is acquired by paying due revor 
ence to a toucher , 

(3) Karmtli matt is what is found in the case of 
black smiths goldsmiths carpenters and others regard 
mg their own craft and trade 

(4) Fanxcamtki matt la helpful in drawing aa 
inference when only pratt}fta (assertion) and hetii 
(reason) aro mentioned Moreover its development 
is associated with the maturity in age* 

jilfina IS always preceded by ubhtnthodhtka 
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}nana Ifc is of two Linds anga piavi'ita (contained 
in the anga^) and (2) anga bahya (outside tho migas) 
also called ananga pravi^fa The former has twelve 
divisions whereas the latter, many The twelie 
divisions are known as the twelve angas all of which 
are practicalls written in tho Addhamugahi^ language — 
the language of the masses and not a solo property 
of tho cultured classes* Their names are (1) 
Ayara (2) Siti/ojado, (3) Tliana, (4) Samaiaya (5) 
ViahapannatU (6) Nayadltammakaha* , (7) Uv(i$aga 
(Zasrt* (8)^nfojodacfrt5a*, (9)dnMWflroyai'«ii/odasrt’, (10) 
Pfl^i/iotafforoyn*, (11) Vtvagasnya and (12) Dilfkiiaya 

Anga bahya snUa has two divisions (i) aiasyaha 
and (ii) avasyaka vyatmkta Of these tho former 
has SIS sub divisions mz (a) saniuyila (6) caturitin 
saitstaia (c) vandanala, (d) praUkramana (e) Kayot 
sarga and (f) pratyakhyana, whereas the latter, two 
VIZ (n) kalika and (6) utkahka * Thirtyone works 

1 These are the* 13 scriptares prepared hj each of tho 
(Ja»iad?iaras of a TXrthanIcara 

2 In TJie Imperial GazetUer of India (II p 261) this 
langnago is referred to as one of the most Important tho best 
preserved and the most copious of all the Prakrit dialects 

3 In HI (pp 1516) it IS said that the Jamas arc very 
proud of this fact , and we who hasn our scriptures and our 
book of Common Prayer in our mother tongue can understand 
their pnde* 

4 6 Each is really in plural 

0 For ft tabular representation sec H C L J (p 23) 
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beginning with Utlara^jhayana&te mentioncil as lahka 
si-iita and twenty nmo beaded by Dasciicijabya as 
ntkahka ^)iita in Nandi (s 44) ‘ By kalika^srula 
are meant those scnpturra which can be read — studied 
in the &rst and the \at.t quarters ot the day and the 
night as well^ Similarly ulLaltka snita stands for 
such scriptmes as can be read at any other time 
excluding three lataielas* Tins js the ^ictdmbajn 
definition Ahalanka a Diyambara author, defines 
them in his Tattvartharajavariika (p 54) as under 
Tne scripture for which the time to study is fixed 
16 kalika while one for which there is no epeeifio time 
or period to study is utaUka * 

Aiadht jitana — This is of two types (0 bhaia 
Vralyaya^ and (ii) gana. pratyaya It is true that for 
the attainment of either of these types of knowledge 

1 For differences of ojrioioa regarding (be aumbora of these 
'(TOTksBCC ibid pp 35 

2 The period of 34 miautes before aim rise and that niter 

sunrise coostituto Samo is the enso portnioing to 

noon sUQ set and mid night Thus there are four A iltyvelas 
The last IS however practically outof question hero 

3 See II 0 1/ J Ip 31) 

4 The Ttrlhafikaras have aiadhtjilana from their scry 
embryonic condition but as this u not so in virtue o( the birth 
(ss a human being) and ns this docs not last till his lilo-tims as 
in the c-tso of celestial tr' Dgs it caonot be given the designation 

bha va p ri tyay a 
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there ought to bo a h^yayoposama, of avadhtjMna 
varana karmari But this k^ayopasayni is as it were 
the birth-right of the celestial and infernal bsmgs (as 
IS the power of flying in the case of birds) whereas, 
for other living beings mere birth do'^s not help them in 
getting it, but some sort of spiritual qualification is 
essential for its realization Hence, m the first case 
ibiscilled bJiava pratyaya and in the second, guna 
pralyaya The latter has six varieties viz {\) aniiga 
miha (accompanjing). (ii) ananugamtXa (unaccora 
panying), (m) vardhununta (mcroaamg) (iv) hiyamana 
(decreasing) (v) ('unflickering) and (vi) ana 

vasthUa (flickering) 

Though these six varieties get explained by the 
words m brackets, they may be expounded for clear 
understanding as under: — 

(i) It accompanies the individual even when he or 
she leaves the place whore he or she attained 
avadhi-jnand and goes elsewhere 

(ii) This ceases when the individual leaves its birth 
place 

(ill) The province goes on increasing 
(iv) The province goes on decreasing 
{\) This lasts either upto the attainment of omnis 
cience or death or even in the subsequent birth 


1 See Ch XIH 
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(vi) \.t timos it increases, at times it ilecroisos, or svt 
times it altogether \anisho3 
Manali pari/nija jdana — AccorJing to the Jatna 
view whoa ono thinks ahoat any object or phono 
inoiion, ones mind nssumos a cnrrO'>ponding form 
Tlicsa forms differ according to tho objects etc , thought 
of Tlioy are known as paryayas of the inmJ. Ono 
Inimg mnnfihpa>yiya jiUoia directly knows those 
paryiOjas and then by means of mferonco, one comes 
to know that which is thought about For, on knowing 
a particular paryaya, one infers by otpononco tliat such 
•v parjj Vjd owats only when a particular object or 
phonomonon is tliought of 

This 19 tho MOW as propoundol m Tiscm’ ( v 811) 
and Nandicunnt (p 106) There is anokbor viow, too, 
for, from tha AiassayanijjuUt {v 76) and tho BMpja 
(p lOG) on TS (I, 29) it appears that tho very object 
thought by anothei individual is known by ono by 
means of the vianaliparyaya jiUma y 

Of these two views only the second is noted m tho 
Dujamhara works such os Sarvartliasiddhi on TS 
(I, 23), Gomma^asarci (jIvakAnda, v 437) etc , where 
as, in tlio ^vetamhara works both the views arc 
recorded, though from tho sixth century A D or so 
only tho fiist view is mostly accepted by the ^vetam 
hara writers, as the second viow is not quits sound 
Manah paryaya jiiatui is of two Jiinds (Of/*'* 
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mail and (it) vipula tmU Tba latter is mors subtle 
than the former, and it supplies more details Further 
vipida mati lasts till the attammeat of omniscionco 
while the other vanishes in some cases after a short 
interval after its birth 
False Fnou.?ec?5fi — 

■461itHi6odJulo jildno srulft jilaiio and ftuntf/ii jiumo 
may he false or persert-^l but such js not the case 
with two other kinds bi kno^ilodgs To be eapUcit it 
may b'* noted that Jainism looks upon the knowledge 
of one endowed Vi itb rignt faith (snmj/alfia) as/^ns 
and considers the knowledge of one wanting in right, 
faith and hence having miihyatva, as a;)ldna For, a per 
son baling samynlfid will utilize his or her knowledge 
as a means to attain salvation whereas one having 
miihyatia will utilize it for a worldly gam It is on this 
basis that we hai e three kinds ol ajnaita Such be 
mg the case oveu some of the helhsli bemgs who are 
endowed with saniyadjia have aiad/ti jiTaoa aod not 
vibhanrja jitana Us perverted form The same thing 
holds good lu the case of celestial beings It is not 
that each and every celestial being has avpdht jndna , 
for those who are lacking m samyalctva have vtbkanga 
jiiann and nol avacVii jtUiTia The ajnana associated 
with acadhi jilana is not named m Jaimsm as aiadht 
ajUaiut but it is designated as xtbltajiga jilajia 

Fqxit dar$anas — The word dorsana here means 
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‘undifferentiated Inowledgo Ifc la of four kinds — 
(0 cal?ur darsana, (u) acakfur darsayia, (in) aiadht 
dar&ana and (iv) ktmla darsanei The first is attained 
through the sense of sight , it is ocular. The second 
13 non ocular for, herein any sense of organ except 
that of sight and mind are the channels utilized for 
its realization The darsanas which are acquired by 
means of aiadhi labdhi' and lemla labdkt respectively 
are known as avadhi darsana and levala darsana 

It ma^ be observed that just as there is ajnam 
as opposed to i>Uina there is no adarSana os opposed to 
danana Tor it is not possible to point out t&o 
differences between these tivo as in the case of piana 
and ajiiana wherein the distinguishing factor is tbe 
presence or absence of right faith We have not the 
opposites of manah parffai/a jiutna and kevala jddna 
as these two are always based npon right faith as is 
the case with keoala daisana The remaining three 
darsanas are however possible oven (in the absence of 
the right faith 

If It IS admitted (and really* it should be) that 
omniscience cannot be accompanied by any other kind 
of knowledge one can have from one to four kinds of 

1 Them are several laidhts or miractjlous powers Per 
their varying details etc see the trandation ol T^PC (vol I 
PP 76 7C) 

3 Bee JaaiiatitidMpraKaropa (p 1) and Ch XIII 
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knowlodge at a time IF it is one, it can be nothing 
else but omniscienoo*^ if two, they are nmU and iriita 
which are enjoyed by all except the omniscient, if three, 
they are either SI Jifrt and acaclhi or viaUx srula 

and iiwinn/i-pari/Syo . and, if four, they are all except 
omniscience 



CHAPTER IX 
Pramanas 

The first Jama vrnfcer on systomattc logic ■whose 
work 13 availahlg to us, 13 Siddliasena Divakara It 
was he who laid the foundation of Jama logic by 
compoamg m Samskrta a treatise called Ny&yavatara 
He 18 also the author of Samtnarpayaraiia, a Paiya 
work -where he has discussed the principles of logic 
very elaborately 

Pnunava etjmologically signifies ‘an lastrumeot 
of measurement’ from ntd to measure and pra, forth 
Thus it means a measured standard autlionty It is 
a means of ac<iuiring accurate or valid knowledge — 
knowledge which is free from any sort of blemishes 
such as doubt*, error etc , and which ascertoms objects 
as they exist in nature* 

The Cnryakas behevo in one pmwwiw viz , Pratya 
k§a (perception), the BfluddAos and the 7 ois cjiX:ns m 
two VIZ Pratyak?a and Anumana (inference) the 

1 It 13 tho state of oacertaratr about tbe ooirectoess of two 
or more possible Tiews of a fact 

2 Pramaiia lays bare the uholt truth which is tbo ayu 
thesis of extromes and not absednte extreme^ or fragmentary 
truths Fra in pramana saggests completeness of view ’ S«s 

_ Notes (p 276)toBM 
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IS } 

Sankhyas m these two along with Sabda (verbal 
authonti) the NaiydyiLas in these three along with 
Upamana (comparison) the Prabhaknras m these four 
along with Arthapatti’ (presumption) and the BJui((as 
in all these along with Anupalabdhi (non perception), 
while the Jamas in Pratyaksa and Parokja 

Pralyak^a pramanct le generally interpreted as 
sense perception by alt schools of thought except 
Jamism This interprotatioo is however coostdored 
80coadar> — subordinate by the Joma logicians 
They call it sdiuDyatahonfai (conventional) praiya^a. 
It 13 for the sake of conveotenoo of the ordinary people 
that this aatnvyamh^nlca pratyak^a is admitted as 
one ot the dti isions o! pralyalja prami^ta otherwise 
really speaking this is paroksa i e indirect and medi 
ate for a sensory object is realized by an ordinary 
living being through the medium of sense organs and 
the mmd This jilana is incladed m miUjildna and 
irula jilana — the two kinds of knowledge that we ha> a 
m our daily life 

Paraindr^/ti^a (transceodental) pratyakfa is the 
clear knowledge acguirel bj the sonl diroctl) and 
immediately and not through any other kind of know 
ledge or medium of senses and the mind It is pure 
knowledge arising from the illammation of the soul, 

1 It is ODO of tha firo preceassa of iofereaoe of the iltmSm 
%ak&» It la ao inference by wUeb any apparent inconalatency 
Is explained avnj 
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and it 13 a moans of securing absolution It is again 
tnotold perfect (saiofa) s,nd Imp“rtoct (riiafa) The 
former moans omniscieoce It is nnhmited by firaa 
ami space It transcends all lolativity of discursive 
thought involving the idea of siiccossion and sorias 
It 13 infinite supremo, unobat^uctod and perfect It 
procolea the attammoDt of salration The latter 
{viJcnla) 13 again two fold aio'ikt'jilana and mannh 
2Jaryaya jMna 

Parok^a pram'ina is fivo-fold (i) snirti, (ii) pm- 
ttfabhijami (ui) tarka (u)ai»K»taKfl and (v) nunma 

SmrU is the remembrance of an object previously 
seen, heard or etperiooceJ It arises through the 
awakaoing of the past tropressioos 

Praiyabhijilana is the recognition of an object by 
DOtfcing its similarities and differences It is the 
result of reraembtanoe and perception In the instance 
‘ tins 13 that very persoa this conootes present 
perception, ‘that’ refers to n recalled memorj , and 
from their combination tbero arises the idea of the 
'identification of the person This knowledge includes 
such knowledge as arises (lom a comparison between 
an object seen and some other object remembered 
"Tins IS like that ' The bot gateas (gavaya) is like 
the cow , etc , are its instances This corresponds to 
'upatn&na pramana recognised by other schools 

Tarka also known as iiha is tho knowledge of a 
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aniversal concomitance (i e lOTanablo relationship) 
of any two objects e g wherever there is smoko 
there is fire This knowledge is the basis of inference 
It IS the same as vyaplt jttana mentioned in the y&ya 
philosophy 

Aminx&na (inference) is of two kinds (i) svorfha 
numana and (ii) pararlhanumana Svarthanumdna 
is the %alid knowledge arising m one s own mind from* 
repeated obscriation of facts It is asoful for remov 
mg one a own doubts A person by repeated observa 
tions m a kitchen and elsewhere forms the concln 
Sion in his mind that wherever there is smoko there 
is fire Afterwards he is not certain as to whether 
the moaniam tiiat he sees is fiery or not But notic 
ing it to be smoky he mcalls to his mmd the insepar 
able connection between fire and smoke and concludes 
that there mast bo fire on this mouotam This is an 
example of svdrthannmdna 

PararthanuTTiana is nseful when a conviction 13 to 
be produced in the mind of another It is based upon 
svdrthdnumarta as one cannot convince another with 
out first convincing oneself In this pardrthinumana 
it IS nocessar> that the premises must be seated with 
exact formality and precision otherwise there is a 
possvbiUti of the sp'^akor being misundetstood by the 
hearer Thus it is clear that in this kind of inference 
each proposition must bo seated in a presenbed form 



120 


JAINA RELtOION AND LITERATURE [CH 


Id other words n s) Uogism is osseatial for par&rtha 
numana whereas such is not the case with siartha 
numana 

Generally’ a syllogism consists of five members 
(niayaras) viz (i) assertion (prattjila) (ii) reason 
{Jietii), (ill) example {ttdaharatia), (iv) application (tipa 
nai/a) and (\) conclusion {ntgamana) This is illas 
trated as follows — • 

(1) The mountain (dharmtn) is fiery (sadhya) 
— (Prfllu^d) 

(2) because it is smoky — (Hrt») . 

(3) wherever there is smoke there is fire e g in 
a kitchen— “(Crfaftarnrta), 

(4) so 13 this mountain full of smoke (Upanaya) 

(5) therefore this mountain is fall of fire— 
mana 

A syllogism of five members is called madhyama 
or mediocre If it consists of less than five members 
it 13 called jaglianya or the Worst A syllogism con 
sisting of ten members is considered uttama or the 
best For its illustration the reader is referred to 
p 7 f , of History of the Mediaeval School of Indian 
Logic by the late "Dc Satis Chandra Vidvabhusana 

As parai thanumana is a kind of knowledge aegmr 
ed by means of the members of a syllogism so by 
attnbutmg effect to cause even the words yrhioh 
express the reason and which are set forth to produce 
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conviction in the mind of others may be called an« 
mdna i e , the Jifiiti which is the most important factor 
of producing anunuvna may be looked upon by metaphor 
as anurndna 

Agarna is the knowledge danvecl from the words 
6l reliable persons (npfo) It is recognised in different 
sjstems ol philosophy, snch as Ved&nts, Ny&ya, 
SinChya, iltmtosA etc It also means knowledge of 
scriptures It is the most important form of iruta 
jilana It la admitted as pramdna because it is the 
most reliable form of testimony, being tbo word of 
an ommscient being who is completely devoid of all 
sorts of attachment and aversion’, and who has no 
motire-^DO reason for deceiving or misleading any one 
Such being the case Sgatna is not incompatible with 
the truths derived from perception, etc 

We may end ^bis topic by noting two points ns 
under — ^ ’ 

(i) The Satuidhas of the ^ogftc^ra school believe that 
knowledge reveals — lUammes itself alone and nothing 
else, as there is according to them no other object 

1 Arersion suoifelts itsaU in a varitej ol lorms snch as 
• bate disafiection, coolneu, enmity, animoalty, umbtaga, abonu 
nation pique, bitterness, aenmoo}, malice rcpugnanco, detesta 
tion, antipathy, execration malewilence malignity, spite nn 
cout chntlisbneas ctneUy, bigotry, inteUtance, rtndictWeneaa 
sapctcilicusness contempt etc See /atrui Cuhiire (p C9} 
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besides it‘ The NatyayiUis aud tlio Mlmamsakai 
hold that knowlodgo lUumines tho external objects 
alone and does not illumine itself The JatHas like 
the Vediintms differ from all those schools of tliouglit, 
for, tho 3 roaintam that knowledge like a lamp, illu 
mines itself as N\ell as other objects 

(ii) Tho Indian systems of philosophy differ 
from one anotlier in their belief about tho number of 
prapyaKnnn tn4nyas*. Tho i?<xwd<i/ios recognise all 
organs of sense except thoso of sight and sound as 
prapj/rtknnn whereas tlio Wrtiynyifcoj, the Vaiiefdas, 
the Muruiniaakas and tho Sdnkhyas admit all ths 
inffriyas asjMdpvflAarirt The Jhinos differ from all 
these inasmucli as the} oonstdor all the tndnyos 
except the sense of sight as prupyahtnn 


1 This is srliy this school is also Ldowq as JimDSdvslta' 

2, Those tncin the Bonso^igsns which realize an object sRor 
Qcomtiig in contact with it 
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nayas und^r seYen heads viz (i) Naigama, (ii) Saa 
graha, (ui) Vyavahara, (iv) ^jusatra, (v) 6abda, (vi) 
Samabhirudha and (vii) Evambhata The first three are 
called (Iravyarthika nayas inasmuch as they deal 
■with the substantive aspect while the latter are called 
paryayarthika nayas as they deal with the aspect of 
modifications*, that is to say, the subject matter of 
the former is the substratum of an object— the eternal 
or the abiding element of a thing whereas that of the 
latter is modifications — the changing character of that 
thing’ Instead of dravyorthtka and paryayarthika 
In 8 aMa Whilo so doing its author Da&avati in hli BU<ys 
(pll7) has given a different name, vu , Simprals the *uit 
able’ to what is hero doscnbedas Sabda, the verbal 

1 According to JinabhadraGanlKsamairamana, evenPja 

sutraUadmi'jarttiianayn ViOeJamatarkihhaiiaiy 21) 

2 While explaining draiyarthxka naya and paryayarlhxhi 
naya Akalanka in the com (p 05) on his own worl JTaUvSr 
Ibaro/aiorBfcaiaspventhreomcaomgs oftho word vlr 
(i) truth or reality, (u) effect ond"(ui) object or purpose Thus 
these two »wy<is respectively mean (vide Notes p 81 on S JI) — 

I. (a) the view that dravya is the only reality, pupa and 

^ karman Comprised under the common head ol parySys 
. being more status of dravya and (i) the view that parySya 
i e pupa 6&ch as rupa etc and karman such as utluepaja 
etc. IS the only reality, dratrpa being nothing apsrt from 
paryaya } 

II (a) tho view that draxya i e karana is kSrya (effect) and 
(6) tho view that paryaya is the effect 
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{the words drauyasijta and parpoj/as/tifTara also nsed 
{ as can be seen from Sammai payarana^ (I, 3 i 6) They 
respeofcivelj mean a view point pt the reality of the 
substance and a view point of the reality of modifica- ' 
lions (changing modes) 

The seven nayas can also be grouped as artlia 
nayas and a'abda nayas The former include the first 
four tuiyas whereas the latter, the romaming three* 
In this connection m S Th (p 92) we have 

Tho lormer are, strictly speaking the tcus stand points of 
philosophy, unco the latter are employed special!) bv Imgmsts, 
gianunatians etymologists, and the like Bat since human 
speech 19 coached m srords and since the selection of words 
depends on the roles of gnmaur and is determined by their 
derivation and the like the last three stand points have also to 
lit (d) the view that dravya u the object of our thought, 
language etc and (6) tbo view (hat j>aTyayis is So 
1 Herein Siddhasena Dyrakara takes the number of tiayas 
to be SIX and ho accordingly begins their enumcntion by men 
tionmg Sangraha and not Naigauu la this Saoiinaijiayara^ 
(1, 4 5) he says • • , 

(i) Sangraha and Vyavahara are the sab-dmsions of dratya 
stiha naya 

fti) Itjnsutra is the very foundation of ymrpttj/dstika nnja 
(ill) Sabda etc , are of coarse suhtlo vanetics'of pjusatn 
2 The point of view of a speaker may have either ^fcrence 
to thought (artha) or word (bibtfa) in which the thought is 
exp-cssed Since these are the only ways in which the mind 
can approach reality, we may take it that a division of nayas 
which is founded upon them is exhaustive 
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be taken into consideration in the intecprctation of the lansiwge 
ol men as well of the spiritual text 

Over and above these classifications of the nayas 
there are some more One of them is to divide aU 
tho nayas into two groups known as natscayila (trans 
cendsntal) and lyaia/irtrika (conventional) The for 
mer is the realistic {Knot of view which attempts an 
accurate description of the realities which are practically 
neglected in our ererj da> parlance The latter is 
the ordinary common sense view point For example 
according to the vyaialutriKa naya we can saj a pot 
of milk but according to the naiscayjka nayn we 
ought to say a pot of a particular substance contain 
mg milk 

Tho jioyas have been also classified as arpita nayas 
and anarpita nayas '(vide Visesa* v 858S) The 
former take into account particulars {usefo}) whereas 
the latter umversals { samanya^) Thus according to 

1 2 In S Th fp 42} ;ania tjiwa are translated as 

the general and the particular Further there tve have 

When the special feature of a thing which distinguishes it 
from other things of tho seme description happens to he the 
object of attention it is the particular otherwise that is to say 
when emphasis 18 to be laid on the properties common to the 
whole cl iss it IS the general that is the object of knowledge 
Whoever has realised the impossibility of the general and the 
particular existing apart from each other will readily perceive 
that like the two sides of » com they are the two concomJ 
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the former, one liberated soul differs from another, 
when the samaya and the him are taken into account, 
but, according to the latter all the liberated souls are 
alike as the> ha^e the same fundamental cbarac- 
tenatics 

The nayas are also grouped as jiiana nayas and 
Itriya-nayas^ The former emphasize the importance 
cf knowledge whereas the latter that ^ of conduct. 
^jusQtra and three other nayas are kruja-nayas as 
they attach importance to kriyH of the tSTXi of eantra 
^ Naigama, Sangraha and Vya\ahfira look upon 
) knowledge and faith ns the causes of liberation singly 
but not conjointly Vide JainatarkaWM^a (p 23) 

tant, eompUmeatal aod inseparable aspects wbich all concrete 
things wear m nature ” » ' 

Sanianyn and twrw aro recognised as separate categories by 
the to account iottanwitt\ and tjrorr/t« bat the 

/airuu do not hold this view as they believe thit both anuvTtlx 
and cyatrtlx can be explained ansing from the nature of 
the objects themselres ,Ia other irords objects co-ordinato them 
selves and distingnish themselves sm /or/e, they do^ot require 
such mediators as tamanyit and rMC*a to enable thorn to accomp- 
lish the task in question Further, they believe that samanya 
and rtv<A ace d/mmos of objects in vshich they are supposed 
to Inhere but ther aro neilher absolutely the same nor absolntely 
distinct from these objects Sec ’ Notes" (p 26)onSiI 

Anuvrtii means a common concept and a common name, and 
ryStftti also called rpo/irrf/i means exclosion — distinction from 
other Individnals of a diOerent class •— Tiid , p 27. 
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(1) Naigimi, tha Naigimi 

tikes into account both thoilmTn^a* and cueja^ tha 
fiononc and Specific properties of an object Sappo>J 
vro hi\o a mimbor of pAi/o* (jars) If wo look «i 

1 Iq JAlniim (.(nulnjn it of Ki of two kiaift Tiryi^ 

anl XjrdfiPtiU Tht common gen^rir ehameteristic which 
bt-lonct to aU I1i4 In^irUgtlt of acHioisealled tlrj^k . 

0 g Iho a^to of 1 ’in? a cotr rt) In cowi Bnllhofanlt 
montal anhiLtnco (likagoW) which It prci'n* in thj jncdifica 
tion (such *s n hrac''i^t etc o! g>lJ) I* c.tllal ardhrati siminya’ 
To be explicit the uste fundtmcntal altnbQta tbtt it found 
in All the ebjeett dcootod b> ftgimus it called tIrjTik t\mSn'’k 
flhifi'il whl hitpret-nlm *lttho?fi't;i» ■jj^'pt Ihtt I* foBO*! 
in ail the cowa aurtnitfrt that it to ba bad in all the objocti of 
gold eto aro lattanect of tiejak tSffl&nya On the olh«r baud 
flrdhnvtA tlmdojn It a tubstince Itromamt tbs tarn) In alt 
the modificAtioBt it undergoes For intlanco art can hare 
Turiout kinds of orntmonlsof In'rO! those tindi— modifi 

catfoDt, golf is prtscqt lienee gold it ao instance of urdbrati 
samKaja \tc m-if consider one tnoro caso. kay of a yha/® P™ 
pared from chy Jt is truo that ruriout articles such as kutnbha 
kaltia etc . can bo prepared from this eery ebay Thus clay*^ 
another example of urdhraUt saminya 

S nicfO IS of two kinds (i) jii«a and (ii) ywryoyo 
coi-xistcnklritb what It fdwals In other words it i3 snhaliiuiwi 
For example contciousness ts the guna of ut ;iait It coexists 
‘withit It can be ueroc separated from It Pnrpdyaisa modi 
flcation It is krahia Ploasuro pam etc are its 

instaueos Thus il is clear that the particular mark which stays 
all the tiraa with tha suhstanco la guiyx, while its temporary 
stafe Is pargifga ^ 
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them from the ^ta^^^poiat o( s&nixjvjay we' know one 
property ni^mely jAitotca (janioss) .which belongs to 
all the ghaias But. i( wo axamino them from tho 
stand point of viie^n, wo can distinguish one ghh^a 
from another, i e to aay wa coma to know their 
difforoncos in colour, weight etc. 

This nay'i is called ‘non-distmgaisheJ’; for, it does 
not observe any distinction betnoon tha generic and 
tho specific properties of an ob^oct ns tho two succeed-' 
ing nnyas do. It considcrs^that tho generic properties 
aro alnays nccompaoied by tbo, specific ones and vice* 
leraa For oxaraplo, when wo speak of a jar, wo rcalita 
certain properties of that jar which distmgaishes it from 
other substances: i o. to say. tho specific propertios 
belonging to It dnd,tho "genwio properties that ft has 
in common with other substances * ^ . 

This naija has three* sub-dlvislgns . (i) Bh&ta- 
Naigtma, (ii) Vartamlna-Naigama and (iii) Bhavijyan- 
Naigama. To speak of a past "ovent ns present is 
*BhQta-Natgama' For iastancc. on tho morning of 
Dip'ivaU, one n^ay say that ^Iiord.MahilMra attained 
salvation to-d.aj Here it is a fact that Lord lifahAvlm 
has not attained salvation on tho 'day when- this 
remark is made. But it is that such an event took 
place on a corresponding day in tho past. . Thus 
figurative sttnbution of the past to the present comes 
under this noyn. 
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To speak o( tho (uturo oront as the present la 
Vartamana Naigama Herein instead of noticing 
m tho concrete present some elomonts vrliich v?ero once 
associated with the past wo may detect m it soma 
thing which IS lot to bo As for oxaraplo at tho 
sight of a president otect one may sa} that bo is a 
president Thus one identifies tho future with the 
present for really speaking at tho moment under 
consideration the indnidual referred to is not a presi 
dent he will be rather so m future Similarly vfo 
ma} say about orery soul that will attain sal ration 
in due course of time that it is uddha 

To apeak of tho future as the past is Bhavi^van 
Naigama Take for instaoco tho case of nee 
being cooked Before il^is completely cooked one 
may say that it has been cooked 

Kaigama is albo defined as one that relates to the 
purpose or end-of a course of activities To illustrate 
this definition let us consider tho case of a woman 
that 13 carrying water fire wood and other necessary 
materials for cooking If we ask her what she is doing 
she may reply that she is cooking This reply relates 
to the purpose or end of a senes of activities She is 
not actually cooking at the time alie is replying 

Naigama which is an abbreviation of Naikagama 
according to Yadin Deva Sun is a statement where 
one of the following varieties occurs at a time 
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0) Of dharmas one is subordinate to the other 
(ii) Of two dharmnti one is subordinated to the 
other 

(tii iv) Oat of one dftanna and one dJiarmn the 
former is subordinated to the latter and vice 
iersa» 

In the soul there 13 consciousness (caitanj/a) 
Hero of two d/ianiwis viz caitaivja and sat, the former 
IS a subject and therefore principal Sat is a predi 
cate and hence it is subordinated to cailaiiya 

A substance idravya) having modifications iperyi 
yas) IS a reality (lastu) Here dravya and taUn are 
the tno dAnmtms of which the former is the subject 
and the latter the predicate So the former is pnnoi 
pal and the latter subordinate If we have however 
the sentence \iz , ‘roalit} is a substance having modifi 
cations the reverse will bo the case though there, 
too, one dharmtn is subordinatetl to the other 

A living being attached to sensual objects (cijaya- 
saXtajUali) is happj for a moment (ft 5 a»Kr?» ekam 
suUu) Hero the dharmm viz , vi^ayasaktajnah is 
subject whereas the remaining portion which is dharma 
is tho predicate So the latter is subordinated to 
the former 

(2) SaiigraJta Ihc collcclnc — Saugraba naya 
considers tho general nature of objects after dividing 
them into groups or classes It is of two hinds (0 


132 JAINA RELIOION AND LITERATDEE ‘ [ OH 

Para Sangraha and (u) Apara Sangraba corresponding 
to the two groups of $amanya viz para samanya 
(highest universal) and apara samanya (lower univer 
sal) of the Faisejiias Every existing object partakes 
of the nature of reality Hence from the stand point 
of reality of existence we may speak of all things as 
one This is Para Sangraha But the different classes 
of objects animate And loammate included in this 
ultimate reality may themselves be spoken of as 
different classes This is Apajra Sangraha 

The following 13 an illustration of this noy» Wo 
may say that there is one soul in all bodies We do 
not hereby mean that the number of sonls is one^ 
but as we know that the souls in different bodies 
have the same fundam^^ntal characteristics) wo can 
make the above remark This wya contributes to 
economy of thought as it eaablos us to deal with a 
number of things as ooo lDBTh(p 91) it is said 
that the absolute of momsor and the Platonic notion 
of Archetypal ideas are due to the over emphasising 
of this naya 

(3) Vyataliara ike practical — ^Vjavahara naya 
means the statement made about an object from tbo 
conventional or popular stand point It rests on 
sense perception of conereto present It' deals with 
the speciEo attnbntes of an object According to this 
0 a a bee though having five sorts of colour is 
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spoken o! as having onI> one colour, the black one 
further one can say that a mountam bums, thongn 
strictly speaking, one onghfe to say that some sab- 
stance or substances on the mountain, bum But, 
in this naya convention is allowed to play a leading 
part Men m their daily avocations^of life are guided 
by this iiaycL 

(4) ^jtisiltra, tlie straight forward — ^tjusutra naya 
takes into account only the modifications of an object 
and not the substratum of that object Hence, accord- 
ing to this naya, no object is eternal, for, every object 
IS bound to uudorgo modifications, and these modifi 
cations are liable to change This naya looks at an 
object as it is m the present mathematical moment 
It does not bend towards the past or the fnturo and 
13 thus straight as its name implies It is the extreme 
opposite of the Sangraba naya inasmuch as it denies 
all continuity and ideutity It^is narrower than the 
Vyivahanka present for, according to the Vyavahara 
naya, there Is a tolerablo duration for the present, 
and the conventional things are real so far According 
to Bjusutra, reahty is concentrated to mathematical 
present 'BjnsQtra and'tho following three nayas take 
into account only hhdta-niity«|K»* out of tho four 

(5) S*ahda, the terhal — S abda naya does not take 
wtoMcbunt tho differences in etymology of synonyms. 


J. Soo pp 133-JS9 
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but Jt maintains that all synonyms mean one and the 
same tbmg 4s for instance accord ng to this nat/a 
gha}a humbJin and Mias a are all expressive of one 
and the same object namelj a jar According to some 
writers this naj/n observes distinctions of g’nder 
number case tense etc m synonymous words like 
dara bharya and kalatra all of which m^an wife 

(6) Samibhirildka the subtle — Simabhiridha 
naya observes distinctions between synonym^ on ety 
mological grounds According to this naya ghata 
Jcumhha and kalas a though synonymous and of the 
same gender differ m meaning as thoro is a difference 
in their etymology' As this naya differentiates terms 
according to their roots it may bo said to be a special 
application of Sabda naya It is bence narrower 
and more exaggerated than the above naya Further 
Sabda naya is the stand point of a grammarian where 
as Samabhirudha naya that of an etymologist More 
over the former considers the denotative aspect and 
the latter the connotative aspect of words * 

(7) Evambhuta the such like — Evambhflta naya 
tabes into account the special functions or activities 

1 For another example consider tbo synonyms Indra 
Sakra and Purandara all applicable to the raler ot the hearcnlr 
world lodra means the possessor o( divine powers, ^tkra slgol 
fies the strong indiridoal and Purandara the destroyer o( the 
cities (of ibo enemy) 

a Sec Notes (p 232} to SM 
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of things and describes them by such words as are 
justified by their actual acttvities In other words 
this naya recognizes the propriety of appljinga word 
to an object only while it is justified by the then 
character of the object It is thus a further speciali 
zationTof the, above naya It maintains that the same 
thing m a different attitude — activity must be desig 
nated by a different word According to tins naya 
though Indra S akra and Porandara refer to one and 
the same parson \iz the ruler of the celestial world 
this individual referred to can be called Indra onl) 
at that time when he actualb possesses many divine 
powei-3 can bo designated Sakra^ if be is really 
powerful at that moment and Porandara when he 
is engaged m the act of destroying the cities (of the 
enemj) We may consider one more example to 
illustrate this naya The word go moans a cow 
According to its etvmolog> any one that is in the act 
of going can be cabled go So tins naya wilt object 
to this term being applied eien to the cow that is at 
rest or lying down The word go can be applied tc 
that cow onlj who is actually m motion 

Scope — From tlus exposition it must have been 
realized that out of these seven nayat every preceding 
naya is wider than over} succeeding naya To bo 
explicit Sahgraha deals with only Being {bhaia) where 
as Naigazna with non Being (abhata) and Being So 
Naigama U wider than Sangraha 
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Vyavahara deals with particular forms or entities 
of Being while Sangraha with general Being Sang 
raha la therefore wider than Vyavahara 

;9]usiitra deals with the present only whereas 
Vyavahara with the past present and future Vyava* 
hara is thus wider than ^jusutra , 

Sabda deals with arlhas which it regaids as differ 
mg according to dift^iences of time (tense) etc where 
as ^juaubra makes no aach distinction Hence the 
latter is wider than the former which ihsista upon the 
punctiliousness of language so much so that it would 
nob permit the use of apas for a drop of water or even 
vtmmaU (although grammatically sound) instead of 
viTamate when the kriyd (act) la atmane (for onewlt) 
Sanabhirildha carries the puctiliousness of laogu 
age still further as it recognises differences of things 
corresponding to those of synonyms So Sahda is 
wider than Samabbinidha 

Evambhuta takes note of the present condition only 
Hence Samabbinidha is wider than it 

It may be noted en passoni that m the last three 
nayas exaggerated importance is attached to the form 
of expression in the ascending order 

Jnst as a portion of a seals neithetsea noj non 
sea so naya is neither pramona nor a pramma 

Nayas and the non Jama schools — According to 
Jaimsm several non Jama schools of thought ha^e 
1 
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glimpses of pa>-t fcrulbs and arts so far right Bat as 
they insist upon tha^o pirt truths as irhole truths bj 
denjnng the other sides of truth they become errone 
ous and so m their case naya ce'isos to remain 
sunaya and becomes rfumayo i e naySbhasa To be 
explicit thoNyaja and Vaisesika schooIs‘lay undue 
emphasis on Kaigama the SaAkh^a and Vedanta ones 
on Sangraha* the Catrata school on Vyavahara the 
Bauddha school on ^J^shtra and the school of 
grammarians on Sabda Abhayadeva Sun the com 
mentator of SamnwiiJayarana {I 6) has somehow 
shown the relation of the four* schools of Buddhism 
with the last four nayas Up&dhjflya Yasovijaja m 
his NayoBodela (7 119) says that i^jusutra and the 
following three nayas have been resorted to by the 
SautranUJcas Vatbhaftkas Togacaras and Madhya 
rnikas respectively 

Niksepas 

There are fopr ntkfepas or connotations of every 
Word These connotations or the ntkfepas as they are 
called are nantan sth ipan rfjaryo and bkava 

Naman 13 the name Of an object This name may 
or m ay not be significant i o the object may bear a 

1 The doctiioes suggested bj the words BrahmadvAita 
^abdSdya ta Dravyadra to and the J be are looied npon S9 so 
many Illustrations of this Sadgraba naya 

2 They are (a) Yogacan (6) MadhTsmita (c) SiutrSn 
tlfci and (d) \aibha8ika 
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name even though the etymological meaning may be 
absent m it e g naming a person as Fox 

Stliapana is an installation or a material represen 
tation of an object A photograph, a picture a keep 
sake, an image a model a statue, pieces employed m 
the game of chess* and the like are its instances / 
Draxya is the substance underlying an object It 
refers to its inherent potentiality which it is not mam 
festing at the present moment but which it either did 
m the past or which it is going to do in future e g 
to call a president elect president, a retired or a dead 
president president and one who has resigned as a 
president, president ' 

Blxaxa means the actual nature of an object It 
refers to its present function — the actual condition 
In order to understand these four nik^epaz consider 
the case of gliata To give the name glia^a to an 
animate or inanimate object is called n&irui gha^ 
Its illustration is called stkapana g7ia{a The clay of 
which a gJiafa is made or to which it is reduced on 
being broken is called dravya ghafa The ghaf a that 
1 The pieces are S3 in all Of them every player has 
1C two castles or rooks two knights two bishops >one queen 
one king and eight pawns A castle is a pieMWith a battle* 
mcnted top A knight has naoally a horse s head A bishop Is 
, a mitro-shapcd piece A pawn la a piece of smallest size and 
V nine 
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IS useful for fetching water etc .—the whereby 

all the functions of a ghata cm be performeJ, is called 
bJiaia gkafa These are four possible meanings of the 
word g}iatn according to ml$epa 

Wo may take another example Suppose there 
is a person who calls himself Vaidya Then this name 
IS 'nama vaidya'. If there is his ^ctura or photo or 
the like it IS called ‘sthapana vaidya’ If this person 
IS going to be a vatdga (aphjsician) m future or if 
he was so in the past, he is ‘dravya vaidya If he 
IS actually a physician at the present moment, ha is 
'bhava vaidya' These are the four possible meanings 
of the word vatdga according to ntkgepa 

Sometimes the word drtivy& occurring in drouya* 

mkfepc^ denotes non predommence— bogusness e g 
AngAramardaka Acurya is spoken of as dravyacarya 

1 la the Eng trans (pp 8 15) ol T S there is an exposition 
of niktepaa Thera t6e word rnktapa is rendered as ‘aspect’ and 
dravya nxkaepa as ‘phtsUto aspect’ Farther, Satieties and 
sab-varieties of <Jroi?ya n\k*epa arj noted there along with those 
of hhata nik/epa For a parallel treatment according to the 
lJwfajn6aras see my ^r 7 Mf<i-<Iariana-<np»A» (pp 151 154) 

It may W noted that the itefamfcaros differ from the Digram 
baras in some respects in their exposition of mlctepas as can be 
seen by comparing its treatment in T’isesa* with that in 
JjtigKlyastrayX and its com NySycikumuducandro by PrabhA 
candra Vida the ‘ pancaya’* (p 7) of Jaxna, tarha bhdaS ^ 
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Since he was void of the of an acarya 

Further the word dravya at times suggests non atten 
tion For instance the knya (act) 1 ke the worship 
of the Tirthankaraa performed with devotion but with 
the mind engaged elsewhere and not m a waj enjoined 
in the scriptures is said to be draiya Unya 

Utility — Nik^tpa 13 the hrst necessary preliminary 
for metaphj sical inquiry and understanding for no 
progress la possible in abstract thought m the absence 
of a verbal mark to represent objects and things and 
tbeir attributes It analyses the meanings of a word 
or the purpose of the speaker so that there is left no 
scops for ambiguity for it throws light on every 
possible meaning of that word and then it datermines 
as to what particular meaning— connotation is intended 
by the speaker at that particular moment or what 
meaning is proper in that particular contest Thus 
this niksepa is very useful in clearing misunderstand- 
ings if any and it has been conssquehtly used by tbo 
Jama commentators of olden days while explaining 
the sacred lore The Indian r^'**^orician3 have no 
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and others examine the meaning o! a ivord from the 
stand points of vyaktt, ikrU and jiU Thus these 
respectively signify dravya, ithapana a.ii^ blmia, the 
first throe nih^epas The grammarians consider naman 
as a substance so even the non Jamas admit ni/^cpas’ 
C/assi;?caijo)i — ^Tho first three ntk^epas have some 
how the element of oneness* ot* sameness m them 
whereas the last that of difTorenco So the first threo 
como within the Icgitimato sphere of the draiya&tiKa 
nai/fl, and the fourth is the subject of the paryayH 
naya To give an example when people como 
across a person Vaidya by name, thej can identify 
him b} saying that hero is Vaid>a Simifarlj, on 
coming across Ills photo or the like, even when ho is 
(lead, people can say the same thing Thus they 
identity the past individual with Ins present photo 
Similarly, if this individual was a physician or ho is 
going to bo so ho can be addressed as Vaidya when 
seen Hero the past or the futnro is identified with 
the present In all theso threo cases, the idea of 
complete oneness — identity is predominant But, in 
the case of a person who is actualh a physician at 
the moment in qucsiion he gets distinguished from 

1 This U what Up^dhysTa \ 3 I 0 Tjj 3 ya savs inhU com 
(r 2lo) oa T S (I 6) So tho tIcw cxpn:!3>cd in tho last Hues of 
Sanmatx-iarka (p 4 fa } by Pandit Sakhlal tad Pandit 
Eechardas is erroneous 
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Since ha was void of the <iuahtie3 of an dcarj/a 
Farther the word dravya at times suggests non atten 
tion For instance the Knya (act) like the worship 
of the Tirthankaras performed with devotion but with 
the mind engaged elsewhere and not m a waj enjoined 
in the scriptures is said to be dravya krtya 

Utility — Nik^epa i%the first necessary preliminary 
for metaphysical inquiry and understanding, for, no 
progress is possible in abstract thought m the absence 
of a verbal mark to represent objects and things and 
their attributes It analyses the msaoiogs of a word 
or the purpose of the speaker so that there is left no 
scope for ambiguity for, it throws light on every 
possible moaning of that word and then it determines 
as to what particular moaning — connotation is intended 
by the speaker at that particular moment or wbst 
meaning is proper in that particular context Thus 
this ni/’^rpa IS ^ery useful m cluariug misnuderstand* 
logs if any, and it has been consequently used by the 
Jama commontators of olden days while explaining 
the sacred loro The Indian rhetoricians have no 
donbt pointed out ways to dotermmo the exact mean 
mg of a word when it has more than one meaoiog 
But this 13 a different case altogether, for, nikfepa 
examines oven words which are not anc/ldrf/imx, and 
so nik^epa is assigned an importaot place in the 
‘27i;;««is etc , by the 7atna wnters The IJaiy&yikas 
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and others examine the meaning of a ^ord from the 
stand points of ^aku alrtt and jati Thus these 
respectively sigmfy dravja stliapana and bhaia the 
first three mlt^epas The grammarians consider luiman 
as a snbstance so even the non Jamas admit nik$epas^ 
Clarification — The first threo mk^epas have some 
how the element of onenoss or sameness in them 
whereas the last that of differenco So the first threo 
come within the legitimate sphere of the dravyastika 
naya and the fourth is the subject of the paryaya 
itika naya To give an example when people come 
across a person Vaidy a by name they can identify 
him by saying that hero is Vaidya Similaily on 
coming across his photo or the like even when he is 
dead people can say the same thing Thus they 
identify the past individual with his present photo 
Similarly if this individual was a physician or he is 
going to be so he pan be addressed as Yatdya when 
seen Here the past or the future is identified with 
the present In all these three cases the ilea of 
complete oneness — identity is predominant But in 
the case of a person who is actually a physician at 
the moment in queslion he gets distinguished from 

1 This is what Upidhyaya Yasonjaya says in his com 
(p 34<i) on T S (I 5) So tho Yiey expressed in tho last lines of 
San nail larka (p. 4 la} fey Pandit SukhJal and Pandit 
Eechardas is erroneous 
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others who are not a physiciao And thas hero differ 
ence — non identity plaj s the chief rolo 

In the end while concluding this topic I may men 
tion that Akalanba s Lagkiyastrayi (v 73 76) and 
its com N jayakumvdacandra (pp 7^3 803) furnish us 
^Mth a Digambara view about tukfejyas 



CHAPTER XI 
Saptabhangi 

In Jainism the propositions of pramana and jiaija 
are considered as being subject to sapta bhangi Sapta 
blmngl is the ^ame given to that fault less seven fold 
statement which is limited by the word syat and 
which IS made either in detail or concise!) p affirms 
tiToly or negatively, with reference to one single object 
while considering any one of its attnbntes (.dharmas) 
at a time * 

By the word 'faultless’ occurring in the above 
mentioned definition of sapta bhaitgi it is to bo under 
stood that the statement must not be inconsistent 
with the pramanas, Pratyalsa and others Thus the 
word faultless serves to avoid tho possibility of includ 
mg sentences 8u5h as (fire is 

somehow certainly cold), *T *Tl?lT (my 

mother is somehow barren) etc, in sapta bhangi 

If the words ‘one single object’ were not mentioned 
in the above definition, even the sentences hko 
(somehow there is a jar and 
somehow there is not a pieco of cloth) will have to 
be considered as constituting sapla bhangi 

There can be infinite modes of expression instead 
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ofse\en 'is it is possible to make affirmative or nega 
fcivo predicitioQ about over? attnbute of an object out 
of infinite Tbis difficult) is solved by inserting the 
words ‘ono of its attributes at a time in the above 
definition 

Tho word 5\/aC is an indechiiabls and it suggests 
that every object can bs studied from mpro than ooa 
stand point In other words it means 'somehow i e 
from some particular stand point ^ It is a mistake ^to 
translate this word by ‘ nay “be or psihaps so it 
deserves to bo avoided ’ The reason of using this 
sj/ai m the mode of esprossion is to make it clear that 
there are other possible aspects of studying an object 
besides the one m question These other aspects are 
not denied but it is that they are given a secondary 
place whereas the predication under consideration is 
given predominance over other possible oues 

Predication is the statement cf our conclusions 
with reference to an object It is either affirmativa 
or negative for, we generally want to convey the etis 
tence or non csistence of an attribute of an object 
There is a great likelihood for confusion to arise when 
W 0 intend to sum up the affirmative as well as the 
negative conclusions m one and the same judgment 
To avoid this we stand ip need of a method of logical 
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predication Such a method is snpplied bj sapta 
bhangi as it covers all sorts of simple as well as 
complex judgments bj mean of the seven tnies of pre 
dications each of which begins with the word syat 

!rbns sapta bhangt is a nnique system of predica 
tion resorted to by the Jatnas to carry on their meta 
physical discussions It is the basis of the sjnthet ca 
coTnprehensivtJness of knowledge It is a methoi 
which surpasses all other methods of cognition n 
matters of apprehension^ of the spintual realities bj 
virtue of its unnersal and synthetic character o 
vision This method is perfectly m accordance witl 
the principles of logic 

Sapta bliangi as its very name suggests means th( 
seven modes of expression — the seven tinds of predi 
cation 1 e heptagonic forms of philosophical enquirj 
Just as lo every mode of expression there is found the 
word synt similarly eia is also given a place therein 
to suggest that tlfe statement that is made from o 
particular stand point is as definite as anjthing else 
In short there is no ambigoitj about it and thus 
there is not the least room for indefimteness It may 
be here remarked that it is a general rule to use the 
word eva so at times one can depart from this rule 
in case one is conscious about the definiteness oi 
the statement under discussion 

The following is an example of sapta bhangi with 
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reference to one of the attributes (viz existence ) of 
an object like a jar 

(1) ?rr* 1 0 somehow the jar does exist 
This 13 a statement of afBrmation made singly 

(2) ^2 jO snrely somehow the jar docs 
not exist This is a statement of negation made singly 

(3) 1 0 It 13 certain 
that from a certain view point the jar exists as well 
as from another stand point it docs not exist This is 
a statement of afBrmation and negation made conjoint 
ly hut one alter another 

(4) ^ I o surely, from a parti 

cular stand point the jar is todescnbablo When exis 
conce and non oxistonco are to he predicated of the 
jar conjointly and simultaneously the jar is said to bo 
indcscnbablo 

(5) ^2 i e It 13 a fact 
that from a particular considcraUon the jar exists, 
and somoboiv it is also indcscnbablo (aOirmation phis 
mdoBcribnbility) 

(6) i o 8uroli,6omo 
how the jar docs not exist and is also indcscnbablo 
(negation pfw indescnbabihty) 

1 Some trriUrs lotercbxtga tlio third and the fourth modes 
of expression AVtat is given hero is in accordance with PramS 

vanaijalaUralotUi ( 1 ^ , 17 18 ) 
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(V) tR: : e 

surelj, somehow the jar exists, somehow it does not 
exist aod from a certain stand point, it is indescribable 
as well, (affirmation plus negation plus indescribabihfcy)' 

It is thus seen that the predicates, viz , existent 
Qon existent and indescribable variously* combined 
make up the seven modes This number seven is due 
to the {act that the (luestions regarding each dliartna 
ire seven, and the questions are seven because the 
auriouaities (jyuasas) fiom which they spring are 
seven, and the jijflasas are seven because doubts which 
give rise to them are seven, and the doubts are seven 
because the dhannas m regard to which doubts maj 
exist are seven viz , (a) relative existence, (5) relative 
non existence, (o) indescnbability, id/) all these three 
taken in pairs and ig) all the throe taken conjointly 

In the first mode of expression, the attribute viz , 
existence is given preference to other attributes like 
non existence All the same it must be borne in 

1 Thesa seven inodes &ro twice referred to m the Santi par 
van of H Bh , once as v 6 of Gh 238 and once as v 21 
of Ch 232 The pertinent verses are practically the same, the 
first being 

33: ii^n” 

2 Once each of them is taken np singly, then In pairs and 
then all together So wo bavaS-bS-f 1 modes, same as 2* — 1 
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mind that other attributes are not denied A BSoahT 
jremark holds good m the case of the romammg tnodeS 
^ of expression In the second mode, non existence 
IS looked upon as prominent similarly, in the 
third existence and non oxistenco considered at 
different intervals and not simultanionsly in the 
^fourth mdcscribability m the fifth existence 
with mdescnbahihty m tho sixth, non existeoc® 
j accompanied by indescnbability and in the se^eEth 
oxistenco along with non existence and indesonbabibty 

Tno first mode of expression suggests that ^ 
exists if considered from the stand'point of its 
dratya i?eiro, 7 afa and bhata i e from, the aspsets 
of Its own substance place or locality, time and nature 
or property To explain take the case of a jar made 
of clay, lying in Surat existing in the season of spring 
and having a blacL colour Here clay Surat, spring 
and black are respectively substance, place time 
nature of the jat under consideration When the jar 
IS referred to these four aspects it does exist hut 
when referred to some other snbstanco as copper, some 
other place as Bombay etc it surely does not exist 
otherwise it would loss its own individuality — it3 07?a 
self Thus it IS clear that it is logical to say that 
from the stand point of one s own substance etc . nn 
pbiect exists while from tho point of view of another s 
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substance etc it does not exist' In short every object 
possesses two attributes existence and non exis 
tence even at one and the same time 

In the fourth mode an attribute iiLe indescnbabi 
lity IS mentioned to indicate that it is impossible to 
have a word in any languago which can simultaneously 
and with equal prominenco express the coexistence of 
mutilally contradictory attributes like existence and 
non existence 

It may be argued that the woni pu^padanta means 
both the sun and the moon But it does not mean 
that it presents to the mind both these ideas sionil 
taneously'^^ame tS the with sal whJcK^Eands 
■for Both the safr and sina termmalio'ns”(vicIe^?fa 
dhyaijilH ii 27) Thus there is no single word nor a 
Dvandva compound nor a Karmadharaya compound nor 
a sentence which can express the idea of simultaneous 
1 From this expos tion it mast hive been realized tbat 
Jainism admits modal or relatiro existence or non existence 
and not absolute existence or non-ox slence la tbo case o£ an 
object Further this existence and thia non-existence are no 
doubt recognised alongside o! each other, though from different 
view points in different capacities This may remind one of 
a good 7iet « TTich IS always absent from the tipa^a (a negative 
instance) quite as much as il is inranabiy present m the 
tapahia (a similar instance) In other words there is non 
existence of the liela alongside existence of the same and 
iw tmo 
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combination of attnbntes like e^cistenco and non- 
existence 

It may be here borne in mind that the word mdes 
cribabihty’ does not express the co existence of the 
two attributes, but it is used to express another attri- 
bute, VIZ , indoscEibabihty arising from the impossibi 
hty of simultaneously stating the two contradictory 
attributes', and that, too. relative mdescnbablity and 
not absolute which would mean only anahhidheyalva 
which 13 absurd 

Let us take another example and consider the pro 
dioations regarding the permanency of tho soul 

1 The soul undergoes dififerent modifications but 
it 13 neither entirely created anew nor wholly dost 
royed Thus, from the stand point of its substanoe 
it IS permanent 

1 The lato Dr R G Dhandarkar m this connection has 
observed — 

“Yoa can confirm existsoco of a thing from one point of view 
it from another (sjfdd ndifi) and affirm both 
existence and non oxistonco with reference to it at different 
tim''s (syad asli ruufi) If you should think of affirming both 
existence and non-cxistcnco at the same time from some point 
of view, you must say that that thing cannot bo spoken of (rj/di 
mafciaiyah) It is not meant by these modes as that there is no 
certainty or that wc have to deal with probabilities only as some 
BoholArs have thought All that Is Implied is that every Asser- 
tion which is truo is true only under certain conditions of 
space, time, etc " 
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2 Likewise, though it is intrinsically mtacffcT it 
does undergo various modifications So from this 
viQW point it IS impermanent — ever changing 

3 If wo want to state these two attributes conse 
cutively and not simultaneously, we can say that the 
soul IS permanent and non permanent as well 

4. If \sa want to express both these attributes of 
the soul (permanence and non permanence) at one and 
the same time, words fail Hence, from this view 
point it 13 indescribablo 

5 If we look at the soul from the stand point of 
its substance and at the same time we wish to express 
its permanence and impermaoance simultaneously we 
must say that the soul is permanent and indescribable 

6 If we examine it from the stand point of its 
modifications and wish to express its two attributes 
above noted simultaneously* we must say that the 
Bonl IS impermanent and indescribable 

7 If we look g,t the soul from these stand points 
consecutively and then simultaneously and try to 
make a statement it can be the soul is permanent 
non permanent and indescnbabla 

Likewise we can apply the principle of sapta 
hhaiigi to dharmas (other than existence, non existenco 
permanence and non permanence) such as samanya 
and viie&a» Of these two the fimt may be taken as 
affirmative and the latter as negative Thus, on this 
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UQderstanding we cao have the first three b)iaAgas&i 
Syat samanyam Syad vtsemh and Syad samanyam 
sjad vise?ah If we however place s immya and iisefo. 
on the same footing we can make any one of them 
principal or sabordmate and present the pnncipal aa 
the affirmative and the subordinate as the negative 

This saptabhangi in respect of each of the blumyni 
IS either of the nature of sakaladesa (u e synthetic) 
or ot the nature of vitafadcsfl (i e analytic) In 
other words every mode of expression of any and every 
iapla bkangi is of the nature of two adeias nz salah 
desa and vikaladesa’ That jopto ot vrhwh 

every mode is of the nature of salaladeia is called 
peamana sapta bbangl while that of which ever) 
mode IS of the nature of vtkaladeia is termed na)a 
sapta bhafigl 

Salaladesa otherwise called pramdaa vikya (propo 
sition of the whole truth) is a statement made with 
reference to an object of pramana expressing simuUa 
neously (yaugapadyena) all the attnbutos of the object 
as non distinct* really or figuratively from one another 

1 TbU IS the opinloa of Vedin Dera Suri See bis rNTL 
(Iv 43) Some bowerer uj that the first the second and the 
fourth modes of expression an Lnoirn as vikaladeSa and tbs rest 
(lour) as sahaladein Some *ar that each of the modes Is 
bKfeia bat nhen aU the modes are taken conjointly they form 
saXniddein ^ ido Saplahhahif laralyint 

2 Cf Jtegel 8 idea that being and non being are identical 
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from tho Btaad points of kita oto * Tho reverse is 
the nature of otherwise called nayatahja 

The mam points of difference between sakaladcia and 
viUilad&ia are 

(I) The former depends upon promnnn 1 e thoj^Mew 
of truth or full orbed realitv whereas the latter 
on naya i e a single point of view^which takes 
note of merely the broken lights or fragments of 
reality 

(II) In the former the entire reality is comprehended 
synthetically i o with all its dharmas taken 
3midt(inee»$f]/ whereas m the latter tho reality 
IS treated analytically i e with its dharmas taken 
one by one* 

1 This definition ot sctkaladtsa deals with fire issues worth 
noting 

(i) If wo hringprantins to bear apon the rcalit7 — a sab 
stance wo shall find that it has an infinite number of 
dharmas 

(li) Thera are certain bonds of anion amongst these dJtannat. 
sach as kata etc (in all eight in number) 

(ill) These bonds render an act of sjnthesta possible where 
by the infinite dharmas get nnitcd together 

fir) Tho synthesis may be dne either to emphasis laid upon 
tho identity of the c omm on elements — kala etc , or to a supposed 
identity of these elements in the case of all the dharmas 

(t) AU the dharmas should bo viewed together simulta 
neously, 

2 When one desires to eznphasiso tho synthetic unity 


154 JAINA RELIGION AND LITER4^TC7RE [CH 

(in) In the former stress is laid upon the unity of 
the object whereas m the latter on (o) the differ 
ence or {b) the difference is superimposed upon 
the unity so that the unity is lost m the differ 
ence or (c) the unity is superimposed upon the 
difference so that the difference is lost m tlia 
unity 

(IV) Becogmtion of unity is possible when emphasis 
IS laid upon dravyartktka naya as opposed to 
paryayarOiika naya That is why in scilcal&dtsa 
dravyarlhil.a naya is given the first place and 
paryayarthxka naya is considered subordinate 
while the reverse is the case m vikaladeia 
^hen we look upon the attributes of an object as 
non distinct from the consideration of kala etc it is 
possible that by knowing one attribute wo may simul 
tanoously know the rest This explains yauyapadyena 
noted above 

By kola etc are meant the eight elements as 
under 

(i) Kala (time) (ii) atma rflpo (ones own nature) 
(in) sambandtia (relatiou) (iv) samsarga (contact) 
dJiarmas (and not tha dillcrcnca of dharmoi) one word may 
originally express the whole object with all its dharmax 
neowly If however It is not this unity to which attention It 
to bo called but the d Cerence in dharmaa in point of kaUi etc 
no single word can be found to express the separate dluirmoa and 
therefore iueetsnon In the use of troids will be inevitable 
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(v) upalcara (influence), (vi) gum desa (locahfcj of the 
Bobstanoe, the possessor of an attribute) (mi) artha 
(substratum) and (vin) sabda (wordj 

We shall now consider how the attributes of an 
object can be looked upon as non distinct from the 
above mentioned stand pomts 

(1) When we say that somehow a jar certainly 
exists (as in the first mode) it is certain that at the 
time {kola) when the attribute 'existence' is there m the 
jar, there also exist its other attnbutes Thus, at one 
and the same moment, there coexist all the attnbutes 
m the same substance, viz . the jar Hence, from the 
stand point of kaUi i e ^ owing to the sameness of 
time the attnbutes may be considered as one— non 
distinct from one another* 

(2) The nature of existence is 'to be one of the 
dharmas of the jar This is also the nature of every 
other attribute of the jar In other words that which 
IS the nature of existence viz *to be one of the dliarmas 
of the object' is also the nature of every other dharma 
of the object so, from this stand point, viz , altna rupa 
also the above remark holds good. 

(3) Hxistence has somehow a relation of identity 
with the jar Other attributes also have the same 
relation with the jar So from this third stand-point 
viz aambhandha the attributes may bo considered as 
non^distinct 
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(i) A Similar remark can bo mado With reference 
to samsarga 

Tbo difTorcnco b'atwoon sambfiaridlia and samsarga 
13 that m tho former non distmctioa is of pnmarf 
importanco and distinction, of secondary importance 
whereas m tho latter it is )uat ttie opposite In short 
tbo former has a loaning towards identity and the 
latter towards distinction 

(5) The influoncQ which otistonco exercises upon 
an object viz to tinge it with itself is also the influence 
which other attributes exercise upon that object 
Hence, from the 8taad»pomt of itjioinra— the same 
nesa of the influence all the attributes may be con 
Bidered as non distinct 

(6) It 13 not that the attribute 'existence' is to 
bo found in one portion of the object (say a jar) and 
remaining attributes in some other portion of it On the 
contrary, all the attributes are found m one and the 
same portion of she jar Thus ft fallows that it is not 
that different portions are allotted to different attn 
butes i e to say all tbo attributes bare the same 
locality of the substance S{^ from tbo considci^tion 
of deSa all the attributes may be looked upon as 
non distinct 

(?) Just as the jar IS tho substratum of the attri-_ 
bute ‘existence , so it is for its other attributes, too. 
that IS to saj, that which lathe substratum of axis 
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tenco IS also the substrattim of all other attnbutes So, 
from this stand point i e that of cirtka all the attri* 
hutes may be looked upon as non distinct 

(8) The ^vord (say a jar) -which denotes an object 
With emstcnce as its attribute is the same as the word 
which denotes this object with other attributes also 
Hence from the stand point ofatiMa — the sameness of 
sabda the attnbutes may be considered as non distinct 
1 We shall now consider how the attnbutes of an 
object can bo looked upon as distinct from the stand 
points of ^2<z etc 

Abhedavriii or recognition of unity anses when 
drattiarthda naya is considered as pnncipal and 
paryayarthla naya as subordinate i c when emphasis 
is laid upon the former and not upon the latter But, 
when draiyarihiKa naya is subordinated to the jxirya 
yarthda naya i e when the jMryayas are considered 
rather than the draiyo, the pnnciplo of unity retires 
in the back ground and since the parydyas are many, 
the recognition of unity is impossible This may be 
shown from eight view points as under — 

(l) Several attnbutes such as existence etc do not 
belong to the same object at On savu, time If they 
do they would create a breach in the unity There 
Would bo as many different strata as there were 
paryijas, and also as many moments characterizing 
them ' To be explicit, as the attributcaaro many, they 



158 JAINA RELIGION AND LITERATURE [ CH 

cannot belong to the samo object at the saine time U 
they did, they would create a broach in the unity ol 
the object and also the time- Thus, there would be as 
many objects as there are paryaijas charactensmg 
them, and these again would belong to different 
moments of time Hence the unity of time on which 
the synthesis was based in the dravyarthika naya 
(previous case) is not available m this paryayarihtka 
naya (present case), and, consequently it is not possj 
bio to have ahhedaiHU here That is to say it is not 
possible to consider the attributes as non distmot from 
the stand point of kola 

(2) The nature of one attribute is different from 
that pf another So says the pttryayarikika naya 
If all the attributes hod tlio same nature, that would 
militate against their plurality Thus, as the attn 
butes differ m their nature, how is it possible to con 
sider them as non*distinct from tho stand point of 
atma riipa ? 

(3) Sambaiidhas ere many corresponding to the 
many sambandhins For, a plurality of the latter 
must involve a plurality of the former Tlius, when 
there is a difference m the sambandhas of different 
attributes, it is impossible to believo that from the 
stand point of samhandha, the attributes may be 
considered as non distinct 

(4) Samsarga differs with each savlsargm So, 
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even from the stand point of sam^arga, wo cannot 
consider attributes as non distinct 

{5) The iipaJcara that ono attribute exercises is 
distinct from that exercised bj another Consequently 
there cannot be oneness between tho \ariou3i/j>nAaras 
exercised bj different attributes Hence from tho 
stand point of upakara the attnbntes are different 

(6) Foreier) attribute tbero is a distinct i/unt 

tfesa 1 0 to say tho 5am (fcsnsxflTi with the attributes 
Hence from the stand point of also tho 

attnhutes must bo looked upon as distinct 

(7) The eubstratnm of one attnhute is different 
from that of another, if it were tho same this would 
ipso/acto make for tho unity of the attnbntes which is 
contrary to our hj-pothesis of a ploralit} of attnbutes 
So we mast look upon the attnbntes os different from 
tho stand point of artha 

(8) A \iord differs with each object If all tho 
attnbutes could be,expressed b> a single word onl> ono 
word will bo sufficient to dpnoto eierjthmg and other 
words shall have lo bo considered os useless This 
IS absurd there are os man) words as there arc attn 
bates, and so tho unitj of *word is wanting Conso 
qucntly from tho stand point of saMa tho attnbutes 
must bo looked upon as different 
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Foi tlic last decade ot so I find that some scholars use 
the word s^iiidiitda m the sense of sapiabliangf. Some 
have drawn a line of dcmtkation Ijctween fiJiclanfn- 
lala and its sjuoiijm ayihala But T do not think 
that they are justiG 1 in doin{^ so foi (i) no /<mi 2 
author of oldon da\s sofiras Iknow, hiidoucso 
and (ii) on tho conturi \\c find soieral Jain-i authors 
looking upon them as sjnonjms I rimy however add 
that act-oidmg to tho Samabimitllia fiai/tr it is possi 
IjIo to iinko a distinction hut tint ipplics to sjno 
nvms of one •xnd all tho \\oi\U 

DejiniUans—Si/adtiifx dclmcd h> Sauianta 
bhadn in Jiis tj Uamm u ms b> Mallijcna Sun’ in 
hia Syhfi (p 13) and b> Gunaritna Sdri 

m Ills com on ’^adtlarsanasaniKccni/a (\ l) Vudm 
Dc\a Sun Ins doscxibed it m bis SyutfiadiiratuJkarn 
(p 3)* . 

1 It snMU4 Out Dr A B Dlirur-t wai tho fint to do so 
\iJo oill mild fp^V45) 

2 TIerc it ij Ml) biAiluila cmblM os to distinsuish 

W^T>CB uhat Irto be abandoned an 1 'vhit is to tw accepW it 
TMorls to jl and »wi«t and Jtpircjup absolute oo*^ 

*idcdnt«3 as It is characten^rd br ‘sooiebow . 

3 He &aTs that < /oj IS an indeclinable audit means some 
how Hen V s./jT«»ia nuant awl^niaval'i It Toots upon 
a subsLmcc a< one basins contradictorj attributes (IA..tn 43) 
stich ns permanener nnd non pcrmnococv 

♦ Thod 3cnr‘ioii runs as nod-r — 

IS a lion hannga palrcf shining crcJ Tir » pf^'J 
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tliought and welds them togethci into a consistent 
and liarmonious whole’ It is the ni m> sidetl all 
couiprehensn Q and cncompas^g tiulH It t^eUes 
ns to respect ei cry other religion as containing some 
1 One of th" quc3t>ODt about trhich gom-' of the 8\8t»iui of 
Indian philowplis prononnee different — coutndictorj op uions 
|g wbcth'“r an cff'cl (kjfji) i th bam as ita matcnal cause 
(larrt w) or it pn. -exists » » that cau« and la otilv made mam 
fest h the operation which tlia cau«j uaeJurgoes In the 
IwjM'rtfts it w U» MfJvJryn d<x.tnne ol iNoSi A ijas and m 
the Iat.er eaao I c when it ta briioacd that the effect is sonic 
Ibiug lie r and d (1 no exi»t b fort itu the arat/dr/a do trine 
i'eM bj the loi 

Tob expl it siHir^arifi m ans a \o tr no TsSieii ays 
that the «a in and the cflact aro bat o t. on ttj m t vj d S r at 
states i e tU<' etT'ct is not cre-iteJ but la onh pro-duced i c 
drawn ou> of the can *' It looks upon th Knrjit as existing m 
a poVnXnl slate in the hira u and lieacc as alwivs exuting 
and real SiAUlacIy oaatJUir arado mcana a doctrine trhtcli sa\s 
that the cause and the effect nrc Itro d st net entiles held to* 
getber b\ A re alien cAlIoilsai/Mn;^ thus a jat was oon-cxistcat 
belorc lU manufacture aal will be non-existent alter its 
des nielion an I it enjoys existence (sat) onW danng the intccral 
(00011 Eg to the school if 'edaata led by SanLarlcarva th-' 
effect IS nc th t the same as nor distinct from the cause more 
it cannot be both the same as and dist]a''t Irotn th** cau*o 
■ he two judgments Vlng eoDtradetory hence U w concluded 
tbeeT'ctis such as cannot bo des ribcd adcquatch cith"fas 
*hai which is the #aae as or distract from tbo cause — it U 
*’*irr<i<anci/a , it IS neither aatnorrstof either befrre crater 
Its lirth Is T jA This doctnne Eia% be hesu called 
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thought o;er with rcfereneo to its own diAiya l^etra 
h ila find hhaia and it (loe<i notevist ^hen roferred to 
another s substance etc * LiLeu ise it is not true to 
saj that n substance is on!> eternal oi non eternal 
For if we examine it fi-om the stand point of the sub 
stiitum nmlerhing it it is e'^ernal hut if ue take 
mto account its foini etc it is non eteniai for its 
form etc are liable to be changed 

Further informs us that the chstinc 

tion between *<iminj;rt and i/artn is true onlj mi 
relative “waj for what is from one point is 

wmilrj/o fiom another and tire trrsn 

earthen ^ar is distiort fronj wether made 
of cla^ in case uc t^ke into acco unt their s pecial 
1 The latter part U In fict the Ten point which the cntie 
ol/ifif^tan/ni da often misses nod which Iboonelun/nriMitu makes 
0 it In defence of hia position Of coarse H is sot denied that 
in the ancX inlir i<ia non-cxi*xnc« belongs to the thing itself and 
not to the other thing and that is wint distinguishes a e/arfa 
r ula from ef mfacovla » Dut It should bo pntticularlv noted thst 
just as existence is nowhere said to b<.tong to the thing from the 
stsnd point of another <• substance etc so nou existence U no 
where said to belong to Uic IbiDg/rom the stand point of U, oirn 
substance etc otherwHO ono thing would bo everj other thing ( e 
anything wonl) be nnrthtng and there would ha nothing like A 
thing s own lutnrc Thus this J«n»w new sainds dlstiegulsheJ 
from nihilism of the Zhtiidd/m and thoJAina mav well claim 
that St is the onl) form in which tho lluddhia nihilism coold 
jaa \fv itsolf to common senao % ide \olea (p 215) to 8 
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thought over with reference to its owu dtavya ksetra 
lAla -ind hhaia anl it does not exist ishen referred to 
another s substance etc* lakewise it is not true to 
saj that a substance is onl> eternal oi non eternal 
For if vre examine it from the stand point of the sub 
stratum underljing it it is eternal but if we take 
into account its form etc it is non etovnxl for its 
form etc are liable to he changed 

Furthei nnekaniniada informs us that the distinc 
tion between tnwiuiya and titm is trae ^onl> m a 
relative xra^ foi what is ciiew from one point is 
ji II i iHi/fl from another and t ice rusn 

\n eaitlien jar is distinct from another jar made 
of clax in case wc t\ko into account their special 
1 The latter part i» in fact thoaeia point whieh the ent e 
eJanrl iiMi hf<}of e ixalitesaod which tbee elantan dj t tn'ilses 
0 it In defence of hie poaitioa Of course it u not denied that 
in the ami nlai idn nou'cxistcnce belongs to the thing itseU and 
not to the other thing and that is nl»t distinguishes anrfnnM 
iiufo from efu ntaia laj But it should bo pnrtisuUrlv no ed that 
jus ns existence is nowhere said to b<.Ioog to tho thing from the 
stand point of another s substance etc so non existence is no 
where said to belong to the Ibiog from the staa ) point of its oirn 
substance etc otherwi o one thing would be everv o her thing i e 
anjlbmg would be nnrtbing and there would bo ifothing 1 ko a 
thing a arm nAturc Thus this Jama new s snds d stioguished 
item nihilism of the Boudd/ias and the Jama may well claim 
that it la the onl> form in «h ch Iho BuddhUt nihilism could 
justify iiaoU to common sersa \ideSotM{p 2tC)toS^r 
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{eatuie? such as location etc But thej'' are non-dis- 
tincfc, if we focus our attention on their comwou 
property viz , jameas Likewise srula-nt^rtla dl>hnt' 
lodhika jMna 13 distinct from iwVu^fi-nisV/Irt iibhini- 
Ifod/tiiajildiicr,' when we view them reganiing their 
indebtedness to snita» They are howovei non-distinct, 
if v\e weie to o\amine them from the stand- 
point of then common pioporties t'j» aiagiaha, Ihd, 
avdya and tlharanS. See Visesd" (v 303 and 
ICO) For, m this v 169 it is said that if the 
knowledge of one who had acquired inita'j'flanatis 
independent of it at the moment under consideration 
this knowledgo is called Siuta^nnuin matt’jMna 
The remaining kind ts called airutn-niii ita miiu^j’n^ud 
It is four-fold vi? , autikUiK} biuhlhi etc , and it exists 
in the case of ono who has not even super5eall>' 
studied anj scripture prcMOiislj See Mahjagin Sign’s 
com- (p 144a) on NandU 

Tn illustrate this doctrine — the doctrine con- 
sciously or unconsciously adopted fij every religion, I 
take up the question whethci the JViinns arc Polytheists 
or 3Ionotheist9 According to .Tainism, eierj' pure 
soul is God, and the nnmbor of such souls is infinite 
Hence, from this stand-point, a J'niHfl who worships 
God may be called ‘Polj tlieist' or worshipper of Gods 
without number. Howerer, the attributes of all these 
Gods aie identical, and a diiinn may in the light of 
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this consideration be called Monotheist or woreliipper 
of one God This la an instinco wheie the pando 
si'll theorj that the one inclodes mani and the manj 
ire one ind the same is shown to be consistent b> 
anfkantaiada 

We ma> also illustrate this anelantm the 
fundamental doctrine of Jama logic bj considering 
that five elements — kala srahhaia ntunti karman 
and aio necossirj (or the achievement of an 

object 

Kala 01 time—Kiila phis an impoitint put in the 
accomplishment of an object Foi it is not possible 
that as soon as ne son the seed of a mango ne can 
get mangoes to,eit noi is it po»’>ible that no sooner 
do wo tike our scat m i railwaj cirriage thin we 
reach our dcstinition We hue to mike allowince 
for time Even karman liegins to operito after at 
least some time has elapsed Usuallj it rams dur 
mg the rainj season — in its propei season and i\e 
eipeiienco heat irf summer and cold in winter \ 
lotus eipinds at sunrise and gets contracte 1 at sunset 
Tims It IS clear that ovcr\ event tike« place in its 
proper season Naj enen m the attainment of sal%a 
tioiNtimo his 1 hind for one has to uiit till ones 
framnns get annihilited 

'^labhnm or naiurr — SinW^i-rt too must bo taken 
into account while considering the achievement of an 
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object It IS not that even in duo couraa of time 
we can eapect to get nee in case we have sown the 
seotls of wheat Equallj tiue is the remaik in the 
case of women who have come of age for it cannot 
ho expected that each of them can give birth to a- son 
It IS again natuie that explains whj some of the souU 
(nfcfirtpyos) shall not attain aahation however long 
they raaj wait tor it Puithei is it not owing to 
nature that we find fire hot and ice cold ’ 

Karman — Wo cannot ignore itmnw which is also 
one of the causes that govern the acliiovement of an 
object We fail to explain some anomalies in ttiis 
woild if we do not admit birm<in Royalty povertj 
pleasure pain etc are the results of } (it man Even 
aftei working iQ the same wa> it happens that the 
fruits Which the two persons though hoin as twins 
derive differ What is this duo to if not to 7(jrwn» ’ 
Ntyati ot destinif—'ki times ono has to believe m 
dostiQV It so happens that m spite of making overv 
sort of attempt one (uls to achieve the desiiol object 
Or it may be that all of a sudden the events take the 
opposite turn as was the case with R ima who had to 
begin the life of a wandeier on tfie verj morning 
when he was to bo crowned king Tp illu,strato this 
destiny an example of a doe that bocamo free 
though she was suironnded on all the sides witli 
difficulties la given In front of her was a hunter 
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Sjnce jt )s so who can den> the inflnence of exer 
tinn m the acbve\ement o! an object 

It IS cineJ,(ivtfnuda that teaches us to assign a 
proper place to each of the aboyo mentioned fire ele 
merits, to consider them ns related to one another and 
not to discard anj of them It ma^ he that sometimes 
J^ila maj he the main cause while the i est maj be 
plajing a suboithnate part sometimes jiflWmtfl mai 
be of primars importance and the rest of secondars 
importance and so on 

Limit of time maj be altered For example in one 
oounti> it maj take a jear for a certain tree to giotr 
while it may gron withm half a year in some other 
countr^ From this it should not be concludetl that 
we can whollj dispense with lala There is another 
reason for admitting lala It teaches us to keep 
patience and wait for the frmt This makes us per 
severe m our notk In densing time one will be 
highly disappointed iii not gaining the fiaut at once 
of the work done 

At times even the natnra can lie altered By the 
company of the good even the wicked improve 
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IS the name given to suoh karmans which 
are suie to produce then effects But even then 
effect may be in some degree nullified by practising 
austerities of a yeiy ‘severe type. It should not 
ho believed at once that it is the woih of nnjati, when 
a pei-soH has failed to achieve the desued object at 
the first attempt On the conthviy he should go on 
repeatedly malxing an attempt and oven then if he 
does not get success he may leave it off by behoving 
that it IS so destined 

I may quote m this connection the following lines 
horn Ati Idealist VietP of Li/e (p 279) the woiL by 
S Eaclhabrislinan published id 1929 \ D — 

Lifo is like a game of bridge TbecvrJi in the gams are 
given to u« yyedonot select them Ther are traced to past 
Karma I ut wc arc free to make aor call as v.c tblnk fit and leal 
any suit Only we are limited bv tbe rules of the gam«. We 
arc more free when we start tbe game than later on whentbo 
game has develox>cd and our cfaoicci become rc-<trietcd But till 
tbe very end there is nlwav* a choice V good player will sco 
possibilities which a bad one docs not The more skilled a 
lliyccthe more alternatives does he pcrccire A good hand 
may be cut to pieces bv niiokilful play and tho bod play need 
not be attributed to tho frowns of fortune Even though we 
may not liko the wav in which the cards are shuffled wo like 
the game and wo want to plvv * 

I This very idea Is expressed in short bv tho same author 
in his work Tlie Hind i Vieto of Life (p 75) published in 1922 
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Since it IS so who can denj the influence of exer 
tjoii in the achievement oX an object ’ 

It i<r aneXaiilaiada that teaches us to assign a 
piopei place to each of the above mentioned five ole 
monts to consider them as related to one another and 
not to discaid anj of them It maj be that sometimes 
hila ma.'i be the mam cause while the rest raai be 
plajmg a suhoidinate put sometimes siabhdia 
be of primaiv importanco and the lest of secondary 
impoiianco and so on 

Limit of time maj be altoied Foi ovample, in one 
counti), lb may take a >eir for a certain tree to gioTv 
while it nny gron withiulnlfo j-eai in some other 
countrj From tins it should not be concluded tint 
we can wbollj dispense with Idffl There is another 
reason for admitting K/iIa It teaches us to keep 
patience and wait for the fruit This males us per 
seveio m our work. In denying time, one will be 
highly disappointed id not gaining tlie fniit at once 
of the work done 

At times even the nature can tie altered Bj the 
corapanj of the good, even the wicked improve 

Admission of iiomwiii makes us endure our diflicu! 
ties with great fortitude for, wo take consolation 
from believing that these difliculties are brought about 
l)^ ourselves It reminds iis of the principle vix., 
“as jou sow, 80 sliall jou reap 
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IS tho name gi\en to such /ajnwjis ^hicli 
are sure to produce then effects But, e\cn their 
effect ma> bo in some degree nullified hj practising 
austerities ot a \eri ’severe type. It should not 
ho believed at once that it is the work of niyalt, uhen 
a person has failed to achieve the desired object at 
the first ntteml;)t On thecontfaij, he should go on 
repeitedlj making an attempt, and, cicn then if ho 
does not get auccess he ma\ leave it off hj behoving 
that it IS so destined 

I ma\ quote in this connection the following lines 
Uom. An J(Ua}i%t Vieio of Life (p 270), the work bv 
S Eadhaknshnan published m 1929 \ D — 

‘Lilo u Iiko a (Timo of bndjic Tbe cardi m the game arc 
given to US ASodonot select them Thei ate traced to past 
Karma but ive ara free to make anv call na ue think fib and lead 
any #ual Onlj we aro Imrted b> the tulca of tho game kYa 
are more free when we start tho gome than later on when tho 
game has dereloped and our cboicos become reatnetod But till 
the very end there la always a choice kgoodpHjer will see 
possibilities which a->bad one does not The more skilled a 
placer the more altomothes does be pcrceiic V good band 
may be cut to pieces by un kilful play and tho bad pla^ need 
not be attributed to tho frowns of fortune E%en though we 
may not like tho way in which the cards aro shuflled, wo like 
the game and ae want to plaj ' 

1 This very idea is expressed in short by the same author 
in his work T/ie 77ifnf« Ftew o/Xn/c (p 75) published m 1922 
k D 
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must be borne m mind that these cNents — tlio origina 
tioii and destruction do not take place succcssi\ el} It 
18 that tnc destiubtion is simultaneous — s^Tichromses 
with the oiigination piepiimga kafaka out of 
} uti^ala thcio is noticed a change mss that gold 
that foimeil\ e'listed m the kuiuhla nov% exists m tlio 
kalaka So it cannot bo said that the kafaka is (jiute a 
new product — quite distinct from the / ii ulala when it 
contains the same gold that was fonneilj found m the 
/ Myduf « Iho saint, consideration senes us to undci 
stand tint tlit kmuhht has not l«cn complete!} dest 
ro} cd for its gold still exists 

Lot us fa&o another caaiupfo mz {jonxst to ifhist 
into that c\ or} object is chanctcnzcd b} throe attn 
Imtcs Curd is onl} a modification of milk In 1 oth 
tile moditications vir that of nnlk ns well ns that of 
curd fjorasa is picsent Tlius if cuitl is prep-ircd from 
milk fforasa lias origination in tiio form of cunl 
destruction ic thl form of mdk and permanenco as it 
throughout caists as the aiatp substance 

Tlio Javia pbilosophcre sUlo that it la not oul} 
the Jama sastem of philosoph} that admits anckunia 
cadtt but c\cti o’hei s}stcins ha\o ndinitlcd it wdling 
ly or unwilhngl}, knovvingl} or othennse In •'hort, 
no system can do without it. The} explain this state 
mont as under — 

Tako the case of the Smkhifas Do thei not 
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— ■ To consider aneXanlaiada ns ‘lamsatjnvada (the 
‘ doctrine of doubts) js ceitainis emoneous It JS tnio 
that e\ en contradictorj statements are made about 
an object while subjecting it to aneJ antaiada It 
reiiresents the sjnthesiB of the two extremes It is the 
doctrine of identity xn change, of nmUj m difftienet 
of one til Titaii!/ etc' Foi instance, it may he saul 
that an object exists as nell as it does not exist But 
this IS not a sufficient giound to coflsidei that the 
statement is doubtful On the coutmiy, it is that 
tlie statements aie nnd© from diffeifot stand points 
and that they are perfectly acemato Tor, when no 
say that an object exists as referred to its own 3ra\ya 
etc , we do not in the least doubt tbo statement A 
similar romaih holds goml in the case of the other 
statements 

aneXattiat ida neier Icaies us m doubt It 
males conclusive statements It is oblj that the 
statements \ary according to the-stand points and 
that IS but natural * 

Every object possesses attribntcs nr, origination 
destruction and permanence i Tor instance, whoa ne 
prepare a XafaXa (a bracelet) lij breaking a Ajiricfa/a 
(an ear ornament) there is ongmation of the state 
of liio lafnl^ and destruction of the state of the 
kimdala alt the same gold IS throughout present It 
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must bo borne m mmd lliat those events — the ongina 
tton and destruction do not take pheo successivelj It 
IS that the dostuibtioa is simultaneous — s\nclironises 
with the origmition Bj piepaung a kataka out of 
n. 1 loidah tliciQ is noticctl a change \i/ that gold 
tint foimcilj existed in the Uifftlala non exists mi tJio 
kafaka So it cannot Im said that the kafaUi is ejuitc a 
new praluct — siuitc distinct fioin llic 1 anrlala nhen it 
contains the same gold that uas forinoils found in llie 
kun/inta Tilt same considciation scivcs us to imcltr 
stand that the kuv(.Uilit has not Irticn completclj dcst 
luxcd for Its gold still exists 

Let us take anothci example m? gornsa to illust 
i lie that ever} object la characterized lij three attn 
hiilcs Curd is oulx a inodification of milk In both 
the nicKliCcalions M? that of milk as well as that of 
curd gorusi js piasent TJius if cun) is prep-ircd from 
milk gciasa has origmation m the form of cunl 
destructioci ir thl form of niilk and pcniunencc as it 
throughout exists as the m up substance 

The Thiiirt philosophers state that it i'. oat otiI> 
the Jtiiiii svslcm of philosophy that admits (iKcl ml i 
cada but even oilier systems have adimtt&l it willing 
ly or unwilhngly, knowingly or otherwise In short 
no system can do withou* it They caplam this Bta*c 
nicnt as under — 

Take the case of the SinlAyis Do they no^ 
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adiDiti thico different attiibutes— Mf/ta, >«;rts anil 
/flHws m one and tlio same object ptalrW’ Can it 
not bo henco siid that thej rtboit to mieJuintaiada 
The case of the Nnitiayilas and the rutsejilrts shares 
a similar fate Foi, tlioj look upon prlhil as both 
eternal and non eternal horn difforent aspects Acconl 
ing to them pilhii that is in the foimof paiamwit 
IS etoinil, whereas thootlicrxaiietics of prthii aio non 
eternal Tlius tlicj, too pronounce diffe-icnt, naj con 
tradictorj opinions about prlhii fiom diffoient stand 
points Is this not ? The ViuMtnsalus 

accept tlio authontj olanekantaiada iinsinuch as thej 
considei that tiioknowlodecot the three ditleiont tjpos 
— pramatr, piamcya ami ptanuixia, is one Bhatfa and 
Muiuri, too accept flKcAaMlatucffl foi, tho> look upon 
an object as both a genus ami a species flora different 
stand points Tfio Btabiiiauuhni icgartl rifwitu ns 
baddlia ami abaddha from the comcntional and trans 
cendenlal stand points respective!} 'Thus the} aho 
lecogmse anebaniai ida The liauddhas consider 
knowledge of diffcicnt foims as homogeneous This 
is also anetailiaiada The rcrfns hare been looked 
at, by staunch Vcdaniins m the light of a7tchinlaiada 
Tor, do they not say that the Vedas aio eternal from 
tho artha point of view and non otcmal from the 
miipii/tt point cf view ^ Hicn the Curudas who 
believe that cnifanya arises from the combination of 
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four elements, carih etc cahnot consnler this crtJfajjya 
as distinct from the four elements for that will go 
against their doctrine an thes Shall have to admit that 
the number of elements is fi\c and not four Nor is 
it possthle for them to saa that catiaiifjti is manifested 
h> each element singlj Thus the) too aro obhgt'l 
to resort (o ftnek inUtiadu 

Iffet/dlions — Some of the anuent and inodt,rii non 
Jama scholarb li i\e criticized anekuniaLaiJa For in-> 
tincc Sanbarac ir\ a while commenting upon hicihma 
«i3im (11,3,03) lus done so and Prof BeUalkarm 
Ins notes to tins and in his article tndcicuiicnts of 
Jainis u ^ But this is not the place to examine them 
Suflico it to SI) that SaiikaracHr)a s mcws have been 
note d audj ytutctUn-K-X^Chs- IN N) find irj Prof 
Cliak7;;^^b intro (LWYI-tWYIir I lAXK- 
L\\\II) lo*" Piiiltattfukuya 

Inter rclaliotis — Haya give* doBnito knovledgo 
about one of tlic ilharmai out of inBmto mlicrcnt m a 
substance* wlicreas pniwiiun about all the dh^innas 
b) throwing light on aw*/ one of them In woi/cr, the 

1 In 8 Tb (p lie (T 1 are reproduced tbc pcrtincut luie-i 
(rom lhi« article and the atlegntiou mvL. tbcrciu h refuted bv 
.po^ntins out that there is a marled conflict bctmxn the object 
and our drsenptioa ot it On p 126 it is staled that the charge 
of indermitcncAS ablest tho doctnne of svadvada has no fonn 
datioa of fact anywhere Vs a ma ter ot fact the sssCcmof 
'rairOda is motu caact and deUrmlnate than all sys'ccis basc<l 
!o 3 onesided alwolatistns' 
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filial mas uo each looked Opon as distinct from one 
anothei Lut, m they aie considered as non 

distinct Tims one dnd »the saiu*D sentence such as 
si/ofl astj eia gha(ah is both the liist mode of oipres 
^lon ol naiji saptabhauji ii c ttkildle^a) and that of 
2)iamuita sapdabhangtisalililesa) well Heio the 
dhari la bpacifioally lefeirei to i» ‘existence If thia 
dhariiia is consideial as entirely imas^ociated 'Mth 
tho otlici dll'll ms of the ini the boutonco above 
referred to becomes a part and paice' of ica/a saplt 
bhangi if not tliat of pranuiu i sapiabhanji ' 

In iiaya saplahhiiigi naya is the nuiii tlimfi 
whoieas m putiiina sajitnOkangi pramoia Tho 
'former is a naya lakjn and tho liltoi a 
lukya Knowledge deuved by means of 
when tapicsscd in words is a naya luhya and a pra 
■muna ini^ciaswcll accoidingastboMow wo tale about 
the mstinctness oi non distinctness of thed/i«iwws 
of a suhbtanco 

liicl iJiffli idi IS a naya if ifr throws light on 
only one dhaniia by rosoiting Iq naya but it is ^ 
pramciua if it deals witlf all tho dhanias coming 
withm the proMDCQ ofi>mMian« 

Saptob/iaiiffi differs fiom aiicianioi. 1 Zfl for in the 
former theie must bescaenmodoo of expression where 
as such IS not the case wnth the latter 



C3IAPTER 3ini 
The Doctrine of Karman 

Man is not a being of only ono ingrcdicnb, and 
samo is tbo case with every other mtmilano living 
•being. For, each of them is a combination of a soul 
and a foreign matter. This combination is not merely 
a mixture which can bo resolved by a simple or comp- 
lex mechanical process. It is rather a aery very 
subtle combination of which the two ingredients can 
bo separated from ono another only with difiicalty, 
and that, too, by tbo very living being itself No out* 
side agency can bring aboot this separation Even 
death or murder cannot separate them. There is 
however a’ scientific process of getting nd of the foreign 
matter, even before its natural timo of expiry, and 
also of stopping its amalgamation {bandfia) with tbo 
embodied soul. * 

Wiea a mundane living being does or carries on 
any activity physical, mental or vocal, no matter even 
*f this is very subtio, it -'attracts and amalga- 
Diates foreign matter with tUo soul. This matter is 
fben known as larman, and the amalgamation as 
bondage of inmon. -This^ bondage of karman^' is 
explained by means of ttvo fllastrations in II J (pp. 
161-1G2). They^can bo expressed as under: — 
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(i) "When the soul is attacked by the passions like 
anger etc, it takes up particles of the foreign matter 
fit for the bondage of Icarmans just as a heated ball 
takes up water particles in which it is immersed 
This IS the bondage of Icarmans 

(ii) If oil 13 spilled on a cloth dust will easily 
adhere The cloth represents our soul, the oil repre 
sants our passions, etc , by which barman is acquired 
and the dust represents the foreign matter 

The Harm iaman can do to the muodsno living 
being depends upon the loteosily of attachment and 
aveision it possesses If there is a total absence of 
these two, the foreign matter, though amalgamated, 
does not succeed in obscuring or impeding its inherent 
qualities', but, in other cases it does so 

This shows that the foreign matter larman nets m 
two different ways, and this gives rise to its two desig 
1 Erory living being has lofimte qualities Of them the 
following eight deserve special meotioa — 

(i) iTeiala j »5)ia (omnlscicaco) (ii) kecalo’dariana {abso- 
lute undiSecentiated bnowlodge) (m) avyabadJiA (mastecy over 
pleasure and grid) (iv) satnyaJUia (the right type of faith) and 
cdrilro (the ideal character) (v) akfftya sthih (eternal duration) 
(vi) amurlalia (immateriality i o devoidness of colour taste 
odourand touch), (vii) aro^ftana (interpenotrability) and (viii) 
aiirtiila tinjd (infinite — unrestricted energy) 

Theso qualities are mote or less latent ja the case of ttio 
mondano living beings 
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Qations VIZ tryapaihtka karman and sampar&yi'ka 
karman The former is so caUed as it gets atoalga 
mated owing to activities like going coming etc It 
leaves tbo mundane soul soon after it has got amalga 
mated with it in one samaya for it is like a wooden 
ball struck against a dry wall — the ball which cannot 
remain stuck to it This try ipatluka kaitnan lasts for 
one samaya i o to say it is realized after one samaya 
audit takes one snnwya to wear out The sampaiayika 
Icarman owes its name to the fact that it causes sam 
paraya i e humiliation— degradation of tlio mundane 
soul which 13 full of passiobs It can bo compared 
with dust which falls on and sticks to a wet leather 
Its effect depends upon its nature (prnkrtt) duration 
(sthtU) intensity (rasa or anubkaga) and mass (quan 
tity of prodiTsas) 5'rom the stand point ol nature 
the sampaiaytka karmans ace grouped under the 
following eight heads — 

(i) Jnanaiarcfaa k (ii) Darsanavarana k (lu) 
Mohaniya h (iv) Vedg^niya k (v) Ayufya k (vi) N^ma 
i (vii) Gotra k and (viii) Antaraja k k standing for 
karman 

Instead of jilanatarafia and darianavarajta the 
■siords jfkmaiarantya and darsanaiaraniya arc also 
used The word jjlaMawiranrt is made up ofj«nn<iand 
dcarapn The former means knowledge and the latter 
*a %eil or leibng So j»lanavaro?ia means veiling of 
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knowledge Sitnilariy darsanavaratta means vejkoS 
of undifferentiated knowledge Hence the words 
jnanavarana k and dananavaraiia h stand for harman 
obscuring and curtailing knowledge and Tcarman 
obscuring undifferentiated knowledge respectively 
The former is responsible for the diffoioncos in the 
degree of manifestation of knowledge aiilong different 
orders of living beings 

Mohanlya k causes infatuation 
Vcdaiwja k makes tbo mundane soul espenonco 
pleasure or pain 

Ayufya'l determines the quantum of life one »9 to 
live in a paiticular condition of existence igaft) 

Nmak determines variyus factors which make 
up individuality ;‘e to say, it causes tho individual 
duersities of tho mundane Iiviog being ^ 

Oolra k fixes tbo lineage — the family surroundings 
The word antardija occurring m anfarayo k means 
hindrance Thus this Aanreau restricts and inter 
feroa with the manifestation of ^nous potentialities 
of tho soul 

(I) Knowledge has five varieties and so hasj'^d 
navarano harman according as it obstructs one or tho 
other variety of knowledge They are — 

(i) iffafijildnaiarano Ik obscures mafi jnana 

(ii) $nUa}fldndiarava It obscures «rwta jfldna 
(ill) Avadhtjildnaiarana It obscures uindA* 
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(w) ifflnafiparydyojjiaMttvarontj It obscures wonoJi 
paryayc jivana 

(v) SeuaJcgTwiiaiara^a It obscures keiala jflana 
(omniscience) altogether 

Nyajacarya Taadnjaya Gam m his Jilana binclu 
prakarana (p 1) says that this karman performs 
another function too \i 2 that of generating imperfect 
knowledge and since an omniscient being is completely 
void of this karman omniscience is not accompanied 
by other lour kinds o! knowledge Seep 114 
(n) Darianaiaratta is of nine kinds — 

(0 Cak^urdarianaiarana It obscures the pby 
aical sight which la perception by means of the sense 
of sight Blmdoess one eyedness short sightedness 
etc are due to this karman 

(ii) Acakfurdarzanavarana It obscures percep 
tion conditional upon other four senses and the mind 
the organ of thinking 

(ill) Avadhidarianavaiana It obscures aiadhi 
dariana 

(iv) Keialadarsanawrana It obscures keiala 
dariana 

(v) Nidra It produces a light pleasant slumber* 
from which the sleeper can be aroused with ease — say 
by clicking of finger nails 

1 This acts as an obstacle la oSenng a prayer or In carry 
log on meiitatton ci tbel ke 
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Cvi) Ntdr&jitcha It produces a deeper heavy 
slumber from which the sleeper can be awakened by 
shaking him or her violently 

(vn) Pracala It causes sound sleep which over 
takes a person sitting or standing upright 

(vm) Pmcalaprocalo It prodneos an exceedingly 
intensive sleep that overtakes a person while walking 
(is) Styanarddhi or styanagrddhi It is the worst 
type ol slumber It imbues its victims with terrific 
vigour so that they possess at least half of the stren 
gth of a Vasudeva With this strength they can 
commit in their sleep even crimes like courder eto 
This may remind one of somnambulism 

From this exposition it must have been teahzod 
that the last five types of darSanaiaraxta produce 
physico psychological cAnditions m which the sense 
organs are not active and which therefore exclude all 
possibility of perception 

(HI) Yedaniya karmati is of twp types (i) sdf®*' 
icdc«Ii/nand (ii) asfitn ledomya The former causes 
the feeling of pleasure as is oxporienced when honey 
applied to a sword is being licked from it and the 
latter pam 

(IV) Molianiya karman is two fold (i) dariana 
mohaniya and (u) cartira mohaniya The former so 
infatuates ns that wo cannot distingnish between right 
1 This is a Samskrta word meaning bappmeas* 
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and wrong belief, and it has ^threo sub-vaneties. The 
latter makes us unable to act rightly, and it has twenty- 
five sub-varieties 

The three sub-varieties of dariana mohanlya are 
(a) mithyatvat (b) samyag^mithyatva (i o. miira), and 
(c) samyaktia, 

Mxthyaha-karman causes complete unbelief or 
heterodoxj'. When it operates, the mundane soul does 
not believe in the truth propounded by a Tlrthan'kara, 
but it rather behaves false prophets as saints and 
falsa doctrines as true 

Samyag-mtthyAU'a^ltaTman generates a mixed be 
lief. When it operates, the mundane soul wavers to 
and fro between truth and falsehood It is indifferent 
to the religion expounded by a Ttrthayihara and has 
neither predihction for nor hatred against it ‘ 

Samydktva’Viohaniya-karman produces correct be- 
lief. It is originally milhyatva, though now free from 
poison* and so it* may occasionally cloud the correct 
belief. Just as milk covered by perfectly clear water 
becomes thoroughly pure after the water is poured off, 
similarly the true belief m its completeness is attained, 
1. of a collection of m%th^lva pttdgalai some are completely 
punned, some half way and some not at all as is the case with a 
species of grain known as 'madana kodrava' The purified group 
Js samyaktia inolianxya, the zomd one mtira and the last unpuri 
fied one is mxlhyalva For details see chapter XXI 
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only ^vhen the parama^UA of samyaktva moJuiniya 
have disappeared 

Carttm'mohaniya can ba classified under two 
groups (a) la^Sya moTiantya and (b) hio ^a^aya 
mohanirja Tha former has ifi sub ^ups and the 
latter 9 thus they make up the 25 Sub vaneties^abore 
referred to 

The 16 tasaya molianiyas are four varieties of 
each of the following four ka^ayas (passions) 

(a) Anger' causing rash and injurious action 

(b) Fride^ causing us to Ignore the sanctity at Ufe 
in inferior beings or to overlook good qualities lo an 
otherwise inferior being 

1 (c) , Dccettfulaess where the thought does not 
corresphud with the speech or the action 

(d) Greed arising from the identification of our 
solves with that which is not ourselves 

Bach of these is of four kinds according to the 
intensity of their manifestation These four kinds are 
named as (i) aftanianutam^ktn (ti) apraiydifiyanJ 
varana (iii) pratydhhyanamrana and (iv) saHjvalana 

1 Tins anger may be st times jastifisble In that easoU 
is called praSasia (pralMwotthj) otbccirlsa It Is aitrahsl^t 
(ceasnrable) 

2 This Is eight fold pnde ofeatie, of gala of trcattb of 
©/ streagth, of bimoty of peasnce and of leanilog 
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Tho first lasts throughout the life » IE completely 
binders right belief and right conduct ' 

The second lasts for ono >ear It prevents one 
from taking up any typo of vow So it checks both 
5ana virati (complete self discipline) and deSa vtrait 
(partial self disciphoei) ns i\ell 

The third lasts for four months It checks san'rtu 
rati only, for it does not check the eTistenco of truo 
belief and dtia ttrah 

The fourth lasts for a fortnight It does not como 
m tho way of taking rfifeja — ^renouncing the world but 
It tarnishes it and tiius it interferes with tbo attain 
mont of tho highest tj-po of right conduct kno^n as 
yaOi^kkyata cintra 

This shows that tho length of tiino a passion is 
Indulged in, affects its nature for passions ' grow 
worse through long keeping Ct ' Let not tho sun go 
down upon jour wrath For, tho auger i hich is kept 
over night has grown dcadlj by the morning 

Tho various of passions along with the deg 
rocs of their intonsitj are illustrated in tho Jama 
works os under — 

Tbo four tjTca of anger can bo compared with a 
line drawn on a stone in earth in dust and in water 
Tlte first can bo remoaed with great effort and tho 
With lessor and lesser effort Likewise the first 
typo of anger can bo subdued with greatest difficulty 
whereas tbo rest more easily 
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The four t j pas of pndo can bo compared with a 
pillar of stono a bono a piece of wood and liana of 
a Dilbcrgia ougetnensts each of which is more innoti 
bio than the succeeding 

Tiio four types of deceitfolooss cm bo compared 
With a bamboo root a ram s horn a cow s urino and 
a pieco of wood each of which is morocroobel than 
tbo succeeding The crookedness of each of tlieso is 
remove 1 more oasilj than that of the prcc3ding For 
mstanco tho zigzag hno of a cow s unrnio disappoara 
tlirough tho mfluonco of wind and weather 

Thu four tjpes ofgrcclcaa ho compared with a 
scarlet colour a great quantit> of dirt a small quan 
titj of dirt and a spot of turmeric each of which soils 
a garment ThodiOieuUy of removing tbo soiling »n 
each case is greater than that in tbo bjccmIidS on n 
1 Sllglilly d Borenl illintntl»ns sto glren In TTJfp E**) 
Further there on pp J3t 135 it i» mIi} in connection with 
avarice 

If anrico bo clien«hod even to tho Icait degree It will 
the soul yellow I ka turmeric but tbit ilitcolontlon cso essilf 
be washed o3 if greed bo given way to for a fortnight tbo heart 
will bo lollci! 1 ke cirthcn cookmg poU whfeb can onty be clesn 
sed with great labour If one eherishes U for four month* it* 
e sin grow* *• diricolt to e/faeo •• tl o mark* Jc/t by the oil of • 
cartwheel and In tho Ui d«grso It can never bo w^ihed eway 
in tbit life whatever eflorta one may make Lulii ft* lorBaeeiUe 
as thecrlmsen dye *- 

Cf Coroe now and let uv reason together talth the 



XIII ] THE DOCTBINE OP KABRM IN 187 

The nine Linds of no kafayas are (0 langhmg — 
joking (ii) improper and confirmed prcjudical liLing 
(ni) improper and confirmed prejudical disliking (u) 
fear (v) Borrow or grief (vi) disgnsfc and (vii i^) sox 
passions as found in males females and neuters All 
these nine kinds accompany a*» well as excite 1ca$ayas 

and hence they are called no kasayas 

thongh your sias be as scarlet they sball be as white as snow 
though be red bka enmsou they shall be as wool —Isaiah i 18 

1 These three sex passions are respcetiroly known as 
jiuruM veda stn leda and naput tsaka teda Under the inllueace 
of the puruia teda is generated m a male the desire for un on 
■with a female m the way the desire for eating somethmg soar 
is awakened by phlegm This ttda is 1 ke a straw fire which 
Mates with the bnmiog of the grass bat which gets soon extm 
gniahed Similarly a male has at first an exceedingly strong 
desire hut it disappears as soon as his lust is sat sfiW 

Through afri-ieda the desire for nniou with a male is excited 
in a female as through tho bilo the desire for eating something 
sweet IS generated It is like the burmng of dung As the dung 
hill only ghmmeis so long as it is covered but on its being 
violently shaken it giAvs Into a contmuosly greater fire so also 
the desire in tho female is at first very weak so long as she is 
untouched hut grows into immensity through the enjoyment 
of the intercourse 

All those beings who have no sexual organs are subject to 
naputnsaJca-veda The sexual desire In their case is exceedingly 
strong for it Is directed towards men and women as well It 
corresponds to the desire for majjtka (curdled milk with sugar 
and spices) created by bile and phl^m It may bo also compared 
with the burning of a town which lasts long 
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ciSQS where death does not take place in spite of the 
individual having resorted to the w^ll known wa>3 of 
committing suicide or his or her passing through a 
stage which usually culminates id death 'What is the 
ovplauation of these anamolies ? The answei is the 
Jama Mew noted above 

It is in the present birth that the ayiif ja harman 
which IS to produce its effect in the next birth is 
amalgamated If this amalgamation is loose at the 
time of itsbonddgoandnot sufficiently tight it leaves a 
chance for the modtdcation-'decrease jq the lite period 
If. however, this amalgamation is thoroughly tight— 
adamantine the period of life fixed at this stage can 
not he lessened whatever the circumstances may he 
at the time this karman has commenced to operate 
It is difficult for cattle to get in a group of trees that 
have grown very near each other bub loverse is the 
case if they are few and far between Same is the 
case with the hfe {lenod If it is sufficiently tight, 
there is no scope for a deadly weapon poison etc to 
dimmish its full extent, but, if it is loose, it will not 
last as long as it was expected to be m tlfo usual cir 
cumstances It should be noted that though the full 
span of life is not lived at times the portion of tho 
aifUiya karman which is thus likolj to bo left unfnic 
tiCed, 13 finished off m an aniarmulidria before one 
succumbs to death Thus there is no room to charge 
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(V) Ai/u?ya karman is of four types accorc^oS S'® 
it 13 associated ■with celestial beings human 
infernal beingg and sub human beings fthe rest) 
karman determiuss 'a certam quantum of life b'^tnot 
a particularly dehnite number of years etc 
For, as, in the case of a sponge the quantity of water 
that it absorbs is determined but not the time Jl* takes 
to leave it, so also the quantam of life is deter^°®^ 
by this karman, but not tbe time occupied 
consumption 

Such being the case wo have two types of 
I (life period) viz apavarianiya and anapavarf<^^^!^^ 
Tho former typo is one where life gets cut 
external causes such as excessive pam poison, ■ 

and tbe latter is such where tbe external caoses it 
any, produce no effect whatsoever, and thus* 
span of Ufa is In od An apavartaniya aytip/a i* 
sopakraT^a only whereas an areapauarJontyo nywy® 
both sapcckrama and ntrupakrma, vpahrama 
for the attainment of any of the external caused above 
referred to This view of the Jamas leads 
believe that there is an untimely death and th^f’ 
not, as well y « 

We shall deal with this Jatna view tn e^lenso so 
that it may be easily grasped* When there is any epide 
mto or a war breaks out, we find a number of peopl® 
' dying a premature death Similarly we come across 
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cases where death does nob take place m spite of the 
individual having resorted to the well known ways of 
committing suicide or his or her passing through a 
stage which usually culminates in death What is the 
explanation of these anamohes ^ The answer is the 
Jama view noted above 

It is m the present birth that the ayii^ya haimari 
which IS to produce its effect m the next birth is 
amalgamated If this amalgamation is loose at the 
time of its bondage and not sufDcieotly tight it leaves a 
chance for the modification— dcciease m the life period 
If, however, this amalgamation is thoroughly tight — 
adamantine, the period of life fixed at this stage can 
not be lessened whatever the circumstances may bo 
at the time this karman has commenced to operate 
It is difficult for cattle to get in a group of trees that 
have grown very near each other, but reverse is the 
case if they are few and far between Same is the 
case with tho life {leriod If it is sufficiently tight, 
there is no scope for a deadly weapon, poison etc to 
dimmish its full extent, but, if it is loose, it will not 
last as long as it was expected to be m tlfe usual cir 
cumstapees It should be noted that though tho full 
span of life is not lived at times the portion of the 
ayufya larman which is thus likely to be left unfruc 
tified, IS finished off in an antarmxihuria before one 
succumbs to death. Thus there is no room to charge 
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this Jama view ^ith Ijrto naia ahtagaina or tho lAe 

The quick disposal of the ayu$ya larman is njia 
inrirtHd popularly knotMi as untimely death (alala 
inrtyu) whereas its abscnco is anapavartanci or death 
at tho right moment (Aa/a mrtyu) 

Uial.rama as already noted means tho attainment 
of a causa or causes that lead to untimely death In 
all there are such sexen causes mentioned m Atassaya 
nijjuilt (\ 723 725 and 72G) They are (l) menta 
Iity l[a<?/iyntasdy(t) (2) such ns taking deadly 

poison getting stiuck by a sword or so (3) food (4)^ 
pain (6) paidj/iatft (fall in a well etc ) (6) touch i e 
bito of a scorpion a poisonous serpent etc and (7) 
respiration' Any of these causes does produce its evil 
effect in the case of one whose ay»;ya is npatartanit/a 
■whereas even all combined together prove a complete 
failure m producing their effect on one whoso oi/«?ya 
is flnapaiartani^a 

i 

Gods and denizens of bells and some human be 
mgs whose life period consists of asatmlkeja years 
and some tiryacs of similar longevity haie an anapa 
inrtnnr^rt ayii^ya winch is ntr«prtATnjan only whereas 
persons who dre no more to be reborn (carama dehm) 
and excellent personages soefa as the Tnihatlkaras tho 
Ca/craiariins the FasKdeens and others have no doubt 
1 For further details see d^r/ate-Airia la-drjJiW (pp 475 478) 
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an anapaiartanija ayufya bu6 some of them havo 
sopahrama and others mriipakrama ayiisya as the case 
may be 

(VI) Navut ’karman has 93 varieties Some of 
these are associated with 5 sense organs 5 hinds of 
body 6 samliananas 6 samstkanas 5 colours 2 odours 
5 tastes 8 touches and 4 states of evistenco (yalis) 
Of these varieties I shall select a few and explain 
them The nama lanjiau which causes birth as a being 
■with one sense organ is called ekeadrija gati nama 
karman Similarlj one that gives the gross pbjsical 

®body 13 called audanta sanra nama Larman Like 
wise the Jcarman which gives an excellent joining of 
bones is called vajrarsabhanaraca samhanana and 
the karman whieh causes the entire bodj to be per 
fectlj symmetrical sama catnrasra samsfchma nama 
karman Tirthaukjira nama iarman is also one of 
the varieties of nSma k trman It secures the position 
of a prophet of Jainism Another namo kannan 
Worth notmg is ticeki jsa nama kannan It bestows 
the capability of respiration 

(VII) Gotra kannan is two fold according as it 
bestows high famil> snrroundings or the low ones In 
the former case it is known as ucca goti a karman 

' and in tfao latter as 'nica gotra karman 

(Vin) Antaraya karman is of five types 
(a) Danantaraya which obstructs charity When 
it operates, a person who knows the merit of givmg 
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something m chanty and who has something to give 
13 not capable to giao it eren when there is sotae 
person worthy o( the gift 

(b) Lxibhaniardj/a which obstructs profit of any 
bind Vi hen it operates a person is not in a position 
to receive an\ profit even when ho or she is n fit 
person and has cvetfod in tlio ngiit direction for gain 
ing it Farther, it IS duo to tins very lorwfln that 
one fails to receuo a present though a friendly 

^and a suitable present are thero and tho demand for 
tho latter has been effective 

(c) m og intdraya It hinders tho enjoyment of 
a thing which can bo enjoyed once such as food 
druib etc 

(d) Upabhogantaraya It hinders enjoyment of 
a thing which can bo enjoyed more than once e g 
dwelling clothing bed etc 

(e) T trydularai/a which obstructs power When 
it operates even a strong full grown person becomes 
incapable of exerting his or her power 

Thus in all there ore 5+9+2+28+4+93+3 
+5 = 148 Inrma pmlrtw All of these are known as 
uttara pnkrtis whereas the eight kinds of larvian 
jilanaiarava eta. aa mala pralrlts » 

All tho karmans can be classified > heads 

(a) gJidtt harmans and (b) aghatt k/ 
mcr consist of all tho 5 kinds of jt 
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9 tjpes of cFarsawtiiflraiwi all tho 23tjpes of inohanvja 
and all tbo 5 tjpo3 of nntnraifa i. o they mcludo 47 
nltarx pralrlis belonging to four milla pro-hj-lis The 
rest nro ajhati larmans They compnso tho remaining 
101 uiiarn pmli fit belonging to other (our viQla pm 
hits Out of tho wWora praKftts ths following aro 
hokod upon an pnnyi •wliorcas tho rest as jupT m T3 
(VIII 26) ~ 

(1) Sata zedantya (2) s'tmjaklva mohanija iS) 
liasi/a (l) rah (5) malo sex (6) good epan of life_(7) 
good nnnifi Jarmans and (8) itc-o pofm 

In otbor works 2 to 5 aro not noted They mention 
the varieties of 0 and 7 and on tho wholo mention 
42 utlara pralrhs as punya prakrhs and 82 as papa 
pralcrhs For instanco tho span of lifo of a hollisb 
being ispapapralrU wboroas those of other thioo 
binds of living beings aro three ptinya 2 >raKrUs 

The following terms doacrvo to bo mentioned in 
connection with the doctrine of kannaix — 

Sattii abadha bdla udaja udtrana apauartana 
vdiartana and sanlrama 

Saif I means osistenco tn polcnha of kai mans from 
the moment of their assimilation — amalgamation with 
tho embodied soul to tho ixfomont of tbeir realization 
Ah idlia kala is an mterval during which a kannan 
IS existing but 13 not producing any effect — is non- 
operative 

Udaya is realization or manifestation of the effect 
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of a karvian after its abodhakala is over-* It is two 
fold (i) xipalodaya and (ii) pradesodaya Expenen 
cing the pradcsas of larmanB in which the intensity 
(roso) 13 present is xipakodaya whereas experiencing 
ihepradesas of iarwoas from which the intensity is 
Rono IS j»adcs£Kiai/a In U^ayopasama of lannans 
there is no vipaltodaya but there is praddodaya 
whereas in the iip'isama of the ntohanii/a larman, 
Uiere is neither vipakodaija nor pradesodaya 

JJdlrana is the prematuro realization of the effect 
of a karman 

Tlie time during which a larnian operates and the 
intensity withwhicbitminifestsisdzed — deCnito Bat 
the effect of kaman can be increased or decree 
Bed The increased realization is called 'apavartana 
and the decreased one ‘ndvartana The most impor* 
tant apaiartana is that of dyiipja lai m«H 

Sankrama roughly means transformation of one 
karman into another It takes plaso in the case of 
ihQ utiara pralTtis of s. nmla prakplt and not in the 
case of any two different miUa prakrits Further, as 
regards the uttara p}akrtis it docs not take place in 
the case of (a) the four types of uyupja (b) darsa7ia 
Tnohaniya and carilra mohantya and (o) the different 
kinds of dadana mohaniya 

1 The terms sxita ba tdha and vdfiija may remind one of 
aafinta, krtyoDiSna aai prarabdka karntan of the YedaiiliM 
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Before prooeeiling further, we may note the follow- 
ing points : — 

(1) No Xarman begins to operate immediately 
after it is amalgamated. 

(2) Sometimes a Uarman can bo made to operate 
before its realization has become due 

(3) The effect of a 'karman can vary 

(4) Transmigration is the undivorcable spouse of 
Jeannan. 

(5) The of the Jrtirto philosophy neither 

means a deed— work nor some invisible mystical force 
like adrffa, but it is a complesus of very very subtle 
matter, which is supersensuous and which pervades 
the entire loha. 

(6) The paraminm of J^drmana^vargattd are 
attracted by the mundane soul when its pradeias 
vibrate, and they get united — assimilated — amalgamated 
with this soul in’ a way which far surpasses the union 
between milk and, water and between fire and an 
iron ball. 

Evaluation — The doctrine of karman is the only 
means which satisfactorily explains various anoma- 
lies of this world. For instance, it furnishes us with 
a rational answer as to why several mundane living 
being have limited knowledge and energy, accept false 
doctrines, believe pseudo-prophets, neglect the laws of 
morality, experience pain and have a short span of 
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life Thus it IS basecl upon reason and its truth is 
self evident It provides a groat mcitement to do 
good by invigorating power over the moral nature and 
furnishes a considerable stimulas to activity and res 
ponsibilitj It advocates perfect justice for it dis- 
tinctly declares that there is no spot either on this 
earth or m the shy, under the sea or m the cleft of 
mountains whither going an evil doer can escape 
from the sufferings which result from his or her evil 
deeds There is no room foi the intervention of God 
and for tho theory of forgiveness since the natural law 
of kartnan is uneaing and self acting and is the finest 
illnstration of the theory of cause and cifoct It 
teaches that *man is the architect of his own fortune 
ani gives a pleasing satisfaction to those who are 
enjoying a happy life reminding tliem that thej reap 
the fruits of the good seeds they had sown It inspires 
a man with the principle of ‘plain living and high 
thinking It deals a fatal blow the indolen*^ ‘i’’d 
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nous deeds Ifc gives comfort and consolation to thoso 
that are in darL despair by giving hopes that they*wiU 
have a bright fnture for the good deeds they have done 
and they are doing, tboogh they suffer now for some 
evil deeds they must have committed m one or more 
previous esistencss It does not endorse such a belief 
that this earthly life is a punishment for sins commit 
tod our "first parents ’ and the pessimistic view that 
‘this world IS a vale of tears’ With fall confidence 
and correctness, it teachbs us that all the dark pheno 
mena of life are the outcome of ka^ayas — ignorance, 
delusion, malice and indolence of each individual, and 
that all IS bright and noble is the resnlt of good beha 
viour and right knowledge. Thus, m short, it gives 
foil scope for the moral development 



196 


JAINA helioion and litbp \TimE [ cn 


life Thus it 13 based upon reason and its truth is 
seU evident It provides n great incitement to do 
good by invigorating power over the moral nature and 
futnishes a considerable stimalns to activity and res 
ponsibihtj It advocates perfect justice for it 3 s 
tinctly declares that there is no spot either on tb s 
earth or in the ehy under the sea or m the cleft of 
mountains whifcber going an evil doer can escape 
from the sufferings which result from his or her evil 
deeds Thera is no room for the intervention of God 
and for the theory of forgiveness stnce the natural Jaw 
of kartnan is unerring and self acting and is the finest 
illustration of the theory of cause and effect It 
teaches that man is the architect of bis own fortooe 
and gives a pleasing satisfaction to those who are 
enjoying a happy life reminding them that they reap 
the fruits of the good seeds they had sown Ic inspires 
a man with the principle of plain living and high 
thmhing It deals a fatal blow tij the indolent and 
humiliating fatalism It removes all cause for comp 
lamt against the uneqnal distribution of good and bad 
in the world and^ sweeps away at ono stroke the 
teachings such as Be good and God will take you to 
tbo Iringdom of heaven and if you are wicked you 
will b® sent to hell It preaches a noble sermon 
that even the highest of aspirations may be crowned 
With success through one*: own fortitude and mento 
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nous deeds Ifc gires comfort and consolafcjon to those 
that are m dark despair by giving hopes that tbey’^viU 
have a bright future for tlie good deeds they have done 
and thej are doing though they suffer now for some 
il deeds they most have committed m one or more 
previous existences It does not endorse such a belief 
that this earthly life is a panisbment fo'* sms commit 
tod bj our ‘ first parents ’ and tbe pessimistic view that 
‘this world IS a vale of tears’ With full confidence 
and correctness, it teaches us that all the dark phono 
mena of life are the outcome of la?nyas — ignorance, 
delusion malice and indolence -of each individual and 
that all IS bright and noble is the result of good beha 
Yiour and right knowledge* Tims, in short it gives 
full scope for the moral development 
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dvatrmisika and Syitdtrodamailjan fay Prof A B 
Dhruva 1933 (B 0 B I ) 

English Introduction to Dravyasaugraha fay S 0 

Ghoshal 1917 

English Introduction to NjayaLusunniijali by H B 
Kapadia 1922 

English Introduction to Nyayavatara by Dt P It 
^ ^ald\a 1028 

English Introduction to PaC'^tthikayasara (Si» Pauca 
stib ijasira) bj Prof A Chalravarti 1920 
English Introduction to Pavayanasara (Sk Pravacaui 
Bsra) by Prof A N Epadhye 1935 
English Intro to Tattvarthasutfti by J E Jaini 19'’0 
English Introduction toTattV'lrtfa^t]hlg^masutra (along 
^ith its bbasya and tika) by H B Kapadia 
English Introdaetioa to Tlio Saczed»Books of t)io East 
(Vol SKI!) by Hermann Jacobi IBS-J 
English IntroductioQ to Iho Sacred Books of the East 
(Vol XLIV) by Eermann Jacobi 1895 
English Notes (pp 173 — 190) to The Brabmasutras 
of Badarayana by Dr S K Bclvalker 1931 
(2ad edition) 

Engbsh Translation of Gommatasara (Vols I H) by 
J li Jaini 1927 
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Engbsh Translatjon of Tnsa?tisalakapurusacaritro 
(Vols I n) by Miss JohnsoQ (Gaekwad s Orien 
tal Senes) 19314^937 

First Pnnciplos of Jama Philosophy by H L Jha^ en 
Sw y/'" London 1910 

HistoricM facts nboab Jainism (A reply to Inla Lijpjta 
Bii) published bj tha Jaina \saociatioa of 

India 1925 

History and Litcrataro of Jainism bj U D Barodia 

1909 

Indian Philosopbj (Vol I Cb VI) by S Tidba 
bnshnan 1923 * 

'^ama Gonceptions by Charopat Eai Jajn 
Jama Cultnro by C B Jam 1934 
Jama Historical Studies by L Umrao B ngh Tank 
Jama Penance bj C B Jam 1930 
Jama Psychologs bs C R Jain 1931 
Jaimsm by Herbert Warren (3rd reprint) 1930 
Jauusm bv Hermann Jacobi (Eacyclopaidia of Eebg on 
and Ethics Yol MI pp 4.Co 474) 1913 
Jainism and Earma doctrine (an article) bs Prof 4 N 
' Hpadhye (The Jama Antiquary Vol II Lo I 
pp 123) 

Jainism and Kamatak Culturo by Prof R S Sbarma 
1940 

Jamism m Action (an article) bs Baron B Seshasiri 
Eao (Tho Jama Antiquary Vol I No I) 
Jamism m Northern India by G J Shah 1932 
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Jamism m South India (an article) hj Dr Krishoa 
Swami Ai 5 cnger(\tmilnana CoinmetDOration\oI) 
Jainism or Early faith of Asoha by Edv.ard Thomas 
Kalapasutra and Naratativa b} J Stevonson London 
1848 

Mabavira His lifo and Teachings by B C Law 1937 
Mediaeval Jaimsm by B A Salctoro 1938 
yiliscellanoous Essaja by Colebrooko 
Mystic Elements in Jainism (an article) by Prof A N 
XJpadbyo (The Jama Antiquary Vol HI 
No II pp 28 30) 

Nnrayanas Pratmarayanaa A Balabliadras by Dr 
Hansatya Bbattacbarya (Tho Jama Antiquary 
Vol VIII Nos I A 2) 

.New Studies m Jaioism (an article) (The Jam 
Antiquary Vol III No II pp 43 4G) 

Notes on Modern Jainism bj Mrs Sinclair Stoveason 
Oxford and Surat 1910 

On the Indian Sects of tbo Jaiilas by Dr Bubler 
London 1903 

Origin of the Bhagavata and Jama Religions by P C 
V Diwanji (ABORT Silver Jpbilee Volume) 
Outlines of Indian Philosophy (Ch VI) by M Hin 
5 anna 1932 s 

Outlines of Jamism by Jagamanderlal Jamf 1910 
Priority of Jamism over Buddhism by Rustom Bar]or 
ji Parukh 
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^^obable dates of Pre histone Tirtbanbaras by P C» 

^ Diwanji nimaJI 51^). 

Prohibition of flesh eating in Jainism (an article) by 
H R Kapadia pubhshod m the Journal of the 
Academy of Philosophy and Religion (Vol IV, 
No 2) 

Pare thoughts by A]itaprasad 
^Religions of India by Hopkins 
Sacred Philosophy by C R Jam 
Sannyasa Dharma by G. R Jam 1926 
The Cambridge History of India (Vol I, Cb VI ) 
^ edited bj E J Ripson, 1922 
v^lfhe) ConfiuencG of Opposites by 0 R J am 1928 
The Contribution of Jainism to World Culture (an 
article) by A Chakravarti (The Jama Antiquary 
Vol IX. No 2 & Vol X, No 1) 

The Doctrine of Karman m Jam Philosophy by 
Helmuth von Glasenapp, 1942 , 

The Heart of Jamism by Mrs Sinclair Stevenson. 
Oxford and London, 1915* 

Tho Hentago of the last Arhat, n lecture by Dr. 
Cbarlotto Krause 1930 

The Householder s Dharma by 0 R Tam, 1917 
The Jama Gem Dictionary by J t Jami, 1916 
The Jama Law by C R Jama 


I This 13 Tmttca by Dr Jarl Charpentiec 
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The Jama Theory ol Anekftnta-Vada (an article) by 
/ Prof K C Bhattacharya (The Jama Antiquary 
V Yol IX, No I) 

Tbs Jama Theory ofEsistenco and JJeality by KalipaJa 
Ultra (Indian Coltnre Vol V, No* 3 pp, 319 323) 
The Jam Pbiloaopliy byV R Gandhi, 192i (2nd edn) 
The Jama Philosophy of non absolutism by Dr Satkon 
The Jam Theory of Knotvledge and Error by Prof 
H 51 Bbattacharya, UA (The Jama Antiquary 
Vol IV. No I pp 23 32) 

The Kaleidoscope of Indian "Wisdom (Jaimsm pp 28 
37}. a lecture by Dr dbarlotte Krause., 1929 
The Karma Philosophy by Virchand E Gandi (D B 
» ^ J R F Senes) 1913 I 

The Key of Knowledge by 0 R Jam, 1^15, 

The Place «.nd Importance of (Tamism m the com 
• parative Science of Religions by Dr 0 Pertold 
The Practical Dhartna by C R Jam * ^ • 

.. .. Path » .. , 1917 

ipie Religions ofTndia by Barfh, London, 1882 
yihe Science of Thought by G R Jam, 1924 (2nd edn } 
The Splendour that was Ind (Jam, Toleration of 27, 
Doctrine of 98 eb seq Astronomy of 109, Saugh 
98, Temples 99, 155 158 Origin of the oldest 
mosque 162, Jainism State religion, 93) by 
^ K.T Shah. 1930 
The Study of Jaimsm by Kannomal, 1917* 
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The Tenets of the Jam Rebgion (Sn Eamaknshna 
' Centenary Parliament of Eeligions) by th© Jama 
Swetambar Terapanthi Sabha, 1937 4 

The Toga Philosophy by V R Gandhi i.924 (2ncl edn ) 
What IS Jainism {Essays and Addresses) by 0 R Jam 
"What Jaimsm stands for ? (&n article) by H |L Jam 
(The Jam Antiquary .Vol II No II pp *29 37) 
"Who ■Was the founder ot Jamism ? (an article) by 
Kamata Prasad Jam (The Jam Antiquary Vol I, 
No H pp 19 23) 

(B) German 

Der Jaimsmas by^elmuth von Glasenapp 
Dio Lehre der Jalnas nach der alten Qusllen darges 
tellt by WaUher Schubnng * 

Die L“brs yonj Karman in der Philosophie dor Jamas 
by Helmuth von Glasenapp (Leipzig 1915) 
tJber den stand der Jndicben Philosophic zar Eeit 
Mahftviras nod Buddhas by Schrader 
Worte Mahavifas by Wolther Schubnng 
’ (C) French’^ *• 

Bnllotm des religions do 1 lade — Jamisme (Vol I, 
pp 256 2a7) by A Barth 1880 
Essai de Bibliographie Jama by A Guennot Pans, 
1906 

la Religion Djaina by Guonaot "* 

Repertoire d oplgraphie Jama by A Guennot, Pans, 
1903 
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(D) Hindi 

Jainatattvadarsa by AtmaramajI 
Navatattvasacgraha by Atmaramji 1931 
Tattvanir^ayaprasada by ^fcmfimmajr (isS edition) 
Vivecana to Tattvarthasukra by Pandit Sukhlal 1939 
(E) Gujarati 

Axhatadarsanadipika by H R Kapadia 1932 
Aihata]ivana]yoti (Kiranavabs I — 'VI) by HR Kapadia 
Jama Harsaoa by Ny&yawjaya (Nyayatlrfcba) 

Jama Dharma trans o( Der Jamismas by N I 
Patel 1931 

Jinaranl (A Gq] transUtion) by Susila 1924 
TaUTakh>ana (Fts III) by klaDgahTijaya 1921 
&1925 

Httara Hlndastanman Jama Dbarma (Gaj translation) 
by P H Doshi and C D Shah 1937 
Vivecanajto Tattvartbasutra by Pandit Sukhlal 



By The Seme Author 


(1922) 

(1923) 

(1923) 

(193G) 


L. NyoyatcusumafliaU ,tvith translations in 
English and Gniarati. - 

2. SynglraVairagyatarangiot with Gujarati 

translation and explanation. 

3. *StuticaturTirh4ntika (satlka) with Guja- 

rati translation and oiplanation. 

4. *CatnrTiih 3 atil!S (sapka) with Gujarati 

translation and explanation. 

6-11. »Bhaklamara8totrap5aap0rtirtpak5Tya 

eadgraha Pt. I (satlka) and Pt. 11 wi(h 
Guj. translation and explanation. ( 1926 , 1927)* 

7. *Catatvjifaiatijinunandastuti (satlka) v7itU 

Gujarati translation and explanation. (1927) 

8 . Tattviiithasatfa ivitb Guj. trans. ■ ' (1923) 

9-10. Taltv&rtbadhigainasatra Pts, I & H rvLth 

• Bha 9 ya and tikis & Sans. & Eng. intro.(1926-30) 
11. •Sobhanastuti with 4 tlkas & Sans, intro. (1930) 
»12. VairSgyarasacoaSjarl with tnins. ^ notes. (1930) 

13. Navattvasaiigraba & UpadesabivanL (1931) 

14. ArhatadarsauadipikS, an exposition of 

» Jaioatattraprodlpa. (1932) 


Tbii Eign Is ns<sj to Indicato llat Ite work la Ulttstratod. 
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15 *Bhal5tamara Kalyanamandira A. Namivma 


(eatika) with Sans A Gnj intro (1933) 

16 Gatummsatiprabandha with Sans intro 

and inna appendices (1932) 

17 Priyanbaranrpakatha and Uvasaggahara 

thofcta with Sans intro (1933) 

18 Padmanandamahakavja with intro m 

Sans A Eng (G 0 S) (1932) 

10 Jainadbarmavarastotra (satika), Godbu 


likartha-A Sabdacamatkiira Tvith Sans mtro (1933 

20 Anekartharatnamanjuia with Sans mtro (1933) 

21 Dhanapalapaucasika with 2 1 tikas A 2 
Ylrastutie along with Guj trans A notes (1033) 

22 6uj trans ol Oatommsatiprabandba 

with cppatidices etc (1034) 

23 28 *AihatajlvaDajsoti (Pts 1-VI) (1034,1035 

1935 3936 1937,1941) 

29 31 Descriptive Catalogue of Jama Manuscripts 
'Vol XVII Pts I III pablisbed by Bban 
, darkar 0« Research Institute (1935, 1936 1940) 


32 Gan;tatilaka (satika) with Sans mtro 

(Gaekwad s O Scries) ^ ^ * (1937) 

33 •Patangdpurana « (1938) 

34. Tattvarasik^acandnka (Pt l) (1939) 

35 Anekantajayapataka with two tlkils A Eng 

mtro (G O S) “ (1910) 

* This sign is used to indicate Hiat tho woik is iilustratcd.- 
^sceond edition is pnbllslicd in 1010 



36. Tho StuSoat’s EngHsh*3?fi\ya Dictionary' 

with three Appendices (I9il) 

37. A History ot tho Canonical Literature of 

tho Jainas. (1912) 

38. The Doctrine of Karmah in Jama Philosophy. 
(1912) 

39. Tho Eng. trans. of Ganaharaviiya (v. 1519*1619) 

(1912) 

10. Kamsavadha (1944). 

, . IN PRESS 

1-2. Des. Cat. of Jaiua MSS. Vol XTIT. Pt 
^ IV & Voi. svm, Pt. I. (B. 0. R. I ) 

8. Anehdatajayapata^ Yol. 11 (Gackwad’s 
Oriental Series).’ 

' Select Articles* 

Annals of B. O. R. 1: A detailed Exposition of tho 
. Nsgarl, Gujarati and Modi Scripts (1939). 

The Journal of the University of Bombay ; Tho 
Jaina Sjsteril of Education (lOlO). ' 

The Sarvajanikan (1939), "What is research 

(1910), 

(1940), Grammatical Topics in Paiya {l94l)j 
The Jaina Vidya; ^ ho Message of Lord Mabavlra. 

1 This hst Is Bat coiapJcte. ‘ * 

a ^ Mrs. Kapadia’s 

(pp. 8 & C3) where a lUt of 35 additional atliclos 



